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CHAPTER I 
THE PROBLEM AND DEFINITIONS OF TERMS USED 


Ever sinee man has inhabited the earth, the shadow of evil has 
haunted his mind. Throughout the ages he has asked, "What is evil, whence 
did it comes, and what is to become of it?" In return, great minds have 
answered with what seemed to them the solution for all times. Many have 
been the theories advanced; yet, with further enlightenment of man, the 
problem has reshaped itself and appeared again and agains each time more 
insistent than ever on a better explanation. A problem that is so uni- 
versal, so ageless, so resistant to annihilation, acts as a magnet to 


man's spirit of investigation. 
I. THE PROBLEM 


Purpose of the study. The purpose of this study is (1). to pre- 
sent, impartially, the solutions to the problem of evil which have been 
advanced by certain present-day philosophers of religion; (2) critically 
to evaluate these findings; and (3) to attempt to unite these views into 
a satisfactory synthesis. Coherence is posited as the chief criterion of 


truth. 


Reason for attacking the problem. The problem of evil looms 
large in a world that otherwise glows with wonder. Is there room for 
basic evil in such a world in which there is so much beauty? Or, is evil 
a mere ogre of man's creation? Has evil existed from the beginning of 


all things, and will it continue until the end of time irrespective of 
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man? How may man distinguish, with certainty, that which is evil from 
that which is good? Is it possible to diminish the total amount of evil 
prevalent in the universe? If such a possibility exists, then what about 
the further possibility of eliminating 211 evil for all time? These are 
a few of the many questions which fleet through the mind of the ordinary 
thoughtful man as he reflects on his every-day meetings with both glory 
and disaster. It is natural that mans repeatedly confronting Nature's 
two-faced role of fairy-godmother and demon-vulture, should seek his own 
most satisfying explanation of the paradox. It is proper that he turn 

to some of the most enlightened and fertile minds of his own age for 


guidance. 
II. DEFINITIONS OF TERMS USED 


Before entering on the study, it is well to specify the meaning 


of certain basic terms. 


Value. Henry N. Wieman has defined value as "a simple relation 


nl Edgar S. Brightman uses the 


between desiring mind and thing desired. 
term to apply to "whatever is actually liked, prized, esteemed, desired, 
approved or enjoyed by any one at any time."” Webster's New International 


Dictionary lists the word (which is derived from the Latin valere,s to be 


strong, to be worth) as meaning "the property or aggregate properties 


1. Wieman, SHGs 5. This and all following abbreviations are explained 
under the author's name in the bibliography at the end of the thesis. 
2. Brightman, POR; 88. 
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of a thing by which it is rendered useful or desirable, or the degree 
of such property or sum of properties; worth; excellence, utility; im- 


portance." Throughout this study the term will be used to mean realized 


desirability or worth of an object. It will be used interchangeably with 
its synonym, good. Values which are desirable-in-themselves will be 
called intrinsic values, and those which lead to intrinsic values will be 


called instrumental values. 


Disvalue. For Henry N. Wieman, disvalue or evil is a "definite 
and specifiable character of events; it is what obstructs or destroys the 
good."* According to Edgar S. Brightman, disvalue is a term applied to 
“whatever is harmful, painful or undesirables, or disapproved." It is 
"what is contrary to any purpose or ideal."* In this thesis, the term 
disvalue will apply to any object which is opposed to the good. It will 
have the opposite meaning to values and the term will be used inter- 
changeably with its synonyms evil. Evils which are disvalues-in-them- 
selves will be called intrinsic evils; those which help to produce an 
intrinsic evils or hinder the development of an intrinsic good, will be 


called instrumental evils. 


Natural evil. Natural evil will be the term used in this pa- 
per to include all the effects of natural conditions adverse to mans 
conditions that produce disease, deaths floods, hurricanes, earthquakes, 


and other catastrophes that come upon good men and bad alike. 


3. Wieman, SHG, 85. 
4. Ferm, BOR, 263-4. 
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Moral evil. In this study, the wrong choices or doings of 


human beingss and their consequences, which often strike at the innocent 


as well as the guilty, will be called moral evil. 


Aesthetic evil. Ugliness, in all its forms, will be called 


aesthetic evils in this study. 


Surd evil. Throughout this thesis, surd evil will mean that 


type of evil which, at least up to the present time» seems to have no 
value of any kind for anyones anywhere, or under any circumstances. The 
term will be applied to those forces in the universe which apparently 
either contribute nothing towards or are obstructive to, the world pro- 
cess of continuous growth-toward-perfection. It will include evil which 


"good comes in spite of, not because of"? 


The Given. The given, for any wills, is the experience which 
that will does not make, but finds. It is "given" in the sense of being 
nonvoluntary or unwilled. However, the will may take a reasonable or 


unreasonable attitude toward it. 


Aggressor. Aggressor will mean that force or principle which 
makes an invasion of, or begins a struggle to overcome, an opposing force 


or principle. 


Resister. Resister will mean that force or principle which 


struggles to prevent the aggression of an opposing force or principle. 


5. Brightman, POR, 246. 
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III. ORGANIZATION OF REMAINDER OF THE THESIS 


Chapter Two will tell of the “history and present status of the 
problem of evil. It will deal but briefly with its history, because this 
study is concerned chiefly with some present-day reasonable views. The 
third chapter will describe the method of procedure used in the attempt 
to find a fresh solution to the hoary problem. It will be followed by 
the classification of kinds of evil, and Chapter Five will tell of the 
treatment of these kinds of evil by some Twentieth Century philosophers. 
The next division will be devoted to a critical evaluation of the main 
conclusions of the interpretations considered. There will follow a 


' summary of the resultant beliefs of this study in Chapter Seven, and the 


last Chapter will offer a Selected Bibliography. 
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CHAPTER ITI 
HISTORY AND PRESENT STATUS OF THE PROBLEM 


Since man has been able to reasons he has been confronted with 
evil of some sort or another in countless experiences. As man has pro- 
gressed in knowledge, evils have multiplied and increased in complexity. 
The solutions offered appear as varied as man himself, yet there runs a 
thread of unity through it all. It seems possible that the mind of man 
holds the potential key. The genealogy of evil may offer suggestions 


for a solution. 


A persistent problem of philosophy. As far as the history of 


the human race is concerned» evil appears always to have existed in some 
form or other. Ancient man grappled with the problem, and his solutions 
were remarkably close to those of present-day thinkers. 

For Heraclitus and other early Greek thinkers, all evil was 
but a phase, a discord which became part of a harmony in relation with 
the rest of the msic (good) in the universe. Man saw only the opposite 
notess good and evils but God saw the wholes which was good. Plato 
found the good to exist in the world of pure, unchanging ideas. The 
rational, unchanging principle behind the world was the ont Re To the 
unreal, fleeting, changing world of sense which incites hunger, thirst, 
2 


passion and all the other desires, he attributed the existence of evil. 


For Aristotle, the principle involved in self-realization was good, and 


1. Plato, Rep. in Cornfords RPs 137; 301-20. 


2. Plato, Rep. in Cornford, RP, 212. 
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that which prevented activity toward development of the rational process 
was evil, for man, because man was a rational being whose self-realiza- 
tion was dependent upon the mastery of reason over feeling, desire and 
appetite. Both Philo and Plotinus found in matter the source of all evils 
and in God the source of all good. 


The continuous presence of evil in a universe supposedly created 


by an all-powerful, all-loving God, has given no end of trouble to Christ- 
ian philosophers as well as to their predecessors. This is probably due 

| to the fact that Christianity borrowed many of its beliefs from Babylon- 

| ian, Assyrian, and other religious traditions which drew a sharp line of 

| distinction between light and darkness, life and death, good and evils 

and oftentimes believed that special gods ruled over each realm. The 
Apologists taught that God had made man good, but man had turned to the 
flesh, and in so doing brought sin into the world. Since then, every man 
was born in sins and could be saved only through the divine grace of God. 
For St. Augustine, God was perfect, created the world out of nothing, 

and because he was perfect could not have created evil. Evil was rela- 
tive to man; it was part of the world pattern, which was good. In his 

| design of the universe God intended that evil show up the good. There- 


fore, evil was a mere absence of good. The philosophers of scholasticism 


leaned toward the views of St. Augustine. St. Thomas Aquinas teught 


that God made everything, including man, for a purposes and that the 
highest good of all things was the realization of that purpose. Although 
all things aimed at goodness, sometimes they failed. The result was evil, 
a lack of goodness. 


Modern philosophy sought to solve the problem with which 
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religion struggled so desperately. Thomas Hobbesfound that good and evil 
were matters of motion, and relative to the individual. As the nature 

of the individual changed, he claimeds good things could become evils and 
evil things good. For both Descartes and Spinoza, evil was caused by an 
error in judgment by man whose knowledge of the facts was incomplete. 
Spinoza held that anything which aided toward the self-realization of an 
object was good; that which blocked man's striving toward God (self- 
realization) was bad. Leibnitz believed that this was the best-possible 
world rather than a perfect one. According to him, God limited himself 
when he expressed himself in finite beings, and these limitations resulted 
in suffering or sin. For Kant and Fichtes the existence of the moral law 
within man implied a rational universe, favorable to the realization of 
man's moral development. Man's failure to obey the moral law was the 
cause of chaos and evil. The will-to-live caused all the struggle in 

the worlds including the evil and suffering which resulted from it, Scho- 
penhauer asserted. According to him, denial of the individual will, self- 
sacrifices was the solution to the problem. 

Modern philosophy's attempt to reach a satisfactory solution 
was as futile as that of religion. Recent philosophic thought about the 
problem has been much concerned with man's social relationships. It has, 
then,offered an ethics of the human group rather than that of divine 
laws. It has leaned toward relativity, toward judging goodness and evil 
as qualities of acts relative to the situation in which they are per- 
formed. However, many modern thinkers still hold to the old position 
that good and evil are absolute. Upon one fact, many thinkers of both 


schools have agreed. Reason alone is capsble of inflicting the mortel 
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wound on man's peculiar foe. As with other parasites, it is difficult 
to destroy this enemy without simultaneously causing injury to its con- 
tending host. A skilful use of reason, therefores is required. 

Some Iwentieth Century philosophers have offered reasonable 
solutions to the problems, with a view to helping man gain a vantage 
ground from which to attack with renewed effort his ancient enemy; for, 
man is as persistent in his determination to conquer, as is evil in its 
persistence to exist. Some of the more popular views in the modern world 
suggest ate (1) moral evil is a result of human freedom, (2) nonmoral 
evil is punishment for moral evil, (3) nonmoral evil serves as a dis-~ 
ciplinary educator of character, (4) evil is incomplete goods (5) evil is 


needed as a contrast to the goods, (6) nonmoral as well as moral evil is 


a result of freedom (of either God, or mans or both), (7) evils are needed 


in the universe perhaps, as instruments to beings other than men, (8) all 
evils serve en unkmown goods (9) evil is unreal, (10) good and evil are 
the outcome of processes or entities which are axiologically neutral. 

In this thesis, Hastings Rashdells a personal idealist who believed in a 
limited Gods and thinks that all evil is a means toward a higher goods 
Henry Nelson Wieman, a religious naturalist who believes in a limited, 
impersonal God, and thinks that the only real evil is that which is ob- 
structive to the process of creations and Alfred Ernest Garvie, a theist 
who believes in a limited Gods yet holds to the doctrine of revelation; 
and believes that evil is due to man's freedom, will be considered 


especially. Their views will be compared with those of Edger Sheffield 


3. Brightman, PORs 260-272. 
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Brightman, a personal idealist who has attacked the problem afresh from 
@ more empirical standpoint. Two other contemporary thinkers will be 


discussed and quoted, and several will be mentioned. 


Inadequacy of former explanations. However, all the views 
which have been advanced thus fars including those of Edgar Sheffield 
Brightman, fall short of serving all the demands of experience. Much of 
this insufficiency to satisfy the reasoning needs of the whole man (for 
man is a dreamer as well as a fact), his dreams as well as his present 
reality, is due to the very nature of the problem. Although dealing with 
an object which extends in all directions beyond the bounds of actual 
experience, all views are limited in their solution to only past and 
present-day available evidence. It seems that science, which of itself 
has failed to serve mankind to its highest ends, still remains dictator 
to its mistress, metaphysics. It is a question whether speculation which 
lacks an obvious foundation of actual experience mst walk forever hand 
in hand with incredulity! Possibly new fields of experience will become 
open to man, and throw further light upon the problem which one writer 


has dismissed as a pseudo-problem.* 


4. Wiemen, SHGs 87. 
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CHAPTSR III 
PROCEDURE IN THE SOLUTION OF THE PROBLEM 


As man grows in knowledge and understanding of his environment, 
new light will be thrown upon the age-old problem of evil. That view 
which seems most satisfactory to man at the present may become replusive 


to his reason in his future view of experience. 


Sources of data. In arriving at what seemed the most reasonable, 
and consequently most satisfactory solution, it was necessary to consider 
as much information as could be gathered from books and articles written 
by or about selected investigators. An incyclopedia of Religion, edited 
by Vergilius Ferms and The Dictionary of Philosophys edited by Dagobert 
D. Runess were consulted frequently. In addition to reading matter, 
personal observations and reflections, as well as discussions with in- 
terested seekers=-for-an-answer, entered into the formation of the con- 


clusions of this thesis. 


Method of handling sources. In cases where a philosopher seemed 
to change his views the one maintained in his latest publication was 
credited. If his view on any point of importance was not clears then 
the author's statements relative to the view were considered, and a pro- 


bable interpretation adopted. 


1. This was necessary in the case of Alfred Garvie, who seemed to re- 
cognize the independent existence of matter, yet claimed that re- 
ality could be interpreted best from the point of view of mind. 
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Points upon which 211 the selected philosophers agreed were 
searched for, and if those points seemed consistent with the facts of ex- 

perience, and the demands of reason, then they were viewed as probable 
sign-posts on the road to the true solution. 

Where there was disagreement, and the conflicting views seemed 
equally probable, search was made for an outlook which would make use of 
both views. Solutions which were incompatible with either reason or 
available evidence were rejected. A solution was sought which went be- 
yond, but did not conflict with, the facts of experience, because reason 
must see far beyond the bare facts of actual experience. 

Although an impartial evaluation of the solutions offered was 
attempted, nevertheless it is possible thet there were unconscious in- 


fluences from both scholasticism and personal idealism. 


a MAL A. 


f F fb! Km i y 


Lip 
vit ' 
h ‘eb 


Ph ts ate ys = PP 
“ nolonton one % Sd fo adaece 
pees vf 0f bao ae oe ong | 
we Tine ‘ssidirourqaalthlieah eayed Tovey nits 
| ~* = ee. “ ee 4 ; 7 i= 
toe lee epee ite 0 ae ae a 
aan a ims vies | | 


Hy ie) ty! Wie 
fon hn re 


ee 


ve somtt ehelits 


SK 


a al : sue), : a 
v y yg : “ath " : ; | “ath pene 1h 
P ie ; ener ay ie ay me 


> i 1 i “Ab " silat ra 
a j ; iy ais oo + 

i F ) 

: ( W : 

_ i 1 t 4 
af ? 

2 4 , \ 
a ° i ' } ‘ i y 

‘ i ’ 
} j ay 
y \ j 
> ‘ 
i) it 

, 
a iba 5 } od h bog 

t : ;} i } ; 
4.2 w n ; , 9 

1 
‘ ; "7 } 

af 

{) y o- 
1 

7 

eT f 
J ; * 


4 
SSS 


i] 
j | in Ly 
j \ i et i's 
. ‘ j | i 
aa 1 dw / A, Ma,' 1 fi ‘ + f 
ie H 7 e ‘ Sa at 
"4 i bl " th A 
j , ; f i 
2 if ; ; 


ae 

——_ — 
ee 
e: 


\ 
% cs Md 
of) mn 

i =) 
¥ if 
4 ' i 
P. 7 
i 
Car ‘ v fiat aR 


— 


CHAPTER IV 


CLASSIFICATION OF KINDS OF EVIL 


Values are objects which are actually enjoyed, likeds prized, 
esteemed, desired, or approved by any one at any time. Values are in- 


trinsic or instrumental. An intrinsic value is one which is desired or 


enjoyed for its own sake, as an end in itself. The enjoyment of a good 
story, an invigorating swims or a brisk walk are intrinsic values. in= 
strumental value is any fact whatever, whether in one's experience or out 
of it, which helps to produce the experience of intrinsic value. If an 
ocean voyage is looked upon as an intrinsic value, then any extra work 
or deprivation, however distasteful it may be intrinsically, is an in- 
strumental value if it provides money needed to make the trip pssible.! 
Evil is always a contradiction of good or value. Evilss like 
goods, are intrinsic or instrumental. Intrinsic evil is the opposite to 
intrinsic good. It is disvalue in itself, and nothing can make it into 
intrinsic good. Blasphemy and error are examples of intrinsic evil. 
Instrumental evil is any fact whatever, whether in one's experience or 
out of it, which helps to produce an intrinsic evil, or to avert an in- 
trinsic good. Failure to get one's proper amount of sleep may be in- 
strumental error. It makes one less efficient, thereby averting an in- 
trinsic goods, maximum efficiency. At the same time it makes more possible 


an indefinite amount of error. 


l. Brightman, POR, 89. 
2 Brightman, PORs 240-43. 
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There are many methods of classifying evils. The most general 
classification distinguishes between those rooted in the nature of things 


not caused by man, and those that originate in human life. 


Sentient and non-sentient evil. Dr. Garvie distinguishes be- 
tween sentient and non-sentient evil. Sentient evil is evil which in- 
volves beings that have some sense of feeling. This evil is of two types, 
physiological and psychological. That found in the lower forms of con- 
sciousness is distinguished from that found in man. Man is held, ulti- 
mately, for his own evil. 

Non-sentient evil is evil in which no consciousness is directly 
involved, although life is damaged and men's interests harmed. Spanish 
Moss destroying the life of the live oak is such an evil. It is instru- 


mental evil in that it causes anxiety and extra hours of labor to man. 


Non-sentient evil exists both independent of man and because of man. 

That which is dependent upon him, whether due to choice or ignorance, is 
considered moral evil. For instance, a poor yield of grain due to man's 
failure to rotate his crops is moral evil. It is evil in its effect upon 
man, and is due to carelessness, ignorances or laziness. Non-sentient 
evil which exists independent of man is looked upon by Dr. Garvie as 


apparent evil. Hurricanes, earthquakes, and the like are examples. 


Edgar Sheffield Brightman's classification of evils. A very 
practical classifications the one which will be adhered to chiefly in 
this paper, is offered by Edgar Sheffield Brightman. He distinguishes 
between disvalue-claims (objects judged to be evil before being subjected 


to the test of coherence), and disvalues (objects subjected to the test 


. . 
rane 3 ae ate sen 
¥ panitht. crust ott oh ‘betoon w « 
2 eee bu rat are 


ie 1 


i | -ed. seiterimadiete Sieiaa Ms tive hnrty ay e : 7 or ite” ' 
4 ; it oat tke - Lise one Sim ot: | 


oN seem: ont %o) eb fidye ate’ evens ito” erred” 
“a0 ‘ho aces aes of nt Bowe tar. oct fe Srsigelobeia 

| arege hbéat eB mall pu biggac % dads sO heito tingnd, ab 8 aeorenoige | 
a a A: RRs il ele a7, ns “ hw ‘eit Re eee Te Ac 

i wltiowiib ez evicted on ose at {ive ‘wd five | 
Mekmege -bouteent edge sete ett fad bogenttth pTtt 
wtrttont ebb Dive oe Howe: bb Heo evi actin I bead oat aptiontat aii 
La of ort 40 susiod tie bas wetxam ieewie $2) todd ab tke Lesnen 
(oe ivam to esueoed saa oe, 4G sroliavirehed Hed ogeixe Lave: dawson , 


2 ) Bt aaer "0 eolorto “od ok ime vid soa drecbaaet ok obit Sect ia 
ti . elt apt ‘od ath iene to Bea room ie .vonattint: 20%), hive candi 
| sodtt foe Ve adh tt tive ef. dT r Lan Leow el ‘sqore bid 0 e ‘ ‘exub ze’ « 
pha ienee hoy iteonivat #e sepia anal leery’ 0 
i aa ofrred Pui bs gogtt hexioet bt ett 1 dmobeogehint aa Bm 
ie eeolgninke eta exit ett oe ee, re 
f {i 
ace a ie A “elgg 30 seisapittebmbe (aise 
(ire ot Yet d & | od gerlabeeag ae eb om vn 
dit seule lugctitois eH sacha. bikie 
att | ‘ bertebteons canted eroted: Live le 3h boabet: 
i Ss feet edd-od haseotsine pia 


15 


of coherence, and found to be evil). He further differentiates between 
intrinsic evil and instrumental evil. Intrinsic evil is the name given 
to that kind of evils such as error or blasphemys which is a disvalue in 
itself. The term instrumental evil is applied to facts which may lead 

to either good or evil ends, according to the will of their experiencer. 
An over-abundance of wealth or a lack of it is such an evil. Dr. Bright- 
man lists thet five kinds of evil which exist in experience.” They are 
(1) an incoherent will, (2) ignorances (3) maladjustment, (4) incompe- 
tence, and (5) the dysteleological surd. These types will be discussed 
in Chapter V. Dr. Brightman's method of analysis is dialectical; he 
offers evidence of a good which can overcome every type of evils, with 

the possible exception of some dysteleological surd. He refuses to ace 
cept the position that the enormous amount of seemingly unnecessary evil 
in the world is indicative of either a blind force,or one not interested 
in mam behind the universe. The good, he maintains, is just as big a 
problem as evil. The fact that there is a value which can overcome every 
evil is an important part of the whole evidence. Another trump that he 
holds is the fact that evil never has had the strength completely to 
overcome the good that attacks it. It is still very probable that right 


is might.* 


Henry N. Wieman's grouping of evils. Dr. Vieman's classifica- 


tion is unusual. What in itself is undesirable is intrinsic evil because 


it is in itself anti-value, whether or not it has further instrumental 


3. Brightman, POR, 244-46. 
4. One "Plato" can counteract a thousand Hitlers (this writer's view). 
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disvalue. He finds two general types of intrinsic evil, destructive and 
obstructive. Destructive evil is the term applied to that which opposes 
the already created good; obstructive evil is used to describe that which 
opposes the creative good. Obstructive evil is the more deadly by far; 
he teachess because it is opposed to the only ultimate and absolute goods 
creativity. 

Dr. Wieman calls the evils which did not originate in man 
"inertia" and "protective hierarchies." He believes that the danger of 
inertia is one of the basic evils of the world. It grows out of the evils 
of hierarchies, which in turn it produces. He finds that hierarchies are 
necessary to "lift beyond the reach of the great inertias some few indi- 
viduals with whom creativity can produce the highest good."° | 

Evils which are caused by man; Dr. Vieman calls sin, immorality; 


and demonry. Sins for him, is “any resistance to creativity for which 


man is respons ible."® Dr. Yieman believes that most sin is unconscious 
and unintentional, while Dr. Brightman believes that nothing unconscious 
or unintentional is sin, however harmful it may be. Demonry is indulgence 
in "the most glorious vision of good that our minds can achieve at any 
one time when that vision refuses to hold itself subject to creativity." 
For Dr. Vieman, this is the most subtle, and dangerous, and obstructive 
sin that man can commit. Immorality is the term Dr. ieman uses to de- 


scribe action which leads one to defy the actual world or to strive to 


extricate himself from it in order to live for some other realm. 


5. Wiemans SHG; 1256 
6-6 Wieman; SHG, 126. 
7. Wieman, SHG, 128-29. 
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The terms mentioned on the foregoing pages will appear more 


frequently than elsewhere in Chapters V and VI of this thesis. 
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CHAPTER V 


TREATMENT OF KINDS OF EVIL BY SOME 


TWENTIETH CENTURY PHILOSOPHERS 


Since the necessary acceptance of the discoveries of modern 
science by great religious thinkers, the interpretation of evil has had 
to be modified greatly. 

God no longer reigns upon a throne in the heavens aboves nor 
does the spirit of evil rage in a hell below, beckoning souls to his 
furnace. Nos heaven and hell are looked upon by the modern theist as 
states of the mind. Gods for hims exists everywhere, at all times, and 
is eternally creating his world. The modern theist is an adherent of the 
theory of evolution. 

There are two major ways of looking at God, the key symbol which 
men have used to express the preferred type of personality to which their 
own orientation tends. The Christian orthodox way is to think of God as 
an omipotent, omiscient, infinitely perfect Divine Being. But certain 
empirical religious thinkers, consciously aware of suffering, struggle, 
and the destructive power of elemental forces, seek to interpret God in 
terms more consistent with the evidence observed. Their search leads to 
a God of infinite goodness but limited power. 

It is a shallow though natural tendency for the person addicted 
to science to scorm religious symbols such as "the personality of God" 
and to talk in terms of fields of force and natural processes, as if 
description of the world and the prediction of its course were more im- 


portant than the interpretation of these findings. They find God as well 
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as the universe to be mere energy. It is true that this is a healthy 
contradiction to the frequent tendency of the religionist to talk as if 
religious utterances were rivals to the scientific knowledge of the 
world rather than syntheses. 

If persons sympathetic to science cannot find interpretations 
which the enlightened individual of today can use in expressing his own 
longings, and in giving to his own life a sense of direction in ways 
which do not negate science in its own sphere, yet give an adequate ac- 
count of personality itself, they can be sure other types of persons 
will do this task in their own ways, and the world which results may not 
be a world in which the scientific attitude is accorded a high place. 

In this chapter, some typical explanations of evil will be con- 
sidered and compared with those of Edgar Sheffield Brightman, a theist, 
whose views are most convincing of all to the writer of this paper. The 
solution offered by Hastings Rashdall seems a necessary forerunner of 
Dr. Brightman's view which seems most coherent with the facts of experi- 
ence. Dr. Rashdall's view will be considered first. Other views dis- 
cussed will include those of the more orthodox theists, Alfred E. Garvie, 


and a religious naturalist, Henry M. \Yieman. 
I. THE VIDWS OF HASTINGS RASHDALL 


Influences affecting Dr. Rashdall's view. Hastings Rashdall 
was much attracted by the intellectual freedom and speculative daring of 
St. Thomas Aquinas (who laid great stress upon the supremacy of the in- 
tellect) and he strove to do for his modern age what St. Thomas had done 


for the Middle Ages - offer a theological system which would unite 
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Christian beliefs and the best current philosophy into a harmonious whole. 
In working out such a system, he was influenced by Bishop 


Berkeley whom he admired, and from whose Principles of Human Knowledge 


he derived much of his idealistic metaphysics. 


There is an Aquinas-Berkeleyan air about his solution to the 
problem which has proved to be most troublesome to the Christian faith, 
the presence of too much unjustifiable and poorly distributed evil in a 
supposedly rational universe which is supposed to be willed by a God of 


love. 


Summary of his view. Dr. Rashdall believes that an idealistic 
theism rooted and grounded in ethics, and developed along self-deter- 
ministie lines, can best interpret the evil of the world. 


It represents God as the ultimate source of 
all being in the Universe that has a beginning, 
and as directing the world-process towards the 
goal which shall attain as much of the highest ideal- 
ly conceivable good as can become actual. He calls 
upon the higher spiritual beings who have derived 
their existence from Him to aid in this process. 
It is a real, and not a merely apparent, struggle 
to which their God-derived moral consciousness in- 
vites them. The evil is a real evils though an 
evil destined to be more and more diminished. The 
rapidity with which and the extent to which the 
evil will be diminished and the good attained really 
does depend in part upon human effort. It is true 
doubtless that God knows how much each of us is ca-= 
pable of aiding towards the process, and how much 
he will aid; but we do not kmow, and no human being 
ever can know until he hes acted. 


Dr. Rashdall defends this viow against all other existing views, 


but is not wholly satisfied with it himself, as the following statement 


1. Rashdall, TGE, II, 355. 
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reveals: 


» « e « The only point at which a diffi- 
culty is created either for Morality or for 
Religion by the acesptance of Determinism lies 
in its tendency to make God in a sense the 
‘author of evil' - a sense which in no way ex- 
cludes the equally true proposition that man 
is the author of it. Ina senses, indeeds man 
is the sole author of evil; for man alone wills 
the evil otherwise than as a means to the true 
good. God wills the evil only as a means to 
the good, and to will evil as a means to the 
good is not to be evils or to will evil as such; 
or to exhibit any defect of Goodness... . 

I admit frankly that it would be more satis- 
factory to be able to say that God was in no 
sense the cause of evil. That is only to say 
that I could wish the Universe were better than 
it is; and, if God be the God who is revealed 
to us by gur moral consciousness, He wishes 
that too.~ 


Theory of good and evil. Dr. Rashdall's theory of the good is 
the most important factor in his determinations, explanations and solution 
of evil. Goodness and reason are inseparable for him, and the extent to 
which all goods, both high and low in his scale of value, are realized in 
the individual man, determines for him the rationality or irrationality 
of the world. He ties up his whole theory of values with his utilitarian 
system of ethics. For him, the moral judgment is the sole determiner of 
value. The moral lew has a real existences and there is such a thing as 
absolute morality, for, he maintains, there is something absolutely true 


or false in ethical judgment, whether “we or any number of human beings 


at any given time actually think so or not."5 te warns: 


2e Rashdall, TGEs IIs 345. 
Se Rashdall, TGE, II; bile 
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An absolute Moral Law or moral ideal can- 
not exist in material things. And it does not 
(we have seen) exist in the mind of this or 
that individual. Only if we believe in the 
existence of a Mind for which the true moral 
ideal is already in some sense real, a Mind 
which is the source of whatever is true in our 
own moral judgements, can we rationally think 
of the moral ideal as no less real than the 
world itself. Only so can we believe in an 
absolute standard of right and wrongs which is 
as independent of this or that man's actual 
ideas and actual desires as the facts of ma- 
terial nature. The belief in Gods though not 
(like the belief in a real and an active self) 
a postulate of there being any such thing as 
Morality at alls, is the logical presupposition 
of an ‘objective' or absolute Morality. A 
moral ideal can exist nowhere and nohow but 
in a mind; an absolute moral ideal can exist 
only in a Mind from which 211 reality is de- 
rived. (Or at least a mind by which all Re- 
ality is controlled.) Our moral ideal can 
only claim objective validity in so far as it 
can rationally be regarded as the revelation 
of a moral ideal eternally existing in the 
mind of God. 


For Dr. Rashdalls the moral faculty is essentially reasone In 


other wordss right and wrong, good and evil, are intellectual concepts 


or categories which can not be "reduced to any kind or sort of mere feel- 
ing."° Morality, he claims, is impossible and meaningless, or at least 
defective, for a being who lacks normal functions of thought, feeling, 
and will. 

Dr. Rashdall believes that goods of all kinds can be compared; 
and that we can place goods of all kinds on a single scale, and assign to 


each its value in relation to the rest. He states; 


4. Rashdall, TGE, II, 212. 
5. Rashdall, TGEs I, 175. 


ai ieee 
ia ' “UO st. ae et Bi Bs 
. iM yy aaa ‘Lic £307, ey mmo 

pi) Se oka” mits Lae: eael on aa? 
j "ia nt ever owt ew so gags 
{ ed eek. eQoorw ham selaiix « 16 
} ; feusos wegen Patt re eddie” te 
i ~aut Sq atoat elt ee sertadb) Let 


Fileddi Bia 
a 


| ton Ayuodd boo wt te hed: ergy” 

L | (tiee evicss oo fae fxer 2 tt! 

Ke i ER ‘sy oterh Aone tae gated “ett 
A k mia asi fnotuol odd at) vies 
Sa A .vdbtlexoi stuloada 10. ‘ews an: gaits | 
“tu we eles be oxorwom telee med) aaah Letom 
* debe mas Leebs\ Lerom etufoxt nb ; tin a wt 
aS, ~ob ab vhit det Efe hodetyr mont like we ni ¢fno 
‘; ~ef Liendoidulyd badd, erdaeed) de aOd ebowl | 
i | ‘nah Teobs Veiom 00 «(2 hot foxes” ss er 
a \ Jf ea nat Oe wh yothl fev eviveaido mdieko . 50. 
~\ | sotteboven et ‘ag borane 7 od vile egal der ao) 
' + Vege srk idee tx vikeaess. Sesteey Catton # bo 

| +2 “a bow tor bitin 
< { 


at “HOR AGT ylletts yeee Pe vif cont Posen it vi tabaaase ih ot 
- , ol 2000 Lomboot Sod tnt ome Dies nae ‘paog. cancnnw ba sae cebnon rte 
| Leet erent to tron so batat am, ot besser" od dont neo fois ceiroje! 6 "0 
Janek te 10 «FG LRRE Ra bfte i cia nociee at tial 0! ot oft «witfarolt ers 
. antioet vtdguodd to enotdgawt Lacron sstoe! orm: uted a ae covttaoteh 
| | Mig aa) ie ae pee 
chereqnos od neo Bhttx {fa ‘to bees st scvelled Liat tanh 
ot nates ‘bs olaes elgnie ¢ £9 chee ihe to shocg evetq akajen ie | 
F a iegtede, elt," «then nd iad roleten iit meets: 


f 


ri ly Teg | ‘ 
Da ae ah j f i faut y 1 
et) | 4 el copa cm es eae ch healed ee B® 
whee oft = i ot ea 
\ 


t ' ee lle ney, 
— i} te i i 


23 


However mich superior the value of a good 
act may be to that of a transitory pleasure, we 
still use the term 'value' of boths end we use 
it in the same sense: the two kinds of value 
differ as being at the top and the bottom of 
the same scale, not as representing two totally 
incommensurable scales. There can be only one 
ultimate scale of values, however heterogeneous 
the objects which we appraise by that scale.®© 


The value of a good he finds to be relative to many circumstances 
Also, goods do not exist separately, but mtually influence and interact 
withs each other. Their place on the ladder of values has no meening 
independent of their relation to other values. He finds pleasure to 
possess true value of varying degrees. 

Pleasure is of many different kinds: some 

kinds of it are doubtless of very little value - 

some perhaps have a negative values but other 

kinds of pleasure are of high value, and pleasure 

is an element in all the highest and most de- 

sirable kinds of conscious life. I cannot; there- 

fores dismiss the pleasure-side of life in the 

light and airy way which_is fashionable with some 

idealistic philosophers. 

Happiness, for him, is a more important element in well-being 
than pleasure, and "far more inseparable than most other pleasures from 
the goods to which we ascribe the highest values."®8 the goods which he, 
places on the highest rungs of the ladder leading to the ideal of goods 
are the aesthetics, intellectual, and character goods, in ascending order. 


For him, goodness, meaning morality, a rightly directed wills? is the 


highest good of alls, and the moral law which guides man to that choice is 


6. Rashdalls TGEs I, 174. 
7. Rashdalls, GM, 130. 

8. Rashdall, TGE, II, 58-9. 
9. Reshdalls TGE, IIs 42. 


F Ear ne ‘hia of | evtiete + ad oe ebaat eit 'f 


ie Th 


uN 
To! outav eft 

‘eo f 

i on of veo coals 


doartetat bre enous ett cystine Sass ein 
ie 


gatnvem of) aor “Beata %0 nobbel me iO, ‘sone fot sero | Hoeo tw 
By . +, ae 
od exvesolaq ‘okie? on” neulve storks oo aokanten xéoutt a aobub yen! 


mae teeorabh sahyiow to exter onrsd  beaeeoy 
entoe” Vebiehl Sie vostah ‘essa daveb: is ae 
- ovlav) sdtif yrevito seeltduoh’ exe ra 
reio dud .eelev evitenen 2 oven pated 
enmeeele. bas ouley Hgid 4 *o. etm eriesel toe igi 

-ob taom baa deongid ent Liens, ‘Srontele. oR aL! 
~erond «tomes Ty sordl” exfofpestod, to ebmist’ efdaria | 

ont ti GLEE to obPe-ervaeelq orf eekmeth vero? 

“emoe Wd kiy ebdane ine ny et. clo LAW: Yave! vate boa sdail 

| és | vy "sorerlqoeot Are otaht one 


atch ad=ffew ob seine 6 nadtwoqutl eront 8 ak ‘emia 0% eeentgaal 


fre 2% sereseel xertto saom sadt eldexagonet errant att ba “senueaeza mond 


en Hot, afi whoo, ol Bn, cauba deerta trl ‘art edtseee ow Sota fara. put 
i ‘ o i yy Wy , +} 


:5oo3 to foebt itt ‘ griseet nob ply ond 40) arta those ent ro rem 


i 


-Tobto ankhisose ot seboor te jeenait bite nutoettodat sebtesteoe ite ON t 
i * wy - i@ Mm * 4 
edd af Salitw bedoeris viddars a “os Maxon gntnacct ssoentoss) sand 4 | 

| rio ee He | = 


at eofodo tadd o¢ eee eeb iin Mod ity we { stone ot be. fia Bp ova ona 


‘ ol ba ( 
i 
’ One 
Lay) ee 


ie f 


Rashdall:; 


toward an 


12. 


a part of the ultimate nature of things, on a level with the laws of phy- 


its source "in the source of all reality. 


the will cannot be goods either. 
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sical nature. With Plato of olds he recognizes the moral lew as having 


N10. wie goods for hims is 


neither goodness nor happiness, but both together. It is the ideal life 


of our highest ideals, and is un‘mown to human experience. Says Dr. 


The ideal life or the good is an ultimate 
conception which does not admit of further de- 
finition, and the content of which we can only 
express by enumerating the various elements or 
aspects of it, and then explaining in what way 
they are to be combined. Among these elements 
happiness and pleasure are both includeds but 
they are not the whole; though no doubt the kind 
of happiness and the kind of pleasure which do 
enter into the ideal life are inseparable from 
those other elements of it which we call good- 
ness or the good will, knowledge, thought, the 
contemplation of beauty, love_of other persons 
and of what is best in them 


The very idea of morality; for him, implies action directed 


end which has value. 


Right and good are correlative terms for Rashdall. The concept 
good is logically prior to the concept rights for the term right is mean- 
ingless except in reference to the good. The right, for Rashdall, is that 
course of action which will produce the most good under existing condi- 
tions. He holds that "the good will may possess infinitely more value 


than sny consequence that it wills, but unless that consequence be goods 


nl2 No actions then, is right except 


"in so far as it tends to produce a good." He believes thet “when we have 


10. Rashdalls, PR; 74. 
Talis Rashdall, TGE, II; 60. 
Ra shda ll; 


(GE, II, 42. 
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to choose peursse goods, it is always right to choose the greater good.” 
In doing his duty, Rashdall maintains, man always chooses the greatest 
good for himself. He concedes that there are times when it is the duty 
of man to choose the right in preference to an immediate good; man should 
do rights always. According to him, if man were to commit a little moral 
evil in causing a small amount of moral evil in another, in order to save 
a large group of persons from suffering a great amount of undeserved 
punishment, then that small evil would not be wrongs but right. (Such 
small sins were committed by the heroes of the underground during the 


last world conflict.) Rashdall offers as an example the hypothetical 


to become traitor to his country and set free a group of Huropeans who 
would otherwise be exposed to torture and death. Says Rashdall: 


Give thet bribe, and the moral character 
of your Mandarin will have taken a downward turn; 
withhold it and twenty European mens womens and 
children will die in torture and dishonor. It is 
only a fanatic to whom the small deterioration of 
one Mandarin, ex hypothesi not a character of the 
highest orders, will seem a more valuable end than 
the saving of twenty European lives with all their 
possibilities of happiness. ... We really think 
it more important to spare so mech suffering than 
to avoid the slight deterioration of one Mandarin's 
cheractere 


For him, the sacredness of the person is the greatest factor to 


be considered in choosing between goods. Never is it right to use a 


person as a means to attain a speculative good, nor can it ever be right 


for a man to dos in any other way, an immediately wrong act for the sake 


Lvs Rashdalls TGE, II; 38. 
14. Rashdalls TGE, II, 44-46. 
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case of committing the sin of inducing, through bribery, a Chinese Mandarin 
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of any other advantage to himself or others. 

Dr. Rashdall does not feel that it always is necessary to 
choose goods of highest value. There are times, according to hims when 
a small amount of a higher good must give way to a large amount of a 
lower good. Although art occupies a higher position in the scale of 
values than comfort and eating, it is not necessary for the development 
of character (highest good) to buy pictures and books at the expense of 
lowering one's standard of ordinary living. 

Dean Rashdall insists upon the stand thats, in human actions the 
amount of good produced can be determined only after an act has been 
committed. A good will without contents, for hims is bare or meaningless. 

According to hims the same moral consciousness which judges an 
object or an act to possess value is the sole judge of evil. The very 
essence of the morel judgment he declares to be not merely that the right 
act promotes the end which the moral consciousness declares to be goods 
but that the wrong act retards it.16 And, voluntary acts are not the 
only things which possess value. The sufferings which hurricanes and 
eruptions cause in conscious beings is bad, for him, and is "none the less 
n 16 


bad because it is not due to human volition. Says he; 


Entirely apart from the questions ‘who 
caused such things?' I judge that pain or dis- 
cordant music or ugly pictures (i.e. of course 
the enduring of pain by conscious beings, the 
listening to discords or the contemplation of 


bad pictures by conscious beings) are bad things. 
They seem to me bad whether they arise from 


15. Rashdall, TGEs, II, 287. 
16. Rashdall, TGE, II, 328. 
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chance or necessity or voluntary action. ... 
The will that deliberately causes or refuses to 
fight against such things may bes and I believe 
iss; a worse evil than the pain or the bad music 
or the ugly pictures. But unless these things 

were evilss the will that refused to remove them 

would not be evil either; its acks would not be 

acts of a wrongly directed will. 

"Pain is an evil and sin is a worse evil, and nothing on earth 
can ever make them goods" he declares.*° Here again he recognizes pain 
as evils which is not a moral evil. He believes that however great the 
evil of pain and suffering, greater still is the evil of a will which 
permits that pain and suffering to exist, if it is possible for that will 
to prevent the same. 

For hims evil is very real. It is far, far more and worse than 
the mere absence of good. Moreover, it is not evil merely from the point 
of view of mans but for the God whose moral consciousness is the very 
source of man's conscience. It is a force which must be fought by man 
with God's help. Thei ultimate power of the universe he believes to be 
i 


on the side of man-inclined-toward-the-good. 


An objectively valid morality implies belief in the fundamental 


rationality of the universes he believes. 


Theory of the purpose of the universe. Dr. Rashdall holds that 
man's view of the ultimate nature of things mist be based on experience 
as a whole. Since the moral consciousness is an integral part of man's 


experiences it should be considered in forming any theory of the universe 


17. Rashdall, TGE, I, 136-7. 
18. Rashdell, PRs 80. 
19. Rashdalls PRs 84. 
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Human morality he looks upon as a revelation, imperfect, of 


the ultimate nature of reality which is essentially mind. 


And yet it is quite clear that the world 
itself cannot be supposed to exist merely in 
the individual mind. Thought itself necessa- 
rily leads the individual up to the idea of a 
world which is not merely his world, of a world 
which exists independently of him, of a world 
which is common to all minds, but which no humen 
mind knows all at once and in all its complete- 
ness. Things exist only for minds and yet the 
things that the individual knows he does not 
create but only discovers. He discovers that they 
existed before he knew thems before he was borns 
before (so far as he knows) any mind like his 
existed upon this or any other planet. And. yets 
if matter can exist only for mind, there mst 
be some mind for which all that is exists; and 


if the world is one, that mind must be one IMifind. 


ra 


For hims God alone is. eternal, and is the source of all being. 


However, he does not identify God with the Absolute. The Absolute, he 


teaches, includes Gdd and all other consciousnessess not as unrelated 


beings, but as members of a system. 


rits; but once a spirit comes into 


God is the source of all other spi- 


existence, it ever after possesses in- 


dividual identity. This is important to Rashdall's treatment of evils 


because he holds that although God 
theless man is responsible for his 


There is nothing in 
fact that the individual 


is the source of the human wills never- 


own sins. 


all this to alter the 
is the cause of his own 


acts; the individual is immediately conscious of 
his own activity. If God causes those acts; He 
causes them in quite a different way from that 


Rashdall, TGE, IIs 2286 
Rashdall, TGE, II; 225-264 
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in which He causes other events - events in 

the natural worlds, or even the acts of non- 

moraleimals. For purely ethical purposes 

we need not look beyond the immediate cause 

of the acts; the cause why a bad act is done 

really is the fact that there is a bad soul 

in the world. Nothing can alter that, and 

that is all that we want from a purely 

ethical point of view. 

Canon Rashdall believes that the universe itself mst have a 
purpose or a rational end which a perfect reason would call goods and 
therein he confronts much difficulty. He finds that there is too mech of 
what the moral consciousness of man judges to be evil in the world to 
call it wholly a creation of a rational, just mind. He is willing to 
concede that some of what we call evil in the world is a necessary con- 
dition to the good. For instance, much good, he holds, involves struggle 
against both physical and moral evil. Too, he finds that happiness is 
dependent upon the satisfaction of wants, and wants denote a lack of de- 
sired objects. Just the same» so much evil as actually exists seems to 
him unnecessary. A much smaller quantity, he reasons, would satisfy suf- 
ficiently the necessities of struggle. The distribution of evils, toos 
he thinks is irrational. Indeed, from the point of view of empirical 
evidences Dr. Rashdall finds no reason at all for believing that the 
world contains more good than evil, or that it has any good end or object 
in the future. 

And when I ask myself whether the good that 
is realized in this transitory existence (if this 


were all) is really worth all the pain that it 
costs, I begin to have doubts. The doubts are 


22. Rashdall, TGE, II, 340. 
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strengthened when we turn to the higher goods, 
when we think of the small number df those who 
have participated to any high degree in the 
best intellectual life, in the highest aes- 
thetic enjoyment, in the most satisfying forms 

of practical activity. And when we turn to 

the strictly ethical side of life, how few are 
those who have attained; how mixed has been the 
character even of the reputed saints and heroes; 
how low has been the general level, how appalling 
the mass of sin and selfishness, excuseless 
cruelty and irrational hate! Is the good that 

is produced really worth the misery’ the ugli- 
ness, the sin which it has cost? 


It is evil, from Rashdall's point of view, that the man who 
chooses the highest goods is not able to enjoy the lowest goods as well. 
Likewise, he believes it is evil that one who chooses the lowest goods 
can never go beyond the enjoyment of them into the realm of aesthetic, 
intellectual and moral pleasures. There iss for him, something radically 
irratioal about a universe which forever sepsrates these higher and 
lower values. 

So grestly disturbed is he by the enormous amount of undeserved 
evils and so sorry for man, that he thinks were he given the opportunity 
to eliminate all life from this planet by pressing a buttons he would do 
Beer That is a strong statement for a person who so loves both God and 
man to make! "Why," he wonders, “should we suppose God to be so much 
less loving and compassionate than man (as to permit such unnecessary 


evil to exist) 2"25 


His theory of a limited God. Dr. Rashdall does not believe that 


Zoe Rashda ll; GMs; 130-31. 
24. Rashdalls GM, 132. 
Rashdall, GMs 132. 
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Gods, who, for him, is the source of all love, could hurt man willingly. 
The universe, with all its evils, was willed by Gods yes. But were it 
possible to create a better world, he would have done so, Rashdsall teaches. 
God might, he says, be called omipotent in that he possesses all the 
power there is in the world. On the other hands he finds God to be 
limited by necessities which lie within his own nature. These necessities 
involve the laws of reasons and freedom of the will. For instance, God 
cannot change the past, construct a square circles or make the sum of two 
plus two be other than four. In the same way, he cannot evolve highly 
organized beings without a struggle for existence, or train humans in 
unselfishness without allowing the existence of both sin and pain. ‘%ince 
God's purpose is to increase moral development, he is limited to con- 
ditions which make possible such development. These limitations are not 
forced upon God by any outside powers” ° Upon this argument, Rashdall 
explains the existence of evil in the world as a necessary factor toward 
the production of the good. 
I should insist, indeed, that the willing 

of a world with so much evil in it implies a 

certain limitation of the divine Power; and I 

should point out that, though we can see the 

necessity for the evil up to a certain point, 

we cannot see in detail the necessity for all 

the evil that actually exists. But still sub- 

stantislly it is right, as it seems to mes to 

find the explanation of the evil - so far as 

our limited intelligence can find it at all - 

in the values which are realised in and by the 

struggle against it, and in the other values 


to the production of which we mst suppose the 
evil to be a necessary means. 


26-6 Rashdalls, GM, 52-6. 
27. Rashdalls GMs 129. 
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God is rational, for him, then, and his mind is directing the 


universe to a good end. 


The end of the Universe mist be the evolu- 
tion of souls in which what our moral conscious- 
ness pronounces good shall be more and more re- 
alized. If less good is at any time realized in 
preference to more good, that represents one of 
those inherent limitations without the assumption 
of which we cannot give any reasonable or intel- 
ligible account of the Universe being what it is. 


In speaking of the end of the Universe we 
must not of course assume that the realization 
of this end lies only in the future, that it is 
literally a 'far off divine event': whatever 
has any value in the present forms part of the 
end. . . « The end which we mst suppose to be 
the end of the Universe mst be the greatest 
good on the whole, the greatest good that is 
possible; that is to says the good that neces- 
sarily flows from a Will of perfect goodness 
but limited power. 


In answer to his objectors that a limited God might be a de- 


feated God, Rashdall gives the very reasonable reply: 


A rational being does not will evil except 
as a means to a greater good. If God be ration- 
al, we have a right to suppose that the world 
must contain more good than evil, or it would 
not be willed at all. A being who was obliged 
to create a world which did not seem to him good 
would be a blind force, as force is understood 
by the pure Materialist, nota rational Will.* 


His theory of immortality. Dr. Rashdall does not believe that 


God willed so imperfect a world as this as an end in itself, even if this 


seemed the best possible world to him (God). The moral ideal should be 


capable of realization. 


28. Rashdall, TGE, II, 
29. Rashdalls PRs 84. 


That Rashdall finds to be impossible in this life, 


289-90. 
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due to man's limitation of knowledge. If the ideal life exists nowhens 
for no person, nowhere, then there is no such thing! It mst exist in 
and for persons, he believes. Mut, the moral consciousness of man points 
to such an object. For Dr. Rashdall, that and the triumph of good over 
evil can be explained only upon the postulation of immortality. 


There is only one way in which the good 
realised in these years of earthly life can be 
supposed adequately to outweigh the evil; and 
that is to look upon earthly life as but a part, 
a preliminary part, a relatively short stage in 
the development of souls which have a long pe- 
riod of development and vast possibilities of 
increasingly valuable experience open to them 
after they have been delivered from the bodily 
organisms which determine, and which limit, 
their present capacities for action and for 
enjoyment. With the hypothesis of immortality 
we can regard the world as a reasonable world 
expressive of a purpose for the realisation of 
the highest possible goods, and a purpose which 
on the whole and in the end will be accom- 
plished: without immortality I do not see 
that we can. To put it more simply, with 
immortality we can believe that God is Love, 
and the world an expression of that Love: 
without it we cannot. 


Lifes as experienced on this planet is, then, for Dr. Rashdalls 
an evil means toward the realization of the moral ideal in a future exist- 


ence which will be ratimal, and wherein the good will prevail. 


—— mem eee ee 


Both Dr. Brightman and Dr. Rashdall are personal idealists who believe 
all of reality to be of the nature of mind. The universe, for them is a 


system, a society of minds, separated though derived from, and intimately 


30. Rashdalls, GM, 132-33. 
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related to, one supreme mind which is the source of all being. Dr. Rash- 


dall offers the moral argument and the idealistic argument as his reasons 
for believing in God. °4 
For Dr. Brightman, every fact implies God; God is revealed in 


32 


every fact. He finds reasons for belief in God in: 


The evidence of the rationality of the 

universe, the evidence of the emergence of 

novelties, the evidence of the nature of per- 

sonality, the svidence of values, the evidence 

of religious experience, and the evidence of 

systematic coherence. 

These evidences Dr. Brightman discusses in detail in Chapter VI 
of his Problem of God. 

Because of the presence in this universe of a tremendous amount 
of seemingly unnecessary physical evil, pain, and suffering, as well as 
moral evil, which seem neither the result of man's poor choice nor ne- 
cessary to his mental (including moral) or physical development, both 
thinkers are forced, by their faculty of reason, to view as limited in 
some ways the God whose will is responsible for all being. They find it 
more coherent with the facts of experience to view his power as limited 
rather than his goodness. 

It seems logical that a God as limited as Dr. Rashdall's should 
have been found before Lr. Brightman's Gods which at first seems shock- 


ing, but with further acquaintance becomes most compatible with reason. 


Dr. Rashdall finds, in Gods, eternal necessities which are part 


31. Rashdall, TGE, II, 225-228. 
32 ° Br ightman s POG> 144 . 
33. Brightman, POG, 148. 
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of his (God's) own internal nature. These necessities, pertaining to the 
laws of reason and freedom of the will, prevented God from willing a 
universe in which the good might be completely realized without the use 
of evil means, Dr. Rashdall teaches. This view conceives of God as the 
ultimate author of evils, even though he uses it as a means toward the 
good. Dr. Rashdall tries to release his God of guilt by declaring that 
man alone is the author of evil as a tool of destruction. 

Dr. Brightman is not satisfied with a God who is the willing 
author of evils regardless of the means for which he uses it. There is 
altogether too much evils he believes, to attribute it to the limitation 
of God by the laws of reason or the free will of mene He searched 
through the facts of evolution and of daily life, and finally found a God 
who is further limited. The will of Dr. Brightman's God is limited by 
what he calls The Given within his (God's) own personality. 


The Given consists of the eternal, un- 
created laws of reason (including logic, 
mathematical relations, and Platonic Ideas) 
and also of equally eternal and uncreated 
processes of nonrational consciousness which 
exhibit all the ultimte qualities of sense 
objects (qualia), disorderly impulses and de- 
sires, such experiences as pain and sufferings 
the forms of space and times, and whatever in 
God is the source of surd evil. The common 
characteristic of all that is "given" (in the 
technical sense) is, first, that it is eternal 
within the experience of God and hence had no 
other origin than God's eternal being; and, 
secondly, that it is not a product of will or 
created activity. For The Given to be in con- 
sciousness at all means that it must be pro- 
cess, but unwilled nonvoluntary consciousness 
is distinguishable from voluntary consciousness, 


34. Brightman, FOG, 172. 
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both in God and in man. God's finiteness 
thus does not mean that he began or will end; 
nor does it mean he is limited by anything 
external to himself. Strictly we should 
speak of a God whose will is finite rather 
than a finite God; for even the finite God 
is absolute in the sense of being the ulti- 
mate source of all creation.° 


This view absolves God from all guilt. According to it, God 
did not create The Givens but uses it to express his divine purpose 
which is good. On the other hand, his purpose is denied full expression 
because of eternal brute facts within The Given. God is in control of 
The Given at all times, so there is no possibility of his becoming a de- 
feated God. When his divine will is thwarted by facts within The Given, 
then God finds by means of other facts within The Given, "new avenues of 
advance and forever moves on in the cosmic creation of new values."°° 

Because Dr. Rashdall tried so desperately but unsuccessfully 
from the point of view of available evidence to free his God of the re- 
sponsibility for a too-evil universe, it seems probable that had he lived 
seven years longer, he would have found great satisfaction in the follow- 
ing solution to the problem which baffled him so much: 

We suggest the hypothesis of The Given in 

God which corresponds to and accounts for those 

factors in experience (not due to human will) 

which frustrate the attainment of the highest 

values. This Given is an eternal aspect of the 

consciousness of God, a problematic datum or 

retarding factor. It is akin to sensation in 

mane Just as sensation limits the will and rea- 

son of man, yet presents problems which can be 


solved in rational terms, so The Given limits 
the will and probably the foreknowledge of God, 


35. Brightman, POR» 337. 
36. Brightman, POR, 338. 
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without limiting his goodness or his ration- 
ality or his power so to mold The Given as to 
derive value from it. God would no longer be 
omipotent or omniscient or impassible; but he 
would remain the perfectly benevolent Creator 
and the perfectly wise Knower of all actual 
existence. He would also be the controlling 
power of the universe, guiding it through all 
struggles and delays toward an ever-enlarging 
value. There is no limit to his capacity for 
bringing meaning out of what seems meaningless. 
He struggles, but is never baffled. The Given 
would account for natural evils and the "mis- 
takes" of evolution would give God an eternal 
reason for activity, would render him more 
sympathetic with the limitations of man, would 
give more significance to the temporal process, 
and yet would not unduly impair the divine 
dignity, but would maintain God's transcendence 
ands by providing for the mysterious and ir- 
rational along with the moral and the rational 
in his naturs, make him a more worthy object 
of numinous worship.9? 


Both Dr. Brightman and Dr. Rashdall hold to a belief in imor- 
tality, but for different reasons. For Dr. Rashdalls such a belief is 
necessary in defense of a perfectly good Yod who mst have willed this 
universe as a means toward some future end which is good. No just Gods 
Dr. Rashdall believes, would have brought man into this world of evil 
merely in preparation for this future good unless he were to share in it. 
Therefore, he reasons, man is immortal. 

Dr. Brightman's God needs no such defense. He suffers with, for, 
and more than man in his struggle with The Given which he did not choose. 
Dr. Brightman's God is not only the source of all good, but the preserver 
and increaser of the same. It is upon that factor of God's nature that 


Dr. Brightman favors the possibility of immortality. Since mind-intent- 


37. Brightman, POG, 192-93. 
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upon-the-good is the most valuable object in the universe, Dr. Brightman 
reasons that God will conserve and even increase its value in a future 
existence. 

Both philosophers find goods to be meaningless apart from their 
relationship to other goods. They assign value to goods in much the same 
manner. Hach puts lower value upon goods which provide mere sensual 
pleasures and respectively higher values upon aesthetic, intellectual, 
and moral goods. Dr. 8rightman finds holiness to be of even higher value 
than morality. Of course the higher good of holiness includes the lower 
good of morality, for him. 

The fact that Dr. Brightman finds a value that is even higher 
than Dr. Rashdall's highest value (morality) makes obvious a distinction 
in the authors! views of morality. Each finds good and duty essential 
factors in any ethical theory. “Ethics mst reveal what value (good) 
ought (duty) to be attained; it mst explain the obligation to achieve 
the zood, "98 says Dr. Brightman. Both theists agree that the moral con- 
sciousness of man is an integral part of his whole consciousness, but do 
not explain its ideal in like ways. For Dr. Rashdall, an absolute moral 
ideal exists in the mind of God; and is reflected in the mind of man. 
Van's moral consciousness is, for him, dependent upon this reflection of 
the absolute moral ideal for its judgment of value. in other words», man 
is capable immediately of moral judgment, although imperfectly so, due to 
the fact that the contents of the absolute moral ideal never can be ap- 


prehended fully by a finite mind. Dr. Brightman finds a "norm" born of 


38. Brightmans ML, 14. 
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actual moral experience. It refers to "the best types of willing that can 


ee Brightman's 


be practiced by human beings constituted as we are. 
moral norm itself is absolute, but allows for dynamic values, and so is 
more empirical than Dr. Rashdall's belief that values are static and ab- 
solute. Even if there were no Gods man might acquire Dr. Brightman's mo- 


ral norm by applying rational criticism to his feelings. This makes Dr, 


Brightman's view more practical than Dr. Rashdall's. 


Criticism of Dr. Rashdall's view of evil. Dr. Rashdall's view 
that some evil is a means toward a higher good seems very compatible with 
the facts of experience. Experience has proved life to be a gradual un- 


folding of success from failure. In discovering America, Columbus failed 


absolutely in his goal. Every redman in America by being called Indian 


_ perpetuates the memory of that failure. David Livingstone studied medi- 


cine tirelessly for years after having completed his theological studies, 
with one purpose in mind. It was to spread the gospel in China. At the 
last minute an “opium war" prevented him from the entry to the country. 
Disappointed, he offered himself as missionary to Africas, and was accepted. 
His failure to reach China opened a whole continent to light and truth. 
Uncle Sam's failure at rearl Harbor united his nation! But, on Dr. Rash- 
dall's view, the same unity should have been realizable without such tragic 
destruction of life and property. 

From there on, there seems to be inconsistency in Dr. Rashdall's 


system. One of his arguments for the existence of God is the idealistic 


argument in which he (Rashdall) recognizes the rationality of nature. 


39. Brightman, ML, 15. 
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Yet he finds the universe, as we know it, to be morally irrational. 

There is far, far more evil existent in it than is necessary for the 
proper education of man's finer nature, and that evil is irrationally, 
unjustly distributed. There seems to be more caprice than reason behind 
its (evil's) distribution, he believes. Yet, the source of all being is, 
for him, a God of infinite goodness. For all the evil in the world, he 
refuses to hold man responsible. There is no choice; one must interpret 
him as laying the ultimate cause for evil upon the God of infinite good- 
ness who creates all wills, both good and bad. To be sure, he postulates 
immortality as necessary to the completion of God's purpose. The trouble 
lies in the fact that man never yet has been able to produce facts which 
might warrant any future existence. If there is no future in which "the 


n40 wight be attained, then Dr. 


unrealized capacities of human nature 
Rashdall's God, upon the doctor's own findings, is responsible for a too- 
irrational, too-evil universe, in which "the good actually realized seems 


hardly worth the cost."*! such a God does not seem the most worthy ob- 


ject in the world, of man's worship and devotion. 
II. THE VIEWS OF ALFRED ERNEST GARVIE 


All of Dr. Garvie's beliefs conter upon his firm conviction, 
through faith, that Christ Jesus is a true revelation of the character of 
God. *” That is, he is more theologian than philosopher. Interested in 


the evils (which he calls¢ moral diseases) of the world*® from a social 


40. Rashdalls GM,» 136. 
41. Rashdall, GM, 136. 


42. Garvie, CIS; > adhe 
43. Garvie, CCS; 84. 
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point of view, he advocates a gradual reform in the economic system and 
the social order which is dependent upon it. The new order, he thinks, 
should be built upon the nature of God, as revealed in the personality of 


Christ, self-realization by self-sacrifice. ** 


He believes that only when 
nations as well as individuals are willing to sublimate their own desires 


to the good of the whole races will mankind find peace. 


His conception of the good. Dr..Garvie believes that human weak- 
ness needs divine support for this life. This support is provided by 
divine graces, the goal of which is the absolute good. "Grace is the dis- 
closure of God's ultimate purpose for mankind,s a redeemed, reconciled, 
and perfected races in loving fellowship with him, and growing likeness to 
him,"45 he says. ‘The Good, in which the human good is an element, and 
the realization of which it is factor, is universal, he teaches. He be- 
lieves it to be self-realization through self-sacrifice, an ideal im- 
possible of complete realization by man, but realized in the personality 
of Christ Jesus who "is the pattern of the perfect life because He came, 
not to be serveds but to serve and to give His life a ransom for many ."46 
Man's self-realization through self-sacrifice, Dr. Garvie interprets as 
man's conscious and voluntary fulfilment of God's purpose for himself, 
natures animals, and his fellows. The ideals of truths beauty, holiness, 
end loves Dr. Garvie believes to be eternal] and absolute in Geaa” for him; 


the more man strives, successfully, toward the realization of these values; 


44. Garvie, CCS, 218-18. 
45. Garvie, CCS, lll. 
46. G&rvie, CIS, 64. 

47. Garvie, CIS, 138. 
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the more moral he becomes. The term "morality" Dr. Garvie applies to man 
in his attempt to reach perfeetion; the term "holiness" he applies to God | 
in his possession of perfect goodness and righteousness, Morality and 
religion are inseparable, but not identical, terms for Dr. Garvie an 
According to Dr. Garvie, that which satisfies a man’s desire is 
a good, for him, and what a man desires i dependent upon the menner of 
man he is. Choice, he believes, is determined by the whole man, not a 
special faculty within him.*9 For Dr. Gervie, man's good includes 
the provision for his physical necessités °° Good, he teaches, should 
be of the whole man, economic end aesthetic, as well as rational ané 
moral. However, truth and goodness hold the higher place in his seale. 
The Good, far him, can be not merely an individual good; it must be a 
sociel good. Action must be conscious and voluntary in order to be 
judged good or bad, he maintains. Accor ding to his view, if a man chooses. 
a good and fails, because of his own weakness, to achieve thet good, then 
he ts blameworthy; if he chooses an evil which, because of any inter- 
ference other then his own choice, results in a good, then he is deserving 
of no praise. “The degree in which the whole is expressed in the resolu- | 
tion must measure the praise or the blame, if action is hindered,” he | 
declares 5% 


Dr. Gervie distinguishes between the motive and the intention 


of an act. The desire fa an object, he calls the motive; the means of 


48. Garvie, CF, 110. 
49. Garvie, CIS, 123. 
50. Garvie, CI8, 129. 
51. Garvie, CIS, 123. 
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achieving the object, he calle the intention. The gooiness or badness of 
an act is dependent upon both the motive and the intention as well as the 
consequences as far as they can be foreseen. To illustrate, if a man feels 
the need of a few days’ rest in the cowmtry and discovers afterwards that 
the expenses involved have throm him into debt to such an extent that he 
can not afford to have a leaking roof repaired, then that act is bad, 
however good the motive. It is not custom, nor law, nor even conscience 
which he believes to be the standard of morality, but it is the good as 
end. As the universe moves further toward perfection, the standard of 


morality becomes higher, he teaches. 


God, the universe and immortality. Dr. Garvie believes that 


God is immanent in all things, yet tpanasendent.’” All of nature, of 


53 
which he believes man to be a part “whatever else or more he may be," 


Dr. Garvie declares to be a product of God’s divine will. The wmiverse, 
for him, is a unity, and of the nature of ota He believes that God is 
supra=-personal, is “past finding out" by human searching, and that he 
contains in his reality "abysmal depths no plummet of human experience 

or speculation can dethen:® Of God*s purpose he writes: 


He cannot be less than personal, lacking in any 
perfection which in our humen ideals we can conceive, 
but He must be recognized as supra-personal, since 
our conception of perfection in our Ideals cannot be 
the measure of His reality. We may, however, be 
confident that what God is as personal is not in 
contredietion with what He % as supra-personal. God 
is true; in Him is no lie; He does not deceive us, 


52. Garvie, CF, 78-9. 
53. Garvie, CF, 29. 
54. Garvie, CF, 40, 76. 
55. Garvie, CF, 78. 
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nor do we deceive ourselves, when in religion we believe, 

trust, worship and obey Him as personal. In thus recognizing 

that God is supra-personal, we recognize His transcendence 

of neture and man; in the conception of the numinous, 
sterium, tremendum, transcendence is asserted and the 

pantheism, which identifies God with the world, is rejected. 

Even in the personal relation of God to man, this trans- 

cendence is recognized and God is above aml beyond the 

world in space ami time. He is infinite (immense and 

eternal). As embodied spirit man is in space, and even 

as spirit his experience am character are conditioned 

by time. That he can recognize space and time as limitae 

tions, indicate that in thought and heart he can rise 

above and reach beyond time aml space, and so conceive 

God as without these limitations. As Creator, Preserver, 

and Ruler of the world ani man God must also be thought 

of ag transcendent; only a God above all can stand to 

the world in these relations .°© 


For Dr. Garvis, the dynamic activity of God is constantly ex- 
pressing itself in matter, life, am mind, and the creation seems to him 
(Garvie) more immediate ani constant than the already created. God, he 
says, is eternally active "in making and sustaining His wae He 


warns; 


Philosophy in interpreting the world cannot leave 
out, without loss of adequacy, God as ultimate cause, 
final purpose, and directive presence. The order of 
nature and the course of history bear wipess » not to 
divine caprice, but to divine constancy. 


Dr. Garvie believes that God is self-limited, and that his 
perfection determines the direction in which alone his power can be exercised, 
unless he denies his own nature.°? Space and time, he thinks, has ae much 
reslity for God as has the world in space and time.°? this fact is im- 


portant, for him, because it means liberty and responsibility to men. Says 


66. Garvie, CF, 78-9. 
57. Garvie, CF, 99. 

58. Garvie, CF, 100. 
59. Garvie, CF, 109. 
60. Garvie, CF, 104. 
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he: 


If duration is in some sense real for God, then 
future acts are not real for God as are past or present: 
they are excluded from His know ledge as not yet real, 
All possibility must be in God=s knowledge, so that He 
may have the resources to mect any emergency, but not 
ag actuality. So as regerds the attribute of emi- 
potence, which has created so much difficulty for all 
attempts to find a solution for the problem of evil, 
here only this need be said. Omnipotence does not 
mean thet God can do, or may be expected to do what- 
ever men can imagine or desire. He can do what is 

ossible, and possibility is sprites by His nature, 
Sarecte:, purpose, and act .6 


The purpose of the universe, for Dr. Garvie, is continuous 


progression toward the realization of God*s purpose. Man, he believes, 


cen resist, hinder, and delay God’s purpose by his disbelief, distrust, 


or disobedience. Dr. Garvie thinks there are times in history when it 


seoms as if God is struggling in the losing and not the winning battle 


fle says that one of the unsolved problems of theology is "why God, the 


perfect God, fulfils His purpose in and through human imperfection."©% 


Of God’s purpose, he writes: 


God has a purpose, and it can be only the purpose 
which is consistent with His perfection. As Father, 
revealed in Christ, that purpose is the salvation of 
mankind, and there is no hidden in contrast to this 
revealed will: es it is such a purpose it is one which 
cennot be fulfilled by omipotence, suppressing human 
personality, but only by a love which in grace woos 
and wins men’s confidence and obedience. God has the 
wisdom to devise, and the power to perform all that is 
necessary for the fulfillment of Hie purpose; but in 
His Fatherly Rule of man, He not only suffers, but calls 
and enables man to be his fellow-worker, not as independent 
of, or separate from Himself, but as the conscious apd 
voluntary organ, in whom and through whom He works. 


61. 
62. 
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Garvie, CF, 105-6. 
Gervie, Cr, 213. 
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Dr. Gervie finds man's liberty not to consist in choosing as 
he pleases in an unreal vacuum, Man's choice is always "a response to an 
environment, the world eround him, his own appetites or aspirations, or 
Goa "5 In the redemption, Dr. Garvie finds the solution of the problem 
of God*s admission of sin into his world, and his long patience with it. 


Because He has the resources to redeem God creates 
human persons with liberty and responsibility, with the 
possibility but not the necessity to sin. If we may 
dere to use a human analogy: He takes the risk, He = 
counts the cost, He pays the price of a family of God. 


According to Dr. Garvie’s view, God, in his righteousness, 
reacts against sin in forbidding, in judging, and in punishing. There is 
"nothing partial, arbitrary, or exceptional in God’s judgments," for him, 
and he decleres that history contains a record of the moral sovereignty 
of God in “visiting upon men the consequences of their indguity." Ke 
believes that a God indifferent or indolent as regards sin, commands no 
reverence. He accepts neither the doctrine of universal salvation nor 
that of eternal punishment, but holds to a belief which resembles that 
of conditional immortality. 


An organism survives only as it adapts iteelf to 
ite environment: if mal-adjusted it perishes. God made us 
for Himself; He is ow environment, and an environment 
which not only demands, but promotes adaptation, and 
resists mal-adjustment. “Our hearts are restless util 
they find their rest in Him," for by His inward constraints 
He is drawing us unto Himself. Those who resist adapta- 
tion and persist in mel-adjustment must inevitably perish. 
Not by any annihilation by divine omnipotence; but by 
inevitable personal decay till the person ceases to be. 
Let me confirm this conclusion by a consideration already 
advanced. In dealing with the relation of God and man 
T have insisted that human personality develops out of 
bondage to its lower self into the freedom of the higher 


83: Servis, GF» 482- 67. Garvie, CF, 111. 
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self, as God imparts Himself personally in grace, and man 
receives and responds personally in faith. The man who 
refuses that personal progress will and must degenerate 

till personality itself is lost, the eternal death. But 
surely those (if any) who so perish will be relatively so 

few, that we dare not say that the Redeemer has not fully 
justified the Creator in making man in His own image, and 

for His ovn likeness and fellorship.° 

He thinks that “nothing in our life that derives from God, and 


conforms to God will be lost, but held eternally ."°9 


His view of evil. Dr. Garvie finds the problem of evil to be 
pertinent to God*s special relation to man. He recognizes two types of 
evil, physical and moral, which he calls pain and sin. 

For him, natural phenomena (such as volcano, earthquake, and 
flood) which cause no loss or pain to man or animal, are not evil. Such 
processes he believes to be the result of physical forces and natural 
laws apparently “necesasery to the evolution of a habitable oven He 
can not understand why God chooses destructive as well ag constructive 
means toward achieving his purpose, but that does not disturb him, because 
he firmly believes that God, in his wisdom, always chooses the best possi- 
ble way, within the limits of his divine nature, of express ing himseif,’? 
There is pain, he believes, only where there is sentiency, and sentiency 
only where there is consciousness in sane measure. He holdg to a possi- 
bility thet animals do not suffer fram pain as man, due to the fact that 


man’s sense of pain is inereased by memory of past experience, and fear of 


future possibilities. He stresses the fact that pain is oftimes a warning 


WS. Gervie, cr, 227. 
69. Gervie, CF, 228. 
70. Gervie, CF, 114. 
71. Gervie, CF, 80. 
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of danger, and in that way is beneficial in the preservation of life, 
There is no moral evil, or sin in the seeming corvelty of animals to one 
another, he holds, for it harbors no willed infliction of unnecessary pain. 
For him, it is the instinct of self preservation which prompts their ap- 
parent ervelty, and he comments: 

Why God did not make all animals vegetarians, and 

allaved some to be flesh-eating is again a problem [I 

leave umsolved, except to point out that domestication 

has been for the advantage of some animals, But even 

& vegetarian diet involves a destruction of life. I 

do not know whether vegetarians ascribe a fall into sin 

to the depraved eat, and regard the innocent cow as 

preserving its moral integrity. It does seem a neces- 

sity that plants should, as it were, prepare food for 

animals, and aninelg by their om death minister to 

the life of others. 

The representation of nature as "red in tooth ani claw" he brands 
an exaggeration and claims that there is much evidence of mutual help and 
care among animals. Moreover, the world of plant and animal life is "the 
stage of an abundant life, and even of life which is enjoyed "> he 
asserts. He accuses man of imposing more cruelty upon animals then 
nature ever inflicts. Fox and deer-hunting, as well as all other pursuits 
of man which result in physical pain to his fellow-creatures, or destruc- 
tion to the beauties of nature (failure to rotate crops and such abuses), 
Dre Garvie looks upon as moral evil. 

The problem of physical pain he finds to be more acute in the 
life of man, but nevertheless he finds reasons to consider it more bene- 


ficial than harmful. In his view, if man suffers more than animals, he 


726 Garvie, CF, 115. 
73. Garvie, CF, 116. 
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learns more from his suffering, finds more measures of relief, and even 
turns the apparent evil into good.’* Dr. Garvie traces man’s suffering to 
three sources:- the catastrophes of nature, his om body, and society. 

The catastrophes of nature, he thinks are inevitable and more 
productive of good than harm in the long run. He believes that the pain 
which they inflict challenges man to find means (1) of avoiding the evil 
inflicted, if avoidable, (2) to relieve the suffering that comes from then, 
and (3) to restore the damage caused by them. He claims that gcience, 
industry, civilization, and culture have resulted from the struggle which 
nature has caused for man, and concludes: 

Thus pain cannot be regarded ae an absolute evil, 

but rather as a stimulant to study, sympathy, succour, 

the development of all man’s capacities. Can we be sure 

that a cheaper ggucation of mankind would have been so 

good or better? 

For much of the disease in the world, Dr. Garvie blames man's 
ignorance, indifference, and indolence of the past. His observations from 
pastoral experiences lead him to believe that, in fated there is often 
personal gain in character for the sufferer as well as for those caring 
for him. He feels obliged to admit, however, that there are some forms 
of disease in which there is prolonged acute pain so wearing to the suf- 
ferer that death is preferable from every human point of view. The only 
solution he oan offer to the question which screams loudest for a reasona- 
ble answer is that, facing such a tragic mystery, faith in God alone can 
commaml petience and submission. 


74. Garvie, CF, 116. 
75. Garvie, CF, 116, 
76. Garvie, CF, 118. 
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Dr. Garvie sees no evil in death in old age, especially if 
76 
there be a continual existence of the whole personality. 
Without deeth there could not be birth; it is the 
limited duration of individual lives which makes possible 

the succession of generations: the earth could not be 

the home of an immortal race. "Who kmocks, who knocks? 

The coming generation." The old should hear that knock 

in the summons of death, and should be ready as was 

Colonel Newcome to enswer, Adsum. A human organism 

passes necesserily through birth and development and 

decey and death; death is a Physical necessity, man's 

ineluctable destiny on earth. 

Death in youth and middle age, even if the physical event can 
be fully explained, Dr. Garvie thinks & a summons to faith, 

To "man’s inhumanity to man,” the doctor leys more bleme for 
suffering than to stupidity or cruelty. He believes that intellectual 
evil (ignorance) becomes a moral evil for man, if he does not accept the 
suffering which comes from it as an obligation to seek the knowledge and 
skill which might alleviate and remove that suffering. In attacking the 
social evils of his day, he reminds that the “Am I my brother's keeper?” 
attitude was the crime of Cain, the first murderer. He i firmly con- 
vinoed that "if the heart feels keenly enough" thought will be busy to 
find the remedy for mat of the ills of the world.”© Social wrongs, he 
asserts, have their source in individual sins, although it is not always 
easy to fix the guilt and the blame. To selfishness ani aggression in 


both men and nations, he lays much social evil. As a cure for these 


social wrongs ami individual sine, he suggests that men and nations pattern 


their lives upon that of Christ, 


77. Garvie, CF, 117-118. 
78. Gervie, CF, 119. 
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For Dr. Garvie, sin is a comprehensive term which denotes man's 
disobedience to, and distrust of God. The term "wrong" means sin in its 
social effects; "crime" is the name he gives to sin as violetion of social 
lews; ami "vice" denotes sin as it reacts on the cheracter of the sinner. 

Dr. Garvie believes that: 

Man*s sin, great end grievous es it is, has not so 

corrupted the world that it has ceased to be the world 
God meade, preserves, and rules, in which He still is 
ani works. God di not leave Himself without witness 
in the souls of men; and the opposition of religion to 
faith is false for 

"Where’er the spirit of man has gone 

Agroping after the Spirit divine, 

Somewhere or other it touches the throne, 


And sees a light which & seen by none 7 
Save those who seck Him that sits thereon,” 7? 


al 


Comparison of Dr. Garvie’s views with those of Dr, Brightman. 
In the belief of Dr. Garvie es well as Dr. Brightman, the object of a 


person's desire is, for him, a goal. The terms "good" and "value" are 
synonymous. However, Dr. Brightman distinguishes a velue-cleim from a 
true value. A valw-eleim is eny object of a man's desire which he judges, 
uneritically, to be a good.” By true value (or real value) Dr. Brightman 
means “a fully ccherent fulfilled desire for a fully ccherent object "o> 
"When velue-clains are consistent end coherent with each other and with 
the other facts of experience," Dr. Brightman holds, "then the claims are 


verified; such value-cleaims are true Selees. He labels goods which are 


79. Garvie, cis, 467. 

80. These ere sometimes called “empirical values" or "apparent values." 
81. Brightman, POR, 262. pparent values. 
82, Brightman, POR, 93. 
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valuable as e means towsrd achieving a higher good instrumental goods;those 
which are good-in-themselves he calls intrinsic goods. The intrinsic 
valves he further classifies into higher ami lower values. The highest 
values for him are beauty, truth, and holiness, and for Dr. Garvie beauty, 
truth, and goodness (sacrificial love). Both thinkers believe the absolute 
good, the highest ideal toward which man should reach, existe in the person 
of God. 

Dr. Garvie classifies 211 evils into two categories, physical 
and moral. At no time does he cell the physical evil real except when it 
is due to man’s actions. He uses the term "apparent evil" to describe it 
otherwise. Moral evil is real, for him, and it denotes improper relation- 
ship of man toward God. Wrong, crime, and vice, are types of moral evil 
all of which he attributes to man's abuse of his God-given liberty. 

Dr. Brightman distinguishes between disvelue-cleims ond true disvelues, 
and instrumentel ari intrinsic evils, in thé seme way as he distinguishes 
goods. He offers a classification of evils which irms out many of the 
it-does-not-fit-there-nor-here difficulties common to the "either physical 
or morel" classification. He is conscious of s good to overcome every 
evil except one. Dr. Brightman finds in experience: -°5 

1. Awill that is more or less coherent. The irrational ! 
part of the will is evil, the rational part good. He does not hole man 
wholly responsible for his evil will as does Dr. Garvie. Part of the 
incoherence is probably depemient upon a thorough knowledge of psychology 


es well as theology. At any rate, it displeys,on the pert of the analyzer, 


83. Brightman, POR, 244-46, 
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an instance of "man's humanity to man." 

3; The intellectual evil of ignorance » This, Dr. Brightman 
calls moral evil in so far as it indicates indolence on the part of man, 
and natural evil in so far as it is unavoidable. Because Dr. Garvie's 
classification is less implicit than Dr. Brightman's, it is difficult to 
say that he is in complete agreement. He believes that ignorance, which 
is responsible for pain, becomes moral evil if the sufferer doeg aot 
accept the pain as an incentive to acquire the necessary knowledge or 
skill to alleviate or remove the suffering. In the case of disease, he 
lays most of the blame to man’s ignorance, and he looks upon that ignorance 
as moral evil. Dre Sul ptheen holds thet knowledge and wisdom, are tre two 

values which can diminish this type of evil. 

3. Maladjustment. Both philosophers think of maladjustment ae 
intrinsic evil and find social maladjustment to be one of its worst forms. 
The religious ideal of a life (1) adjusted to the will of God, for Dr. 
Brightman, end (2) patterned upon the life of Christ, for Dr. Garvie, seeks | 
the best possible solution of the problem. | 

4. Incompetence. Dr. Brightman does not think of this evil as 
moral, He thinks it is unjust to call a person sinful because he is une 
skilful, but he does feel that an unskilful person experiencesevil in 
his lack of skill. Dr. Gervie thinks of incanpetence as moral evil. The 
good which overcomes incompetence is training a@ development which resulta 
in skill, Dr. Brightman believes, 

5. The dysteleological _surd, Dr. Brightman defines this term 
as ean evil “which is inherently and irreducibly evil and contains within 
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84 
it no principle of development or improvement." He is not sure whether 
any such evil existe for certainty, but to hig mind an evil such ag im- 
imbecility shovs nothing but intrinsic “worthlessness of the imbecile’s 
existence and the suffering which his existence imposes on othere’,”® Says 
Dr. Brightman of this type of evil: 
A good man or a good God, in the presence Of surd evil, 

could only exercise control--self-control, in order not to 

be overwhelmed by the evil, and objective control, in 

order that the evil may not overwhelm all values. The 

problem of evil in its most acute form is the question 

whether there is surd evil, and if so, what its relation 

to value is.&6 

Both Dr. Gervie ami Dr. Brightman share the view that man's 

abuse of his freedom is responsible for much of the intrinsic evil in the 
world. Dr. Brightmen is unwilling to put the whole responsibility for 
moral evil on man's freedom. "Why," he wonders, "are there in the nature 
of things independent of human choice, so many temptations and allurements 
to evil choices?"°7 He does not believe that freedom explains either the 
force of temptation or the debasing consequences of morel evil. In his 
opinion, if there ere causal processes in nature which result in suffer~ 
ing or destructions independent of man's intervention, then the extent 
to which God is responsible for such evil is a legitimate question. 
Dr. Garvie is not so sure. ff there is no suffering or loss to man or 


anime), then destruction due to natural processes is not an evil, but 


God’s chosen way (which, for Dr. Garvie, is the best possible way) of 


84. Brightmen, POR, 246. 
85. Brightmen, POR, 246. 
86. Brightman, POR, 246. 
87. Brightman, POR, 260. 
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expressing himself, he holds. He does not believe that lower forms of life 
which exist on the way up to the ascent of man suffer as much ag Dr. 
Brightman supposes ,88 Upon one important fact they egree. It is that 
God suffers with end feels for all forms of consciousness during the 
evolutionary process. Dre Garvie's God is not a static, but rather a 
continuously changing consciousness, active at al) times. Time for God 
has real duration, and his very neture, as revealed in Christ Jesus, is 
that of sacrificiel love. This nature, Dr. Gervie calls perfection. 
There is no limit to God*s power of redemption, so he is not afraid to 
allow man full freedom. Dr. Brightman’ s theory of God, whose nature is 
that of inexhaustible perfectibility,”® is eternally active consciousness, | 
too, ever molding the crude contents of His Given into forme of higher 
value.°° pr. Brightman belisves:- (1) that physical space-time is God's 
stendard space-time experience, (2) that energy end force are God's will 
controlling and directing this experience, (3) that the sense qualities 
of physical things are the “content” aspect of The Given in God*s ex- 
perience, while the mathematical formulae of physics result from God's 
will that His "content" shall be controlled by "farm." 

Dr. Garvie thinks of God as a God of righteousness as well as 
mercy? who disapproves of sin ami feels justified in exacting from man a 
penalty for his iniquity. In that way, Dr. Garvie explaing much of the 
nonmoral evil of the world. Dr. Brightman rejects such an explanation as 


"repugnant to the ethical sense of modern Healists.">- He thinks of God 


88. Brightman, POR, 218. 
89. Brightmen, POR, 340. 
90. Brightmen, POR, 338. 
G1. Garvie, CF, 110-11. 
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as a God who sympathizes with man in his struggles to overcome the evile 
contained within the facts of experience, because he (God) is continuously 
struggling himself. God knoms the pet iat of apparent defeat, yet does 
not give up hope. Such a God is not apt to send even more trouble to man. 
However, Dr. Brightman’s God neither is indifferent to nor mindless of sin 
in men. He tries to help man in his struggle. 

It is impossible for Dr. Brightmen to véw nonmoral evils as 
God's educators for man’s moral nature, as does Dr. Gervie, He recognizes 
that many apparent evils turn out to be good in disguise, that hardship 
often develope character, that suffering teaches sympathy, and that a 
community disaster oftimes develops a sense of brotherhood. However, he 
sees no rationality in evile® distribution. Evils are neither evenly 
distributed nor are they passed out according to need. They net only 
fail to discipline in mary instances, but they cause even further de- 
terioration of character. A rational God would choose hiis educators more 
wisely, Dr. Brightman believes. 

To sum up, for Dr. Garvie the only real evil in the world is 
that due to men’s freedom. For Dr. Brightman, there is evil in the very 
mature of God, evil which is not chosen by him. God struggles to mold 
the evil into good, and he depends upon man to help him. There is evil 
other then thet due to man's freedan; it is continuously being converted 
into the good; the process is eternal. 

Both thinkers hold to a possibility of immortality. It is 
based on their belief in God as conserver of values. It ig not # necessary 


postulate to the goodness of God. 
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Criticiem of Dr. Garvie's view. Dr. Gervie's view of evil seems 
fairly logical if one is able to view perfection 98 containing any imper- 
fections fran man's point of view. It seems thet much of his difficulty 
would be avoided by accepting Dr. Brightman’s view of God's nature. The 
writer of this paper feels, however, that Dr. Garvie is trying to believe 
in a limited Gal, but can not free himself from an earlier more orthodox 
belief. It seems apparent in his continual reference to any evil not 
due te man's choice as “apparent evil," and to his belief that much 
destructive natural phenomena are sent to punish men and remind him of his 
dependence upon Goa .°5 This view does not seem acceptable. It is one 
thing for men to feel dependent upon God, but something entirely different 
for God to exact such a view from man. Dr. Brightman’s God wing man's 
perfect love, and awe grows out of it, whereas Dr. Garvie's God demands 
ewe, and out of it grows artificial love such as a dog or a slave feels 
towerd its master. Such love cannot hold in the face of both reason and 
extreme adversity. 

The solution to the problem seems to lie in a combination of 
Dr. Garvie's view of Gal*s nature as sacrificial love, end Dr. Brightman's 


view of The Given in God. Such a vier will be offered in a later chapter. 


93. Garvie, CF, 43. 
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TIt. THE VrEvs OF HENRY NELSON WIEMAN 


Influences: affecting Dr. Wieman's views. Dr. Wieman hes been 
dibintenes in the problems of value ever since the days of his graduate 
study at Harvard University where he wrote his Doctor’s thesis in that 
field under the guidance of Ralph Berton Perry and William Ernest Hocking. 
All of his writings since then have been concerned with value. 

In his writings, there is a strong trace of John Dewey's ex- 
perimentalian, well illustreted in hie belief that the supreme good will 
be found “only as we learn to select stimuli in such a way a8 to give 
rise to the most delightful of all possible wovldesttr: He states there 
is no wey of finding what stimuli to select, nor how to reset, except by 
selecting experimentally and reacting experimentally until the best 
selection and the best reaction are discovered. Here Dr. Wieman does not 
seem to give due importance to all the evidence, pest as well as present. 
While immediate present experiment ie very necessary, nevertheless it is 
eleo true that man can learn from the experiments of past centuries, 
thereby saving much energy that might be applied to further progress. 
According to his belief religious experience makes such experimentation 
as is needed possible, and without such experience, the road to the 
supreme good is blocked > 
Throughout hiswaks there is also noticeable the influence of 


Alfred North Whiteheed. This is sspecially discernible in The Wrestle of 


94. Wiemean, WRT, 158. 
95. Wieman, WRT, 159. 
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Religion With Truth in which book he defines the supreme good as the ful- 
filment of the most inclusive interest. Interest he looks upon as more 
than a more orgenic response to a stimulus; it involves the stimulus as 
well. He defines interest as “a total process of interaction between 
organism and en environment “which involves at its higher levels, judgment, 
mentality, and "all the spiritual processes of human being "9° Response 
he nemes as one persistent element in sn interest, and certain environ- 
mental conditions another. He maintains that every interest involves, 
ultimately, as one necessary factor, "that structure of the wiverse which 


determines the totality of everything in so fer as that totality affects 


97 


the response." Accordingly, he finds the ultimate cause to enter into 


every interest. He looks upon value, not as subjective nor merely human, 
slthough always reletive to human beings, but se inherent in the totality 
of all being. As en illustration he offers the case of breathing. 


Breathing is an interest, because it is one 
unit in the total process of living, just as love 
and aesthetic appreciation and worship are interests 
in the sense of being other units in thig total 
process. Valve inheres in the process of breathing 
when that process finds fulfilment. But breathing is 
by no means merely a human, nor merely an organic, 
process, although the organism is essentially involved 
in it. It is not correct to say that the organism 
alone breathes. Breathing is a process in which the 
air is just as active as the lungs. Breathing could 
not occur without the air any more than without the 
lungs. It is because air is constituted as it is, and 
behaves ag it does, that breathing occurs ... . But 
we cen go farther than thet. The sun and the earth 
enter into breathing. It is because of the earth that 
the air presses down fifteen pounds to the square inch 
at sea level and hence enters our lungs at the rate and 


96. Wiemen, WRT, 161. 
97. Wieman, WRT, 161. 
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in the density which breathing requires. Indeed if 
we had time to carry the investigation far enough we 
would find that this simple interest called breathing 
is a process involving vast and complex reaches of 
our total environment, past, present, and future. 
Therefore, if value cmsist of interest in process 
of fulfilment, and since the extra-human universe is 
just es much a constituent of this process as the 
human perf it, value inheres in the extre-human 
universe. 


Dr. Wieman's metephysical views have been affected, among 


others, by J.C. Smuts's “holiem," and the development of his pragmatic 


approach to epistemology has been influenced by the writings of C. I. Lewis 


as well as the logical empiricists. In recent years he has been concerned 
with the critical insights of Barth, Brunner, Tillich and Berdysev, and 
he has emphasized the importance of a religious attitude which centers 
eround God.?? 

Dr. Wieman’s views may be classified as “theistic naturalism," 
and are best expounded in The Source of Humen Gooi, published in 1946, 
in which volume he declares his indebtedness to Whitehead, Dewey and 


Bergeon. 


His theory of value. Dr. Wieman claims that eny theory of value 


is true if it "Kentifies value «ith some one or more of the elements which 


we always find are present wherever we choose between alternat ives" He 


nemes six such theories. Two of them are subjective, and find value to 
exist fundementally in the mind of man, or in the mind of God. ‘Two he 


99. Martin, EPR, 87. 
100. Wieman r SHG 5 3 ° 
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calls transcendental theories, and they find the core of value to be found 
in abstract eternity or in concrete eternity. Then, there are tro “con- 
ceptual interpretation"s of value, one which finds the simple context of 
mind and object to be the seat of value, and the other which looks upon 
the complex context called the “situation” as the determiner. Dr.Wieman 
holds that while many of these theories are true, they are not equally 
useful. He seeks an interpretation which both willidntify value and put 
it to use. He thinks the latter “contextual interpretation” which looks 
upon value as “a total complex situation, including whatever mst be taken 
into consideration by practical oprations which determine choice so that 


0 
predictable outcomes can be known and approved,”” ? 


ean best serve his 
purpose. Several interpretations of the mature of value sre examined by 
him and rejected as insuffic& nt-in-themselves-alone. They are: value 


ag goods, value as satisfaction, value as quality, and value as human 


contro). However, in his asserted only true principle, that of qualitative 


meaning, he embraces all of the rejected principles. 

His objection to "goods" as the guiding principle to the source 
of value is based on the fact that they are not always, under all circum- 
stances, good, and hence cannot carry in themselves "intrinsically and 
essentially” the nature of goodness, but are dependent upon some reality 
“over ani above their bare existence" to make them truly poat.2°” He 
warns that it is imperative, in this age, that men ds covwr a wmiversal 


principle that can guide them in choosing good that is common to all, 


101. Wieman, SHG, 5. 
102. Wieman, SHG, 10. 
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and existent under all circumstances, would they save themselves from 
destruction. 

Satisfaction he turns dovn as the guide (although he admits 
its possible specification of the nature of value) for the reason that 
interests becane unpredictably transformed when one "meets the conditions 
and follows the procedures necessary to seek fulfiiment." One*s 
interest at the end of an endeavor may be entirely different from the 
original satisfection sought. One must learn to want what other people 
will allor, he pointe out, and if man cannot find a satisfaction that 
coheres with those of others ani which "ean be enriched by the progressive 
accumulation of many past AO as he will not escape bitter and ine 
creasing dissatisfaction. Here Dr. Wieman does recognize, to a certain 
extent, the value of past experience. 

He rejects quality as the guiding principle for human conduct 
and choice, because the quality of emerging events is often very dif- 
ferent from the quality they shor when looked back upon. Time and the 
interconnection of events have much bearing upon the eventual depth of 
quality attributed to a happening, and prevent the quality of a present 
incidence from giving any accurate clue to its future rank in the realm 
of value, he claims, 

This is very true, end is applicable to present day probleme. 
Communisn, which is considered in the western world as one of the greatest 


prevalent evils, may, a century from now, be looked upon as a saving 


103. Wieman, SHG, 126 
104. Wieman, SHG, 13. 
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factor of civilization. Christianity itself in the early stages of its 
existence was regarded with terror by many, and perhaps justifiably so. 
It is very possible that, after the destructive element of Communism has 
been eliminated as suicidal, the world will merge the best factors of 
that ideology with the best in Democracy, and find a road toward con- 
structive political living. Personalists as well as Dr. Wieman recognizé 
that fulfilment of purpose is such that it always takes time. Teleology 
is a longs slow process toward a goal. ts Communism, perhaps, a needed 
twist in the world situation to alert man to the fact that truth is cir- 
culer, that there is always another side from the one on which any group 
stands? 

Although "good includes human control, human control is not 
necessarily goods" he sayss in criticizing the human control principle. 
Of John Dewey,» who he believes is the most famous defender of this prin- 
ciples he writes; 

Dewey himself has many times asserted that any 
transformation of man's estate in the direction of 

greater good will transform the human mind itself 

with its evolutions and appreciative consciousness. 

if that is true, a notable consequence follows. The 

human mind, before the sequence of events whereby 

it will be transformed so as to appreciate the new 

creation, cannot appraise the value of that in- 


noveting outcome which will render its evaluations 
different from what they are now. 


If Dewey means that the outcome of control may 
be fuller release and more potent working of a 
transformative process, which we must not try to 
control in the sense of determining what it shall 
produce but only serve by holding all our values 
subject to the transformation which it will work 


105. Wieman, SHG, 15. 


105 | 


63 


.oo yldwrtiteat, eqediog bro «ynam ys OTted Hit hebreges eink eomeretxe 


perl redone to vremelel ovisumaeh ene Oe b dat @fdiusog yor st tI 
iw Ye acseat eed | ‘ead een bois & etd 


Vsingooey, sal on Re Liew es 
yacioelet .seaitd added acieheip cher BAS 
{ baboon a < dgaiivag eae Louiuntod ed sinc Kaiba ebiele tebe wanef a at 
-thovat stmed sate dobit Seth od crmmntrel aut nok embte ‘bixow od tt tebe 
query “ye itotelve ete) > Saaineyi won't ey rerhvons:agmwtie at ‘etedd Jedd ytalyo 
ih rae ty ing mi ¢ wit! iow Ay mide lw ee ) Pebmads 

son ad Toustitoo seomasel vel aerate shane stata ga 
solqtonixc bordusc srantnd est gntatotiie ot sake lectiitbneg traaveocen 
oning atdé, to nebo tem seh ae edt ek ms cer me reali futot 20 
ni daalt hedres wa. sents, Ni RM. BA a . ae 


To woftvexth) end at oteseo a", 3 ry iO. 
“thesdti brite mamuch ost’ ant: LL tw 
. aRened oem © eviteloouas bua anottnke 
“end eller oom apeenne 9 fdatos enuxd 
yderetw coneve Yo sone upee 
went edd etatoercas ot es on) rome? 
| mgt tad lo esfev edt etlaryqs sonm 
enol seuleve act 1ebaa Litw eee | . 


eter ete yore F 


cor. 


. yout Lovie 8 2 omdodun ons Badd be 
8 to. RTM v bps 
er Tae er a or fy = 


thadia a2 rahe sf 


upon us, then Dewey's assertion is true. But most 
of the time he seems to be saying that we can foresee 
the consequences of value, can appraise them as the 
best possible prior to our attainment of them, and can 
} then direct the course of events to their attainment.106 


i In naming qualitative meaning, which he asserts is intrinsically 
| goods, as the guiding principle for human conduct and choice, Wieman claims 


to follow a course which is radically different from the previously men- 


tioned rejected interpretations of value. He writes: 

We shall try to demonstrate that there is a cre- 
ative process working in our midst which transforms 
the human mind and the world relative to the human 
mind. We shall then show how transformation by this 
process is always in the direction of greater good. 
The human good thus created includes goods, satis- 
faction of human wants, richness of quality, and pow- 

] er of man to control events. But the greater good 
cannot be attained by seeking directly to increase 

| goods or satisfactions or quality of power. These 

} ean be increased only by promoting that kind of trans- 
| formation creative of the greater content of good when 
| created good is interpreted as qualitative meaning. 


Thus, he gathers together and fits into his own idea of good 

| four opposing views which he distinctly had rejected as separate theories. 
| Qualitative meaning he defines as “any structure of interrelated events, 

| together with their possibilitiess when these events have appreciable 

| 

qualities and when the structure as a whole can be represented by 

signs." 208 Those events belonging to the structure, and which serve to 
represent it as a whole, are signs. The possibilities belonging to such 
a structure make up that part of it not now included in actual events. 


There are many reasons, according to Dr. Yieman, why it is 


good to feel the quality of events by way of signs. In this way it is 


106. Wiemans SHG, 16. 


| 107. Wiemen, SHG, 17. 
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possible to increase the range and variety of events felt without causing 
danger or destruction to the organism or exhausting its energy. The 
gound of thunder is an example of such a sign. By way of signs, one can 
feel through the sensitiveness of other people end can feel the quality 
of past events. (Art is the most useful sign which links a past age to 
the present.) He thinks it is good to feel the quality of events by way 
of signs because in that way the universe becomes qualitatively alive. 
Dead matter takes on color and sound and all 

the emotional tones that go to make what we call 

the “life of conscious awsreness." As more events 

become signa, as these signa take on richer content 

of qualitetive meaning, as these meanings form a 

network of interconnective events comprehending all 

that is happening in the world, this universe be- 

eomes spiritual. It becanes more deeply and per- 

vasively meaningful. It becomes the house of the 

human spirit, responsive to human need, expressive 

throughout of hope and fear, joy and sorrow, triumph 

and failure, defiance and despair, love and fellow- 

ship. Events cease to be material things 7 

and become a language, a prophecy, a song, 

Dr. Wieman labels qualitative meaning a created good, the 
source of which is creative good. Only by following the trail of quali- 
tative meaning, he believes, will man find creative good, which is the 
sole source of life's abundance. /2° 

He finds three main categories in which values might be placed: 
creative good, which is absolute in so far as any kind of good can be 
absolute, created intrinsic good, and ereated instrumental good. The 


latter two values are relative and should serve the former. It is his 


109, Wieman, SHG, 23. 
110. Wieman, SHG, 17. 
lll. Wiemen, SHG, 69. 
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belief that, if human good is to be advanced, the three types of good call 
for distinct types of action. Creative good is what the professor (who 
finds five specific typesof good=-beauty, truth, knowledge, morals and 
religion) uses as his standard in all problems concerned with value. 

Created good consists of events meaningfully connected. The 
structure of meaning which joins the past with the future that man thinks 
he appreciates, is relative value. These links of qualitative meaning 
which have value for the human organism do not have value, necessarily, 
for more minute ones. Also, the form of inter-relatedness belonging to 
events which cause: growth in quality and meaning relative to one race, 
or clase, or culture, will not, as 2 rule, be equally good for another. 
Thus, in created good, one alweys can find some standpoint from which its 
value disappears or changes. It is a good which must be qualified because 
it does not keep the same standard of goodness under all circumstances and 
conditions and in relation to every different sort of organism, human 
person, or social culture. The same system of events may in one reference 
be instrumental and in another, intrinsic. These findings are in harmony 
with those of Dr. Brightman and other personalists, as well as eoherent 
with the fects of experience. 

In the instrumental type, the quality of the events is either 
ngeligible, or irrelevant to their positive value. For instance, eating 
tasteless food might be of value in providing energy needed to participate 
later in an event leading to intrinsic good. In this case, the quality 
is negligible. Had the food been nauseating, the quality would have been 


irrelevant to the instrumental value. However, the eating of such food 
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might acquire intrinsic value through other significant connections simul- | 
taneously experienced, such as happy memories, pleasent anticipations, or 
congenial companions. He defines instrumental value as: 

A structure of events whereby each happening as 

it occurs does not acquire qualitics from other events 

fn the structure, or, if it does, these qualities are 

irrelevant to the value of the, gyructure in the 

reference under consideration. 

When there is a break between two systems of events so that 
there is no way of communiceting the qualities of the one to the other, 
the only connection between the two having any moaning at all must be 
instrumental or nonqualitative, Dr. Wieman says. He loéks upon technology 
as instrumental, the power of which should be used, primarily, to search 
and serve the creative source of all good (to be disougsed later) and 
only secondarily to serve the good as discerned through the structure of 
of man's appreciative awareness. 

However, when an event takes on rich quality through signi- 
ficant connection with many other events, then the good experienced 
becomes intrinsic rather than instrumental. This change occurs often 
in everyday life. A good example is the man who chops wood. If, while 
he is chopping, bonds of meaning are established between his chopping 
and his beloved family, say, then the chopping becomes converted into 
an intrinsic good, no matter how tiring the act may be. Intrinsic value 
is defined by Dr. Wieman es “a structure of events endowing each happening 
113 


as it oecurs with qualities derived from other events in the structure.” 


It is the appreciable world made richer with quality and meaning by the 


112. Wieman, SHG, 55. 
113. Wieman, SHG, 66. 
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creative event. Dr. Wieman looks upon culture as created intrinsic good. 
He repudiates the supremacy in value of all gooda and goals of the created 
apprecisble world and turns to what creates them for the sovereign good of 
life. Man, he says, must serve, not the greatest good he can appreciate, 
but the process which creates him and all the good of life. Dr. Brightman 
ani other personalists would add that man must pattern his life upon the 
highest ideals attainable, the norms of truth, goodness, beauty, and holi- 
ness. 

Creative good, according to Dr. Wieman, may be compared to 
instrumental value because it increases intrinsic good, and very often its 
own qualities are insignificant or indiscernible. However, it cannot be 
called instrumental, because it so alters the mind and purpose that what 
it produces is never what the mind plenned for in the beginning. 


When good incresses, a process of reorganization 
is going on, generating new meanings, integrating thom 
with the old, endowing eech event as it occurs with a 
wider range of reference, molding the life of & man 
into a more deeply unified totality of meaning. The 
wide diversities, varieties, and contrasts of 211 the 
parts of a man's life are being progressively trana- 
formed into a more richly inclusive whole. The several 
parts of life are connected in mutual support, vivifying 
and enhancing one another in the creation of a more 
inclusive unity of events and possibilities. ... It is 
creative good ... By means of this creative good, systems 
of meaning having intrinsic value, previously discon- 
nected so that the qualities of the one could not get 
across to the other, are so uified that each is enriched 
by qualities derived from the other. Mesningfully con- 
nected events, once instrumental, now become compppgnt 
parts of a total meaning, having intrinsic value, 


The creative event is always working in humen life. Usually, it 


reorganizes the mind ani transforms its appreciable world without revealing 


Mt 114. Wiemen, SHG, 56. 
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its own qualities as distinct from the newly created meaning. The creative 
event itself is never qualitatively appreciated. Man cannot use and cone 
trol it because the form of good it produces can never in ita specific 
appearance be intended, desired, or sought by man. Wor can man imow the 
kind and form of good it will produce. Its structure could not be in- 
tended by the human mind before it emerges either in imagination or in 

the order of actual events. It is impossible for human effort to achieve 
anything that the human mind cannot imagine; a greater imagination must 

be created in man would he do that which lies beyond the renge of his 
present imagination. Nor can men seek a good that he is uneble, at the 
time, to appreciate; to seek such a good, ® greater eppreciation must be 
developed in him. It is the steattve event which creates both the greater 
imagination and the deeper appreciation needed. Ita work is different in | 
type from that of man; it creates the good of the world in a manner that 
is impossible for man. In this yoise| it might be called supra-human. 
‘Barever; man can aid or obstruct the creative event, and hence hasten 

or delay its fulfilment, by either cooperating with o@ bucking its 
purpose--in his personal emdvet, in the organization of society, in his 
physical or biological system. The creative event produces « far greater 
wealth of human good when man meets its demands. 

Dr. Wieman finds the creative event to be trenscendent to the 
extent that it is creative of the appreciable world produced to date, the 
world which is subject to human control. MWevertheless, it is material 
existing in space and time, and can be discovered in this world by the 


proper analysis, he claims. 
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He defends creative good as absolute in every sense except the 
one of unlimited power. Creative good is good under all conditions and 
circumstances, being relative to neither time, place, person, race, class, 
need, hope, desire, or belief. Its goodness would continue even if all 
human beings should prish, and is identical even when working with minute 
cells before the emergence of eny higher life. It is absolute in that its 
demands are unlimited because it is infinite in value. Its good super= 
sedes thet of any particular good it has alresdy created. Therefae, it 
is always good to give oneself fully into its control to be changed in 
any way that it may demand. Creative good is absolute in that it is 
unqualified good. It remains unchanged end retains its identity equally 
from the worm's point of view or from man’s, from the eternal or the 
temporal, from the beginning or the ending, judged from the cause or its 
results, and whether looked upon as means or end. It is wholly trust- 
worthy. The results of its working always will be the best possible 
under the conditions even though ite kind and farm of good produced can 
not be known to man, or may seem to him hateful and fearful and the 
opposite of good already created. Even when minds and pergonalities 
are recreated by its functioning, it cen be trusted always to produce 
goo. It never fails life, and will continue to function when all else 
feila, will spring anew when 11 other good is destroyed. However, this 
ever-present creative good is not absolutd in the sense of being almighty. 
It does not have the power to overrule all evil so that in the end every= 


thing will be perfect "no matter how long and how grest the intervening 
evils may be nt t6 


115. Wieman, SHG, 81. 


For that matter, nothing has thet power, asserts Wieman. 
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Theory and purpose of the tiniverse. According to Dr. Wiemaen, 
eeaey is nothing in reality within reach of the human mind more funda- 
mental than events end their qualities and relations .1+6 

In terms of human action, the only world we have 

anything to do with, the only world that contributes 

to good and evil in any sense that bears yen what 

we do about it, is the world of events. 

He docs not believe that the structure found in the world comes 
from mind or organism; in fact, he holds that both mind and organiem ere 
themselves “ereations of that kind of energy having the structure of 
ote Pereonealists would not agree. For them, the structure 
of the world is mind. But mind is creetive. Human minds ere products 
of divine creative mind. Actual facts reveal that there is both conscious | 
experience of purpose in man, and adaptation, fulfilment of man's ex- 
perience in nature. Only a mind has purpose, and in spite of the fact 
that some events scem to show neither a good purpose nor a bad one, the 
universe on the whole is purposive. Those perverse events which lack 
purpose, or seem to, Dr. Brightman expleins in hie theory of The Given 
as due to factors not produced by any purposive will, It is Dr. Wieman's 
belief that structures are progressively created, and that each level of 
ereation has both a unique structure of existence and structures of 
relevant possibility which had no trace of existence before this further 
creetion. Possibility, for him, is not the seme as necessity, and new 


possibilities can be created that had no prior being of any sort. Such 


116. Wiemen, SHG, 66 
117. Wieman, SHG, 72. 
118. Wiemen, SHG, 191. 
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a view, every personalist, for whom only @ mind can create novelties, 
accepts whole heartedly. 

The higher levels of existence spring from, rest upon, and are 
undergirded by the lower ue end the primordial order intrinsic to the 
kind of energy which works cresetively is the creative event. He does not 
claim to know if there ever was a time when this lowest level wag all that 
existed. The order or structure of the creative event is not imposed upon 
it, but is intrinsic to ita nature, and finds its source in the creative 
work of some lower order of creativity. 

There is a determinate order of existence at any given 

level of creation. There is also a determinate order run- 
ning through all levels. The letter is the minimal struce 
ture of creative energy, the former the structure of the 
world ag created at that level. The primordial order, 
setting limits to all creation, is not matter or mind or 
organism or any dissembodied primordisl order (Whitehead) 
stending in its own right over ond above events, but it is 
oy fiat which energy must have to be creative at 
all. 

The creative event cannot transform the world in eny way other 
than what conforms to its own nature, he stresses. Man's mind hes the 
power to select and ignore, imagine and construct, intend and seek only 
within bounds of the already ereated structure of the world which he can 
appreciate. He teaches that in man's appreciable world, all energy, and 
every event, is quality. Therefore, quality, which is concrete, massive, 
ever abundent in its subsistent reelity, is the substance of the world out 
of which ell else is made. It (quality) is identical with the creative 


event as experienced by man. Alweys, it ig intrinsic to the total situa- 


119. Wiemen, SHG, 8. 
120. Wieman, SHG, 195. 
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tion, being "in" and “constitutive of" the “total complex of componente, 
which, by their togetherness in the structure of relatedness, yield the 
quality."222 Quality is ultimate reality, objective fact, which can be 
sheped inte verious structures. ‘When it is diversified so, it produces 
all the different things found in man’s appreciable world. 

The good of all life, including the individvel, society, and 
all history, is "to structure the world so that qualities will be more 
cue In other words, the purpose of living is to conserve 
and increase the amount of velue in the world. Every humen being should 
search out the nature of creativity which retains its identity and its 
unity through all change in itself and in other things, and attempt to 
meet its demands, he advises. (Creotivity is an abstraction; it is the 
character, the structure, or «the shape which the event must have to be 
creative. The creative event itself is the concrete reality.) Only the 
creetive event, when accepted as supreme over life, can setually direct 
and make possible the echievement of the good which man ought to seek, 
secording to Dr. Wiemen’s view. 

Man, he thinks, is free to the extent that he is "committed to 
the crestive event, is continuously transformed by it, and strives to 
provide conditions reileesing its power "125 This creative event he looks 
upon ag materiel] if "matter" means a type of energy upon which the 


structure of time and spece, together with all other existing or poss ible 


structures, is dependent. It is considered by him to be spiritual if the 


121. Wieman, SHG, 303. 
122. Wiemen, SHG, 304. 
123. Wiemen, SHG, 300. 
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term "spirit" refers to "(1) the continuous crestor of ideals, aspiration, 


and value; (2) the supreme manifestation of freedom; and (3) the source 


and sustainer of human freedon.")** 


Professor Wiemen seys that his metaphysics is a "materialism 
including whet is spiritual" interpreting freedom ss a "kind of 
determinism,"225 and is the most useful metaphysics of all, 


It ig a apiritual metaphysics which is none the 
less material through and through. The creetive event 
is changless, a unity, absolutely good and eternal in 
respect to creativity. But every concrete instance of 
this event also displeys change, multiplicity, and 
temporality. These affirmations are not contradictory 
when their true meaning is seen in relation to one another 
and to the nature of the creative event. 


We must say of this metaphysics, as we said of our 
interpretation of value, that it is not the only true one. 
There ere several metaphysics, all of which are true, be- 
cause a metaphysics is true if it selects some element 
necesserily involved in all human existence and explains 
everything in terms of it... A metaphysics must first 
meet the tests of truth before it can become a candidate 
for choice on grounds of utility 226 
This, of course, does not make sense. Wieman implies that 
mind is matter, yet describes his particular type of metaphysics as 
spiritual. He makes use of the eclectic technique in dealing with 
metaphysics just eas he did with values. in stating that views other 
than that which he expounds are equally true, he jeopardizes his 
philosophical integrity. The truth does not contradict itself, If the 
universe is fundamentally mind, andi all the evidence warrants such a 


belief, then it ie not fundementally matter. If one view is true, then 


124, Wieman, SHG, 300. 
125. Wieman, SHG, 301. 
126. Wiemann, SHG, 301. 
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the other is felse. 

His tests of truth are: observation, agreement between 
observers, ani coherence. All three of these, he holds, apply to every 
proposition cleiming to be true, whether it is in the field of common 
sense, philosophy, or faith. The order of truth, to his mind, is not 
built by or dependent upon, any mind; it ie constructed by prior creation. 
For persohalists, the order of truth is an expression of the supreme 
mind. Creativity never changes a substratum of the structure of truth so 
long as the human mind and its appreciable world continues to exist at all. 

It is men*s destiny, he believes, to be trensformed into some- 
thing different from what he is in order to carry creativity to a new 
level of existence beyond anything which is in the present world. Man 
despsirs of achieving his purpose, but his conscience should spur him on 
toward fulfilments impossible in his present state. Through religious 
faith (ineluding worship and prayer) man can find a power other than 
human which lifts and transforms him in the moment of deepest despair, the 
doctor feels confident. Those who cannot endure suffering, he comments, 
cannot endure the increase of human good. This is indeed true, and a 
fact with which all prsonalists agree. Dr. Brightman’s God and Dr. 
Gervie's God, especially, suffer that the goal might prevail. 

He suggests that the truth man seeks with the mind he has, is 
as unattainable as the righteousness he seeks. However, as the ma’el man 
strives in despair, he may, by the grace of the creative event (God), 
reach a righteousness end a truth he could not arrive at otherwise. If he 
struggles (with faith in God) in despair of reaching the truth with his 


mind as it is now constructed, he may be reconstructed by a creativity 


76 


trove oF ylaqe .abfed ed ,ovett to sons ILA 


 entotssei wolag vd hetountanoo af +2 sbekm yis ,fogu Snebaeqeh to yd iting | 
oo ddeas to etutourte ed? Io mudextadva ao sezriato even ytivitser) meee 
sffe ta daixe of seuntiaos bLiow aldatoougqe ast brs beim mead odd an gnol 


senor odnt benvetanetd od of ,Bevelfed ef .yattseb e*nom af 41 


raw 


nommoo to blelt edt mt et Ji 1tedtedw , ott of o¢ aatmislo 1d Peogorg 


noowsed Jnomaorys .woitavrendo ea ides edad oth are 


¥ t 


fom | e! ofnitn eid oF =-,Aduat Yo tabxo eT .Adiat w , yrlqoaolidg omer 


omarevs aris to 0 LaBewqxe me el diuas to 1ebw edt :Bielladoareg oe 


wan o od yiivitsete yriss ot tebto mi al ac decte mort Snore ltlb gatdt 


ebliow dneacrq odd nf af sdotrhw yndddgre baoyed eavelelze Ye Level 


mo. obei pase Bfyoria soneioence afd tod .esogwme eld geivetidas to arioqaes 


enol! tes rues dT 


| oft ,tiaqaeb Jaeqeeh to tremom edt af mid emrotanzsit bas eftit dofriw mms 


sosase tmoverg aif at efdlemoqat styemfit{u2 baowd Mat | 


eSonetedcoo ina , arorsende 4 


asd? tedto tewog s haft, nse sem haem bra gtdiasow grt iulont ) AS tat ote 


earenmme eff aii swine tonnes seeahic ‘wont Seititcaia ial atee? “04900 ee fy 


a hae , ord Seebmt af elt «hoor noma to. aasoroat ‘edt orvine tonnes 


ott bas hod atnsatigiah 1d oouge ateifanoerey ffs teint Adie gost We 
-tiaverq drigim fog odd Jadd welts <¢iLaoeqes 80D a tetv200 JB 


at , asc od Bee de exit dg tw eloor moat Adieetd bid sade sitegsue: oft 


PoeG 


od ti .eaiwrenite ta evinia gon dkvos od ddund 9 bas ssenmioaigt a oor Dy 


fs om ons as <aeteee 


_ (609) $neve evitests edt Yo cowry edt yd y yam em, tingaab at soviate 4) 5 


eeioee ef cbacerca take id as oftented soem ee ‘en 


not his own. He thinks that the combining of the search for truth with 
despair of finding it except that the mind be transformed may persist 
until human existence does change. In fact, according to him, it must 
change would man survive. 
It is our faith that man must be transcended in 

this way or be destroyed; it ie our faith that these 

alternate destinies await hime-tranformation or 

destruction. We hope for the transformation, but 

destruction will descend if we follow the guidence 

of our velve-sense in disregerd of the creative 

event. Meanwhile, we strive for a righteousness and 

a truth we cannot attain. Perhaps it is time for 

most earnest striving, for we may be nearer to the 

greet transformation than we think. 


Only the creative event, God, can cause such transformations 


His theory of God. The only creetive God which Dr. Wieman 
recognz es is the creative event itself (discwsed in previous pages), 
which is made up of fom subevents working together. These subevents, 
each of which may occur without the others, but in swh case is not 
creative, are: emerging awareneas of qualitative meaning derived from 
other persons through camunication; integrating these new meonings with 
others previously acquired; expanding the richness of quality in the 


apprecisble world by enlarging its meaning; deepening the commmity among 


those who participste in this total creative event of tit Meamicetionn 


According to Professor Wieman, all value, all meaning, and all 
causal efficacy are to be found in this world of events and their 


possibilities. In thus identifying God as events having a definite form 


127. Wieman, SHG, 52. 
128. These subevents sre discussed in Wieman, SHG, 58-69, 
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with possibilities, he brings down the active God of Jewish tredition and 
the the traditional Greek Forms, into the material world of time end 
space. 

He attacks the view of the neo-orthodox religions represented 
by Kerl Barth, Paul Tillich, Emil Brunner, Reinhold Niebuhr and others 
for interpreting the source of human good (God) as the shaper of events 
or the overruler of them, or the somehow generator of them, on the 
ground that science ani technology cannot serve a sce-called reality the 
demands of which they cannot find. They can work, he says, only in the 
world af events. He warns that unless man can find the source of human 
good in the form of an order of events, he is doomed, for science and 
technology, which ere the shapers of history, will lead to utter destrue- 
tion unless committed to the service of "God." He criticizes religious 
leaders who claim that the divine source transcends reason and cannot be 
observed, and concludes that if they are right, man's fate is 


29 
determined a Says he: 


The desper ste need of our time is for a faith 
that can direct man's commitment to the creative 
source of all humen good as it works in the temporal 
world, open to rationaleempirical search and to service 
by modern technology. This urgency of circumstance 
mekes clarification am criticism necessery. When the 
atomic bomb engenders action cutting deep into the 
tiseves of human existence, the cutting will kill or 
cure according as we know where the vital organs are 
and hay they work. The vital orgen in this case is 
the creative event which gives us our humanity, with 
all’ its potentialities of supreme fulfilment. This 
must be guarded, end only a faith that understands ean 
serve this source of life intelligently with such a 
knife in hand. A faith thet glories in transcending 


129, Wiemen, SHG, 32-33. 
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reason in such a time as this is a deadly danger .1°° 


Likewise, he challenges the view, held by many religious 
leaders, that Goi transcends time, for the reason that such a belief 
makes man umwilling even to ‘edept to find the ultimate source of all 
good in this world of experience, because they deny it is here. 
Personalista would agree with him here, For them, all being is activity 
(B.P. Bowne). Persmality, whether human or divine, is free, active, and 
purposive, each of these characteristics requiring time for its ex- 
pression. Dr. Brightman, a worthy representative of personsligsm, explains 
that the personality of God, like that of mn, is a mity of change ani 
identity. God is changeless in his unfailing loyalty to truth, goodness, 


beauty, and holiness, yet ever changing in that every act of freedom is 


a change from a previous state tot 


Dr. Wiemen says that when creativity is used to identify 
God, one knovg that God is working in actual events, and is not merely a 
construction of humen linguistic devices set upon a cosmic throne, 


The thin layer of structure characterizing events 
knowable to the humen mind by way of linguistic specifica- 
tion is very thin indeed compered to that massive, infinitely 
complex structwe of events, rich with quality, discrim- 
inated by the noncognitive feeling-reactionga of associated 
organisms human and nonhuman. This infinitely complex 
structure of events composing this vast smiety of inter- 
acting orgenisms and their sustaining or destructive 
environment is like an ocean on which floats the thin 
layer of oil representing the structures man can know 
through intellectual formulation. These struetures 
kmowable to the human mind cah have depth and richness 
of quality only if they continue conjunct and integral 
with this deep complex structure of quality built up 
through countless ages before even the human mind 


130. Wieman, SHG, 34. 
131. Brightman, Art. (1947), 257-265. 
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appeared and now accessible to the feeling-reactions of 

the human organism. But when the human mind in its pride 
tries to rear its knovable structures as supreme goals of 
humen endeavors, impoverishment, destruction, conflict, .and 
frustration begin because these structures are then cut off 
from the rich matrix of eR found in organic, none 
intelleetual reactions .!52 


Dr. Wieman claims that when Gol is truly knom, he is known by 
perception, Also, in one sense, mm can lmow God by intuition.» God 
is immediately accessible to human living snd human feeling even though 
he is not accessible to the intellectual formulations of the human mind, 
just as no other concretely existing reality is. Truth about Gal, accord- | 
ing to Wieman, is a structure of possibility which the human mind can | 
formulate and use to guide men in his meaningful relations to the creative | 
event (God). : | 
Creative good, he holds, is the actual reality which has done 
the work, and pleyed the part which Christianity has attributed to a God 
who is eternal, immaterial, and superhistorical. In denying that God is 
a person he says: 


There is another important distinction that must 
be recognized between the traditional Christian 
representation of God end this creative event. God 
has generally been represented as a peram, It ig 
true that many theologians, when pressed, will admit 
that personality is only a symbol directing men to a 
reality which the concept of person cannot compass. 
Others, however, will insist that God ig truly a 
person = in fact, the only true and complete person, 
human persms being only remote approximationa to what 
God is in perfection. While this sounds very different 
from the first admission, it really comes to the same 
thing. The substance of this second concession is that 


132. Wiemen, SHG, 66. 
133. Wiemann, SHG, 186. 
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God is very different from what we know as human 
persons - which grants all that is here contended. 
Another device to avoid the difficulty of attri- 
buting personality to God, while at the same time 
insisting that he is in some sense a person; is 

the Trinity. All these and other theological con- 
trivances for upholding the popular demand for a 
personal God, while being forced to admit the in- 
adequacy of the cmcept of personality as applied 
to the creative source of all value, need not de- 
tain us longer. They all testify to an immer con- 
tradiction which always emerges when vigorous 
thought undertakes to interpret the source of human 
goods while at the same time compromising with this 
demand of practical religious living. 


In this passage, first of all; Dr. Wieman confuses human person 
and metaphysical person in speaking of "a reality which the concept of 
person cannot compass." Another fallacy in his thinking is evident in his 


assertion that the view (the personalistic view, by the way) which holds 


that human beings are “only remote approximations to what God is in perfec-_ 


tion" grents all that he contends. This is not so. The personalistic view 


looks upon God as a person, a conscious person, and Dr. Wieman at no time 
admits that God is in any sense conscious. 
The need to think of God as a person is psychological, he 


Hotes 


The truth is, it is very logical to think of God as a person 
and the world as an expression of his mind. Nature resembles mind. 
However, he points out that at the level most important for human living, 
the creative event always operates between persons. Alsos persons are 
much more easily understood than the work of the creative event which is 


deep, and subtle, and mighty. He laments that the symbol of personality 


for God may be required even by those "who know through intellectual 


134. WVieman, SHGs 265-66. 
195% Wiemans SHG» 267. 
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analysis thet a persm is elways a creature and that therefore pers mality 
cannot characterize the nature of the create nis 
The creative paver, he teaches, lies in the interaction taking 
place between individuals in the development of a mutual awareness and 
response towards the needs and interests of one another wherein each 
becomes transformed end lifted to a higher level. Morality, he maintains, 
requires that inquiry be made to find out whet kind of relationship be- 
tween human beings is most favorable to this creative event. He thinks 
that man must be attentive tavard his fellownen, honest and considerate, 
not too occupied with himself and his om good, generous, temperate, 
courageous, just, kind, and loving, to mect the requirements for inter- 
change of interests, for integration of these interests in the life of 
each, for the expansion of the appreciable world, and for the deepening 
of community. The moral order is obligatory because the creative event 
in the life of man demands a certain order of interrelatedness among 
people, not because it (the moral law) is intrinsic, absolute or underived. 
Conduct held subservient to the demands of creative transformation ie 
moral conduct. In other words, a man's morality is his effort to change 
conditions in such a way as to facilitate the transformations creative 
of valve in human existence, With this, 211 personalists would agree. 
What blocks the power of the creative event, according to him, 
is man's greater concern with human purpase. He warns that there is 
nothing so deadly ag the noblest and most righteous human purpose given 
preference to the creative event. There is no way of salvation, he claims, 


other than the domination of the creative event over human purpose. Such 


| 156 ° Wieman > SHG, 268 ° 
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domination was exemplified in Christ over nineteen hundred years ago. 


Salvation, he teaches, is not the work of men, but of God, working through 
history to gain daninance in the life of man. If man commits himself to 
Christ rather than to the moral lew, as his last strand and ultimate 
hope, then the way is open to forgiveness of sin and salvation. The man 
who has only the moral law has no redeemer when he fails morally. On the 
other hand, if he puts his faith in Christ (creative paver made dominant 
in the life of man by the faith of a continuing feliovship made possible 
by the life, death, ani resurrection of Jesus) he can be redeemed, for- 
given, and saved despite his failure. This, almost all Christiane would 
accept. 

Worship, which “renders the whole personality more subject to 


the transformation involved in new ereation,”°! 


is defined by Dr. Wieman 
as “the practice of ritual which loosens the coercive grip of fears and 
desires obstructing the four-fold working @& ecrcative good, "1°5 and prayer 
as “worship plus petition."2°9 God transforms the world in answer to 
prayer if he is the creative event, and if the prayer asks anything within 
bounds of what can be created under existing conditions. 
The answer to prayer is the re-creation of the one 
who prays, of his appreciable world, and of his association 


with others, so that the prayerful request is fulfilled in 
the new creation, 


There is nothing here with whieh Dr. Brightman and other 


personalists would not agree. 


137. Wieman, SHG, 285-86. 
138. Wieman, SHG, 281. 
139. Wieman, SHG, 282. 
140. Wieman, SHG, 282. 
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‘a Wieman eesti that “when history acquires Christ, creative 
power can save the world into everlasting life "142 History, to him, is 
the supreme achievement of the creative event, and has a creative power 
"to conquer and to save" by giving to 211 things, both mean and noble, a 
voice to peak from the depths of the past. In history, creative power 


wins the "tragic victory over time and matter and the evil ways of men." 142 


His ideas about immortality. Dr. Wieman admits that nobody knows» 
what happens to the individual after death which "stands at the end ¢ the 
trail of observable life."45 He does think thet if death is conquered 
beyond man's reach of lmowledge, it must be done by “creative transforma- 
tion released to the utmost scope of its power by giving it supreme control 
through absolute commitment of faith."**4 Men should, secordingly, commit 
himself fully into the hands of creative power, which is the sustainer as 
well as the creator of all value, both in life and in death, to be trans- 
formed by it in any way it may demand, "moving with it through every 
transaction, through every disaster and fulfilment." The only way 
to die, he holds, is the same as the only way to live (cf. views of 
Socrates), committed to the creative event. 

Hence the only way to live ami the only way to die 

are in the depth of the power ani keeping of what generates 

ell life, renews it from dey to day, lifts it progressively 

to higher levels when conditions permit, transfigures the 


material world into significant events responsive to the 
human spirit with increase of meaning.146 


141. Wieman, SHG, 307. 
142. Wieman, SHG, 307-9, 
143. Wieman, SHG, 281. 
144. Wiemmn, SHG, 280. 
145- Wieman, SHG, 281. 
146. Wieman, SHG, 281. 
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One thing Wieman can promise man, and that is that his "echoes 
roll from soul to soul" in the form of great art, the most important being 
the tragic and religious types. Thus, in an impersonal way, man is 
capable of achieving immortality. Individual immortality, however, is 


plausible but not certain. 


His theory of evil. "We cannot fully understand the nature of 
gooi," ssys Dr. Wieman, “until we see it in silhouette against the fact 


of evi1."247 


He finds evil to be definitely real, and to consist of two 
general types: destructive, which is opposed to end destroys ereat ea 
good, and obstructive, which is opposed to and obstructs crestive good. 
This latter is by far the more deadly in that it opposes the only good 
which is ultimate and absolute. However, although creative good can be 
obstructed, it cannot be destroyed as can, and vry often does and must, 
created good. There is no almighty evil any more than there is an al- 
mighty good; never is creativity so completely obstructed that it earmot 
operate at all, or never again. To be sure, the good which hag been 
created can be destroyed but history bears evidence to the fact that always, 
when its higher levels were destroyed, creativity has sprung anew from 
lower levels, he asserts, 

Just as creative good is absolute, he tesches, so aleo is its 
Opposing evil. Obstructive evil is universal in that it is relative to 
neither time, place, person, interest, need, social situation or culture, 
but remains evil everywhere am under all circumstances; it is unque lified 


evil, existing as evil from every conceivable viewpoint; it is ultimate in 


147. Wieman, SHG, 83. 
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thet it neither originated nor will end in any source of good, It may or 
may not go on forever; although it probably will, there is no necessity 
for such endurance. Finally, it is absolute in the sense of being wme- 
confined. Its extent of confinement is dependent upon the success of the 
"great struggle," the dominance of creative power over other pusposes, 
"Evil," he says, "is a wild thing; it wanlers abroad because the ereative 
power of good has not been able to confine it or to annihilate at ni 46 

Destructive evil, which destroys created good, is looked upon by 
him as relative. There are times am places, he holds, when it ig not 
only good, but necessary, to destroy or at least transform, an already 
created good, in order to make possible a further, more complete one. 
Often, in life, that which is one man’s gain is another man's loss, he 
points out, and so the same event is judged good or evil according to the 
particular point of view. Too, an evil which is destructive may be de- 
cleared good when the perspective of the judge is widened or otherwise 
changed. So, while the term "destroy" seems worse then the term “obstruct” 
it is by far the less hermful when applied to evil, according to Wieman. 

The dif ference between pain md suffering, Dr. Wieman considers 
of basic importance to his interpretation of good and evil. Suffering he 
finds to be not necesserily and intrinsically evil, but dependent for its 
classification upon the way it does or does not serve the creative event. 
It is good only when it becomes one integral part of creativity; it is 
evil when it opposes the creative event. Much is dependent upon the 


individual's treatment and reaction to it, the mature person seeking value 


148. Wiemen, SHG, 93. 
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in its face, the less worthy running away by gresping wildly for the 
supposed security of a passed-its-uge good. 
He finds two kinds of suffering--the "reletively simple" kind, 


149 tt is his belief 


pain, and the “more complex" kind, mentel suffering. 
that simple pain, which is merely an event or series of events, at times 
can be looked upon ee instrumental good in that it may be a warning against 
greeter evil. Also, as in the case of hunger, heat, and cold, it may stir 
the organism to new action out of which may develop qualitative meaning. | 
However, generally, pain is an evil which not only destroys the slready 
existing good of life, but obstructs the working of its source, in that 

it binds attentive awareness to itself, thus holding back the mind from 
meximum renge end depth of meaning. Altogether too often, the prdessor 
thinks, pain, in this way, cuts man from the creativity which alone can 
save him. 

He finds suffering (mental suffering) to be very different from 
pain in that, first of all, it is a meaning, or system of meanings, not 
merely an event. As a matter of feet, to the sufferer, it "may not be 
an event at all beyond that minimum event which serves as a ds 
It refers to the meaning of, rather than to the actual event itself, and, 
as meaning, can be communicated readily, Most art is concerned with 
suffering (which includes among others sorrow, regret, despair, sense of 


feilure, shame, disillusionment, sense of loss, and humiliation), he 


thinks, as evidenced in legend, folklore md stay, snd recorded history 


149. Wieman, SHG, 94. 
150. Wieman, SHG, 95. 
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and celebrations of a people. These deal with heroism and devotion, and 
struggle and triumph, which hardly could have occurred without suffering. 
Says Wieman: 

It would seem that suffering, even more then 

happiness, leads to that kind of commumicetion whereby 

crestivity increases the good of life. Certainly, the 

interemixture of suffering and happiness rather than 

happiness without suffering is required for this. If 

great art teaches us anything about the nature of man 

and the good of life, it tells us that suffering is 

intrinsic and essential to the incresse of qualitative 

meaning. 

This conelusion seems very progmetic, and one with which Dr. 
Brightmen and other spiritual leaders would be in accord, 

Dr. Wieman is of the opinion that suffering is transmuted from 
an evil into a good if the sufferer holds to an widying faith in the 
creetive good, which should be loved and served above all else--self, 
neighbor, country, race. In the sense that the more good that is 
produced in the life of man by creativity, the more evil ig possible by 
the creature's turning against its creator, crestivity produces evil, 
Wieman states. 

Evils ere further divided by the author under diseusgion into 
those which are not caused by man, but have their roots in the very nature 

{ 
of things, and those thet have their source in humen life, The former 
are called "inerties" and "protective hierarchies" by him, and the latter 


nl52 


"sin," "immorality," end "demonry. The failure to achieve maximum 


efficiency, the tendency to "let things stay as they are" or even 


151 > Wieman, SHG, 96=7 e 
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deteriorate is en exemple of inertia, ami the acquisition of power by a 
small group at the top of a given society with those at the bottom losing 
the opportunity fa constructive expression, regerdless of ability, is an 
example of protective hierarchy. 

By "inertia" he means two things-eleck of the necessary sensitiv- 
ity and responsiveness which makes one eware of the thought and feeling 
of others and enables him to understend am take his place in a complex 
community; and resistance to the re-creation of the individual orgenism 
and its appreciable world so es to increase qualitative meening.!°° 
Inanimate matter such as cold ani storm, dust and wind, earthquake ani 
fire, up from which has come energy in forms available for humen life, are 
permeated by inertia of sensitivity and unresponsiveness, he points out. 
Specialization, both biological and mental, he lebels a kind of inertia. 

He adheres to the theory that organisms specialize because the 
supply of energy (which is quickly exhausted in vitel use) fa one in- 
dividual is so limited that, lacking the energy to do everything, they 
turn their supply into a single channel where it can have more concentrated 
porer. Creativity could do much more with life, he holds, were energy 
less exhaustible, When weary, the humen organism, which escaped the 
inertia of biological specialization only to be caught in the more choking 
web of "specialization of the mind at higher levels of civilizatién, where 
men cannot communicate creatively with freedom md fullness acroes 


nerrowing lines of concern, "154 is inert and unresponsive, and it ig im- 


1653. Wieman, SHG, 105. 
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possible for it to undergo the transformations necessary to a new crestion. 

"anything is evil," he teaches, “which draing the previous and 
limited supply of energy for life, so painfully and slowly stored in forms 
available for creative Living." 255 For the reason that it wastes from 
this store of energy accumulated by meny past ages, he looks upon many 
types of pleasure which otherwise seem harmless, as dissipation. 

He lists routine habit as a form of inertia due to a limited 
supply of oxygen, although he recognizes that certain types of habit 
actually serve the ereative good by releasing the mind to gather in 
further qualitative meaning. Old age and death, to him, are examples af 
inertia caused by the running-down of an individual's supply of energy. 

He notes that any cultural group, when out of commmication with other 
groups, has a tendency to drift toward wmiformity and inertia, Evidence 
seems to back the supposition that every form of life, when not spurred 
on by pain, suffering and danger, is met by the same fate, he maintains. 
Another form of inertia is attributed by him to the canceling-out process, 
brought about by the good of one group's frustrating the good of others, 
and the striving of one's canceling out the affects of the striving of 
others. He offers the great economic depressions as examples. 

Worst of all inertias, and perhaps the most deadly threat in 
toeday*s society, it is his opinion, comes from the kind of tolerance 
which looks upon tolerance rather than the creative event as the sovereigm 
good. He warne that tolerance becomes triviality then it denies that any 


value is great enough to dominate all human living and that men, who must 


156. Wiemen, SHG, 107. 


notices wer s of yraeaecen snoltamto'tenat edd eyrehay of Si tO% oldiseog 


bog auolvetg off asta dotdw" .sedosot ef "\liva si gnidéyns" 
amrot ni boots yfwols base yfistatey om ,etkf 10% ygiene to ylqqua betimts 
wor? gotacw Sf fed! moeset of? wT ery wife evites1to sot efdaflteave 
vrem ntogu asdoof ed ,2en2 sasq ynem yd beteldmiooe ptene to exose aids 
emoiteaqiealS aa ,eselated meos etlwiedto doldw owesselg to segyd 

betint! s of eub aittenl Yo riot 2 es Sidsd enktnor avall oH 
tided to seqyt nisiree tadd sesingooe: end dyvottis ,aagyxo Io ylaqus 
nt vette, ot buict edd anteeelar yd boog sviteans edd arte yfleutos 
% sefomexe ers ,uid of ,dtseb fre ope 510 isaaeae evisasifaup reddit 
Lygtone to yloave e'favbivibat as Yo mpobesnbeinu oid yd poauas aldrent 
vette ddiw solsesiaummoo to suo norte ,.quow Iewsiuo ie sas Beton of 
eonebiva .aistveni bys meyer, biswod Fiiab a2 yourodned a ead , equosg 
herid¢e soy cortw ,etif to mm? yrove gadt not fieocqua edt tiled a amaoe 
eaxtedotan of ,atet omee off vd Jem ef ,tagnebh base anivetiue ponte ud no 
epeenorg suo-gnifeones add of mii yd betudivtiea af efdront to arrot tedtonA 
eatedto Yo hoog odd yatiatientt a'quom eno to boog edt yd Juods Joquoud 
to aniviade edt % stootts edt tuo gnileones 2’ ono 20 gaiviase eid Bas 
eselquexe a8 enotasetqeb sinonoos tsetg eit stetIo 6H .atontto 

ai gaendd yf beod teom oft eqedteq bas ,e2aidront {fs to sex0W 
esasrafof to buit eft mort semoo .molmigo aid at tf yysetooe e*yeb-ot 


myiotoves aft es drove evidaeto odd nels tedder eonstelod soqu avool oisnw 


yas tatt eeineb $f node ytifatvind aemeoed eonatolod Sait anter eH sheog | 


daum orfw seo teddy bus gakvil seoud [fs etentmob of dguone tse1tg af oulsv 


OA A A RO 


VOL .OHE , Menre.t eaal f 


find greetnese somewhere, will turn to war or revolution or any other fury © 
that will end such triviality. He holds that the firet half of the greatest 
evil of today is the abolishment of the absolute from men's temporal ex- 
istence,. 
It ie our inability to distinguish anything as 

sovereign over all of human history by right of its 

absolute goodness, rationally and empirically demon- 

strated so to be. Or again it is the great betrayal 

perpetrated by attributing absolute worth to some 

tradition, Christian or other, or to some group or 

culture or race or state or doctrine, without the 

long leba and search for retional and empirical 

evidence whereby arbitrated choice may be corrected. 

Henee we sewing from periods of inane toleration to 

periods of sine wer ard revolution, and then beck again 

to the inane.J5 

The second half of this greatest evil, he thinks, is man's fecl- 
ing of insecurity, his sense of the futility of effort, his fear that after 
all there is no real meaning to life. This feeling is caused by the 
constant shattering of man's hopes, plens and dreams. Wieman's solution 
is that man, in such predicament, give himself unreservedly to the only 
power that never will be broken, of whose goai man is unaware until it 
becomes visible from som future perspective. 

Dr. Wieman finds the evil of hierarchy a necessary reault of the 
evils of inertia. Due to the graded levels of sensitivity and capacity 
to become creatively transformed, there is a hierarchy of sensitivity ine 
flicted upon existence in which only the few at the top can serve ag 
intermedisries for the creative event's fullest work, he holds ,/©7 The 


evil lies in the fact that some forms of life are obliged to support other 


156. Wiemen, SHG, 113. 
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forms by suffering hardships that make them less respongive as well as less 
sensitive. He suggests that in the future the inertia that cones from 
possession of disproportionate wealth may be unneceessry, but fears that 
arrogance in the high pleces ami frivolity in the low may be the inertias 
crippling men’s future society. In labeling the hierarchy of sensitivity 
both a necessity and an evil, he writes: 
It is necessary to enable the creative event to 

produce the richest fulfilment of value with those most 

capable of engaging in that kind of communication, It 

is evil because it imposes upon many an undue protection 

from pain ami discomfort; upon some an undue fatigue from 

hard labor; upon others impoverished organisms; upon still 

others the irresponsible existence which puts on the throne 

of life what they happen to like, without demonstrating, 8 

by any reliable method thet it is truly most important .° 

According to him, the high poak of creative transformation will 
continue to rise far above the masses of the people with only the top few 
participating in life's fullest meanings. However, the hierarchies "are 
necessary to lift beyond the reach of the great inertias some few in- 
dividuals with whom creativity can produce the greatest good n1s59 

Sin, immorality, and demonry are the three kinds of evil which 
Wieman attributes to man's will. He looks upon any resistance to creativ- 
ity for which man is responsible, whether he is consciously aware of it or 
not, as sine Unconscious resistance ig sin, he holds, in that it is the 
result of many past decisions for which man is responsible. Much of the 
resistance in the individuel man not intended by him, Wieman traces to 


choices made by other human beings. He recogizes a collective responsib- 
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ility, in meny cases, for which the individuel can not be held so solely 
responsible as would be the ease were he living in isolation from others. 
Sin is always social in Wieman's view, even when an individual must accept 
primary responsibility. It is social because creativity itself is intrin- 
sically social. Men sins, according to Wieman, when he, with his sc iety, 
culture, and ideals (all of which are created goods), refuses to meet the 
demands made upon him by the creative event. 
_ Moreorer, the man who does not hold his conduct subservient to 
the demands of creative trensformation is immoral, 
Genuine morality is the struggle to re-shape the 
actual physical, biological, and social conditions of 
this world so that individuals shall be impelled to 
live. sensitively and responsively to each other, 
undergoing creative transformation of individual per- 
sonality and social structure 160 
When man resists creative transfamation for the sake of a 
vision of human good, he is guilty of the sin of demonry. To Dr. Wieman, 
it is the most subtle, dangerous, and obstructive sin that man can commit. 
He werns that no vision of any man, race, or culture can at any time be 
lifted up and made supreme against creativity, the sole source of not 
only human, but all good, 


Comparison of Dr. Wieman's views with those of Dr. Brightman. 
Dr. Wieman defines velue as “events meaningfully connectea"2? in hie 


” 162 


latest book, end as “any fulfilment of interest in an earlier volume, 


160. Wieman, SHG, 230. 
161. Wieman, SHG, 54. 
162. Wieman, WRT, 160. 
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These interests mey be conscious or unconscious, end more or less inclusive. 
The more inclusive the interest, the higher its rating on his sesle of 
values. Value, for him, is objective in that: 
eceolt is “out there” just es much as anything else 

is “out there," although it cannot be unrelated to 

humen living any more than the rest of the universe.can 

be unrelated to humen living.... Every human interest is 

a process of interaction between a humen being (or human 

beings) and extra-human conditions. These extra-human 

conditions include the ultimate condition, namely, that 

structure of the totality of all being by virtue of which 

the environment so interacts with the human as to constitute 

interest. Therefore value is not only a feature of human 

nature, not merely a characteristic of human living, al- 

though it is all thet. But value is, furthermore, a 

characteristic pertaining to all the universe and to meta- 

physical pent ty It is a cheracter pertaining to the 

ultimate cause 465 

For Dr. Brightman the term value meens "whatever is actually 
liked, prized, esteemed, desired, approved or enjoyed by anyone at any 
time "164 This ®finition assigs a broader scope to the term value, 
There are many events which have much value, yet do not necessarily fulfil 
any interest. An exemple of such is walking along a country road with a 
gentle mist in one’s face. Such a happening provides much enjoyment, 
yet hardly could be called "fulfilment of interest.” Value always in- 
volves choice am is itself subjective, existing only in and for persons. 
Values are but forms of personal experience. He distinguishes between 
values, ideals, and norms. All value is actuel experience. An ideal is 


simply a definition of value. It tells one the kind of thing thet has to 


163. Wieman, WRT, 163. 
164. Brightmen, POR, 88. 
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be done to get something one likes. In other words, it is a plan of 
actione A norm is a coherent ideal which defines a true value, It is a 
plan of rational action. Dr. Brightman thinks it is reasonable to say 
that norms are objective in that any mind can have another's norm, though 
not its value. But, he points out, there is no meaning in saying there is 
an objective norm if there is not a mind to interpret it. For him, 
coherent thinking about the relation between things and values requires 

a cosmic mind as the consciousness that is aware of the ideal norm. 

Thus, both thinkers recognize the objectivity of value » but on 
different grounds. Dr. Brightman’s grounds seem more acceptable to 
reason. It is difficult to imagine a universe which ig mere personal 
force valuing anything, as Dr. Wieman’s explanation of the objectivity of 
value implies. 

Both professors make a distinction between intrinsie and in- 
strumental goods. By intrinsic good Dr. Brightman means “whatever is 
desired or enjoyed for its own sake, as an end in itself," and by in- 
strumental “any fact whatever, whether in my experience or out of it, 
which tends to produce the experience of intrinsic value."455 poy Dr, 
Wieman, intrinsic good, ss stated before, means “a structure of events 
endowing each happening as it occurs with qualities derived from other 
events in the structure."165 ana instrumental "a structure of events 
meaningfully connected wherein the qwlity of the events is either 


negligible or irrelevant to their positive value,"!67 


165. Brightman, POR, 89. 
166. Wieman, SHG, 55. 
167. Wiemen, SHG, 54. 
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However, neither one of these religious leaders looks upon the 
distinction between means am ends as absolute. For Dr. Wieman, the same 
system of events may be instrumental or intrinsic according to ite refer- 
ence. For Dr. Brightman, intrinsic values are always instrumental in that 
they support other values belonging to the system of which they form a 
part, and meny instrumental values are also intrinsic. It may be well at 
this point to expound briefly Dr. Brightman's classification of intrinsic 
values. He divides them (intrinsic values) into a lower and a higher 
realm, conceding that these realms may end often do, overlap. The lower 
consists of recreational, bodily and social walues, and the higher of in- 
tellectual, aesthetic, cheracter and religious values. Each value on the 
scale embraces all the other values below it, and so is intimately related 


to them. According to him, the realization of all other values is de- 
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pendent upon character values. No intrinsic value, then, ever stands alone. 


This is in perfect accord with Dr. Wiemen’s view that intrinsic goods are 
qualitatively related to other goods. Religious value is the highest type 
of all, because it is most inclusive. 

Dr. Wieman speaks of created and creative goods, while Dr. 
Brightman talks ebout value-claims and true values, Value claims are goods 
which are felt to be true, but have not been tested by the "supreme court 
of the mina "+68 reason. True values are those which man still upholds 
after having adhered to the norms of reason to: 


Be consistent (eliminate all contrsdictions). 
Be systematic (discover all relevant relations). 


168. This is a term used by E. S. Brightman. 
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Be inclusive (weigh all available experiences). 

Be analytic (consider all the elements of which 

every complex consists). 

Be synoptic (relate all the elements of any whole to 

ite properties as a whole). 

Be active (use experimental method). 

Be open to alternatives (consider many possible hypotheses). 

Be critical (test ani verify or falsify hypotheses). — 

Be decisive (be committed to the best available hypothesis). 

These true values have the advantage of a high degree of perman- 
ency which ig lacking in Dr. Wieman’s creative good. 

Dr. Wiemen believes that the universe may be explained best in 
terms of energy which, for human experience, means physical quslity. 
Wherever energy is experienced by the human organism, he holds, it ia in 
the form of quality or a complex of qualities. Quality is ultimate 
reality, the substance out of which al] else in the world is made. 
Exemples of qualities experienced as events are: red, green, bright, 
dull, soft, hard, fragrant, painful, joyous, and the like. All that 
exists or ever can exist is in the form of a structure of events; good is 
a structure of events, as is also, evil; God is an event, as is also, man. — 
Here he is in direet contradiction to Dr. Brightman’s and the personal- 
istic view which explains the universe in terms of mind. He refuses to 
separate Gai from nature, or to distinguish between the realms of value 
and of fact, thus denying the ultimate validity of ideals, He coriemns 
ea certain type of idealist fa holding that: 

Concepts, ideals, all universals, sre present, 
objective beings, which are quite independent of our 
thinking; which may be discovered, cherished, adored, 


sought, by us, but are by no means merely creatures 
of our own minds. 


169. Brightman, NV, 106. 
170. Wieman, RES, 272 


ot >* : i a eos a ys . = oP 8 he ee et Pee eet es eel 


o(aeenetmgxe ofdeltava {fe detew) svievfont of 
) dofdw Yo wtaemelo end [fa vebieaeo) ol¢yfane off 

s(etelenoe xelqmoo yieve 

ot elondw yrs to atmemefo odd [Le etcfer) oltgoays of 
e(elortw s e@ netdrieqotg aft 

+ (boritom indnemtyqxe ety) avitos aff 

betinaiie ’* eiciesoy Yian tebianse) sevitenwdls of meqe of 

wii » (setettoqyd yttefet rw ytiev fxs Seet}) Lotti aff 

©" (eivedtogyd ofdeltsva ¢red eft ot bedttmmos of) ovieloeb of 


-nammg to serash dgid 8 to esetnevbs edt evsd novlew euyd econ? 


ehoog ovicceno a aeme li od ob gntaosl af doinw yone - 


mi teed hanieiqxe sd yar entevinw eit ted? gereliod nomel® ox 
eYiiLup lasizyiq ansex poernyenes nama Wl ,doldw vs tene Yo eevret 
mi el df ,eblor ed yminegi0 nenwd edt yd beanetieqxe al yyrene teve10 dy 
esemisiu af ysilen@ .mistLeup to xelqmoo a wm yéilaup to m1? ond 
-sbhem ef bitow et} ai eee {Le coldw to suo sonsstedue ait ,ysilset 
eidgied ,noerg ,bet seve stneve ee heonsiseqxe eeisif{cup te selqmexd 
Sade £14 edit ont bre , woot eittnte .dnorgett 2hued ,s ioe ,fiub 
si boow ;streve to eiutounte sc to mot edt mi at deixe mo teva wo ataixe 
emem .oefs ei es ,treve oe ef bod five ,ocels e@] ae ,8dnerc lo ewsourie s 
-fenogtey att bra e'nsmtdgied .« ot rotsothetiane seerth af ef od eteH 
o} senxvtey ef .baim to erected ni oasevion offs anicique dolriw woliv altel 
eyisw to amfsey odt neowed delimoaiteihb 09 10 ,omisn mort 8D esataqge? 
anve foo ef walsebi to ytibilav esentife ofS antyneb adi , test Jo Bre 
ded? antbied 2 Jetleebi Yo eqyd alsiies a 

,iveegotq ore ,sinersviaw {fa ,sinebl ,etgsono) 
«06 to dnehbreqeiat osiup ete lo? ctw ,antied eviscotde 
,bexobe ,beralredo ,herevoosib od yam dobiw :gnixntsdt 


tow saete ylerem sneem om yd evs dud .en yo . digvoe 
Yi,ebaie@ mm wo to 


2 80 cm  nesdefg tad oeal 
*. SVS Gabi annelt ore 


= =f ST = aS fetnailer Aes: is Gs = 


, 


‘ie 


For Dr. Wieman these have no independent existence apart from 
the process of thinking. They are intellectual devices instrumental in 
enabling man to do a number of things emong which are the attainment of 
truth and knowledge. As such they may have great value. On the other hand, 
they are often the cause of great error in thinking, and as such are 
detrimental to man. 

Dr. Brightman, a personal idealist, agrees with Dr. Wieman. 
He does not consider an ideal to be of any intrinsic value until it is 
realized in personal-social experience. Nor does he hold that all ideals 
are necesserily true or valid. He points out that man may err in judgmenta 
about ideals in the wa@rld of value just as he may err in scientific judg- 
ments about the world of nature. This, however, ia no resson for abandon- 
ing the search for truth. True ideals may be distinguished from false ones 
by submitting them to the tests of reason (coherence) and love, he be- 
lieves. He proposes the term "norm" to designate true ideal. He contends 
that there are some beliefs so fundamental that were they supposed to be 
falae, all meaning would disapw ar from life. "If reason is not a true 
norm, all science is impossible," he claims, and "if love is not a true 
norm, all value is wiped out, for all value is personal experience that 
is respected."-"1 He insists that, although no human being te fully 
reasonable or loving, humanity must move forever in the fixed directions 
of reason and love if it is not to destroy itself. The characteristic 
forms which reason-love takes in universal human thinking, he holds, are 


the norms of truth, morality, the aesthetic and the holy, and when they 


171. Brightman, NV, 74. 
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are realized in experience these norms “generate actual kmowledge, actual 


nl72Z He 


goodness, actual beauty, actual worship. offers the famous "Four 


Freedoms" of World War II as an exemple of a table of norms for humanity. 


Here indeed is a set of true ideals: true, but not 
yet realized, even if printed on one-cent postage stamps. 
The difference between these freedoms as proposed goals 
and awa@ld in which they are primiples of life for every 
individual end every society reveals vividly the vast 
chasm between ideal norms and actual values, It also 
sheds light on the intellectual and practical task imposed 
on religious and secular educators; legislators, executive 
ami judicial authorities, and citizens of every land .175 


For Dr. Brightman, reality is explained best in terms of 
consciousness, the only immediately available truth. Although consciousness 
is in continual interrelation with nature, it is not in the physical order 
and therefore can not be explained away in terms of matter, he reasons, in 
direet contradiction to Wieman. On the other hand, space existe in the 
mind as a concept, and matter can be, and ig, explained in terms of 
consciousness for him, by his theory that 

the universe is a saiety of conacious beings, 

the energy which physicists describe is God*s will in 

action, . « there is no wholly unconscious or imper- 

sonal being. Everything that is, is a conseiow mind 

or some phase or aspect of a conscious mind. To 

speak religiously, the universe consists of Gai and 

his femily, Weture is divine exp rience.!74 

All the evidence fa the existence of Dr. Wieman's world of 
events, Dr. Brightman thinks can be found only in the conscious experience 
of persons, since “the only evidence fa ‘physical energy’ is to be found 


in certain observed chenges of the patterns o conscious pé Fsonal experi- 


ence."*75 rt is very probable, he thinks, that "the energy which always 


172. Brightman, NV, 83-4, 175. 


Bright 20. 
173. Brightman, NV, 75. ghtman, NV, 119-20 
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Pe itself in conscious md personal effects is itself « conscious and 
pers mal caus." 75 tn other words, he believes that "all the energies of 
nature are activities of a cosmic mind--the mind that our value experiences 
reveal to be the eternal Gal nltT Fa him, every law of nature is a law 
of God, end every energy of nature a deed of God. Nature is in the Divine 
Mind. It is God's working, his activity, his experience. Therefore, it 
cannot be external to him, neither e place wherein he dwells nor a thing 


on which he acts. Man's mind is his own personal consciousness, dependent 


upon and in interaction with his body which, as a part of nature, is God in | 


action. To express it differently, the human personality interacts with, 
ani is dependent upon, Divine Personality. So, although mind is not in 
nature, nature in the Divine Mind is Ged*’s way of creating humm mina? ? 
Says Professor Brightman: 
If nature is God in action, we have grounds fo the 
reasonable faith that personal values are the goal of 
God and that even if nature were to perish and God were 


to act in totally different ways, personality and value 
would survive. Love is “creation'’s final lew."1 


Dr. Brightman's concept of personality, in and for whom alone 
values exist, seems to have many of the same qualities of good, ag Dr. 
Wieman’s creative event. It is interesting to compare Professor Bright- 
man’a reference to love as “creation’s final lav" to Professor Wieman's 
contention that 

love, at its best, is the most inclusive of all 


interests, for it provides the most complete integra- 
tion of the greatest number and diversity of interests 


176. Brightman, NV, 120. 
177. Brightman, NV, 120. 
178. Brightman, NV, 124-25. 
179. Brightman, NV, 120, 
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af the individual and of associated individuals, 

The supreme good is fulfilment of the most inclusive 
interest, or, if one prefers the phrase, of the most 
ine lusive system of interests .180 


It is Professor Brightman's belief that no scientific law or 


method has to be modified if nature is God in action. He offers to mn, 


in explenation of the fact that the life of value is a life of conflict, 


a God who, like Professor Wiemaris God, is limited in power, struggles 


with, but ie never overcom by evil, and is the source of all value. 


Moreover, Dr. Brightman thinks worship end prayer directed to such a 


friend more soulesatisfying and essentially reasonable thm when directed 


to an unconscious system of nature. Fa him: 


God is a consciow Person of yerfect goodwill, He 
is the source of all value and so is worthy of worship ad 
devotion. He is the creator of all other persons and gives 
them the pover of free choice. Therefore his purpose controls 
the outcome of the universe. His purpose amd his nature must 
be inferred from the way in which experience reveals them, 
nemely, as being gradually attained through effort, diffi- 
culty, and suffering. Hence there is in God's very nature 
something which makes the effort and pain of life necessary. 
There is within him, in addition to his reason and his active 
creative will,a passive element which enters into every one 
of his conscious states, as sensation, instinct, and ime 
pulse enter into ours, ani constitutes a problem for him, 
This element we call The Given. The evils of life and the 
delays in the atteinment of value, in so far as they come 
from God end not from human freedom, are thus due to his 
nature, yet not wholly to his deliberate choice, His will 


and reason acting on The Given produce the world and achieve 
value in it,18} 


Dr. Wieman thinks that kmarledge of God is available through 


immediate perception. Man experiences Gai, he claims, in the same fashion 


in which he experiences the roundness of the earth, the structure of the 


! 


i} 180. 


Wieman > WRT Py 160. 


(181. Brightman, POG, 113. 
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eee 


atom, and the weight of the su, through the senses 182 A necessary 


requisite to the perception of Ged is the formation of necessary habits. 


He argues that if Gal affects man's senses in any way, and he dees, since 


he ig the undefined, undiscriminated, but stimulating totality in response 


to which man may develop various sorts of interest, -°5 then he may be per- 


eeived when the necessary habits ere farmed. 


Does God affect our senses? We scarcely see how 
anyone can deny it. The weight of the sun affects our 
genses end so does the atom, and so do the chemical 
components of the remote stars. Otherwise we would 
never know these objects existed. Surely any object 
that sustains humen life must affect our senses. 

Sinee God is that object that sustains human life 

he sustains the senses and hence affects the senses.... 
But anything that affects the senses is an object that 
may be perceived when men learn to note and interpret 
its sensvous effect. Hence God is an object to be per- 
ceived through sense experience. We do not mean that we 
can rub our hands against him any more than we can rub 
our hands against an atom or one of the remote stars. 
But we do mean that there may be ways of apprehending 
sense experience which would reveal to a competent 
observer the presence and character of that Something 
upon which human life is ultimately dependent for its 
maximum security and abundance. When this way of 
apprehending becomes established as a form of habitual 
reaction rendered accurate through experimental tests, 
we perceive Gai ,184 


Dr. Brightman, on the other hand, claims that knowledge of God 


can never be immedi ate ; 285 consciousness alone is so experienced. How- 


ever, God can be knom by inference, the only way in which any object 


other than present consciousness may be known. Such knowledge is subject 


to correction and expansion in the light of new-found truths, both 


Wie man, WRT, 83-97. 
Wieman, WRT, 172. 
Wieman, WRT, 94-5, 
Brightman, POR, 162-95, 
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scientific and philosophical. 


When we are concerned.....with the knowledge of 
God, it is especielly important to make clear from 
the start that there are special reasons for emphasiz- 
ing the incompleteness and the (logical) uncertainty of 
any possible knowledge of Gal, If God is what theism 
takes him to be, the cosmic source of #1] nature and 
of all value experience, then complete and adequate 
knorledge of God would men complete knowledge of all 
the evidence for belief both in nature and in values 
and also complete rational understanding of their 
reletions. Such knowledge is beyond ue, although 
the lack of logical certainty does not prevent sincere 
devotion and even assurance about the religious refer- 
ent. 186 


Certainty (other than present self-consciousness) exists fa 
him only in the mind of God which is, and ever will remain, distinet 
from, although in constant traffic with, that of man.’®? He aces find 
inferred evidence for God in the evidence of the rationality of the 
universe and other evidences listed on page: thirty-four: of, this thesis. 1&8 
Also, he finds inferred evidence, in the type of conflict existing in the 
life of value, that God is limited in power. Both values and disvalues 
seem to be inherent in personality and its reletion to nature 2°? 

The joy of knowledge is confronted by the pains of 
ignorance and erra’; man is a mixture of goodness and 

moral evil; the fulfilled purposes of beauty are accom 

panied by frustrationa which we call ugliness; and the 

same humanity that worships also indulges in irreverence 

and blasphemy .19 

Although voluntary evil (evil which results fran man's choice) 


ean be expleined by the doctrine of free will, there is, he holds, much 


186. Brightman, POR, 166-67. 
187. Brightman, ITP, 338-39, 
188, Brightman, POG, 159966. 
189. Brightmn, POR, 305-41. 
190. Brightman, NV, 84. 
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evil which erises without, or in spite of human choice (involuntary evil). 


Much of man's ignorance ani error is due to circum- 
stances beyond his control. Much uglinese exists in the 
order of nature epert from man. Worship is as much a 
matter of educetion and tradition es it is of choice, and 
irreverence and blasphemy may often be socially conditioned 
rather than freely chosen attitudes. Experiences of sorra , 
pain, frustration, ami chaos seem to arise from the nature 
of things 1? 


This world embrecing involuntary evil ss the creation of a God 
infinite in goodness mey be explained best, Dr. Brightman believes, by 
supposing that it is brought into being by a will which is limited both 
by reeson and by nonretional content. So, when man, who with nature is 
part of God's sctivity, is created, the same constituents that exist 


192 
eternally in God enter into his being. 


Neither man nor God can rightly call evil good, A 
wise finite Gal could not poesibly judge the evils to 
be justifiable. He judges them to be umjustifiable as 
well as unavoidable.....To creste evils unnecessarily 
would be monstrous. The ereation of persons whose lives 
mst contain unjustifiable evils is nevertheless justified 
if redemption is possible..... But the fact that evil must 
enter into any possible creation does not mean that the act 
of creation is evil. Creetion means only that God is ree 
sponsible for exercising redemptive love; it des not mean 
that he is either responsible for, or acquiescent in the 
evils which his will does not create, but finds...,. The 
hypothesis of e finite God makes » rational open-eyed 
feith possible. (It makes possible e petional solution 
of the problem of evil in creation.) +9 


Thus, Professor Brightman gives a coherent explanation of the 
baffling problem confronting man in his quest for a better world, It is 


a personalistic view which is qualitatively monistic, quantitatively 


191. Brightman, NV, 84, 
192. Brightman, POR, 333. 
193. Brightman, POR, 334. 
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pluralistic, and epistemologically dualistic. To qualify these terms 
respectively, evil as well as good and ell other objecte of investigation 


are of the nature of mind, and exist only in and for persons; the 

universe is a society of persons with one Supreme Pergon who is creator of © 
and in constant interaction with, all other persons, each of which is a 
separate entity; the mind knows only its avn consciousness immediately, 

all other objecta being known by reference. Hie God, creator of all that 
is, is a Divine Person tenderly suffering with his charge toverd attain- 
ment of perfection. 

The God which Dr. Wieman thinks mn perceives through the 
senses did not choose evil, either, but confronts it, struggles with it, 
and whenever possible converts it into the good, even as does Dr. Bright- 
men's God. 


eeeEvil is antagonistic to that principle which makes 
existence possible. It is destructive of concrete existence... 


The more good is built up, the more good there is to 
tear down; hence the more opportunity fa evil. Since evil 
is the destruction of good there can be no evil unless there 
is first good. The opposite, however, does not hold. Good is 
not dependent on evil, Evil is not required in order to pro- 
vide for the increase of good, although good may and does 
turn evil to good account. 


Evil, then, is parasitic. It cannct stand on its own 
feet. It can thrive ani flourish only when there is good to 
sustain it. The world is based on good. Good and concrete 
existence are identical. The concrete order of the world 
is good. Evil tends to destroy and break down this concrete 


order.sseeBut as a feet evil can not attack the universe ag 
a whol@seos 


Pain, mental anguish, misery ani suffering in all ite 
forms are the struggle of the concrete good to maintain it- 
self at some level....cor attain some higher level, in 
opposition to the disintegrating ferment of evil... 
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eeslt is to be noted that evil is something positive 

and agressive, not merely the leck or absence of something. 

But God ig not evil and there is no confusion of good and 

evils esecee Evil is the destruction of that which is sus- 

tained end constituted of God. God does not create evil 

nor sustain evil, except as a paragite is sustained. Evil 

could not exist without God's good to provide for it a 

standing ground; but the good alone is of Gal. 

In contrast to Professor Brightman, Professor Wieman offers, to 
what he considers a peeudo-problem, /%5 a naturalistic explanation which 
is qualitatively monistic, guantitatively pluralistic, and epistemologic- 
ally monistic, To explein these descriptions in order: all that exists 
is of the nature of energy in the form of events; events cccur in many 
types of structure, good being one type, evil another, God still another, 
and man another yet; direct kmowledge of an object is possible, in Dr. 
Wiemen’s case, if the tests of observation, agreement between observers, 
and coherence are met. Dr. Wieman's God, creator of all the good in the 
world (but not of the evil’), is an impersonal force among other forces 
of nature, pushing the universe in the direction of the good, 

Dr. Brightman’s view is much more acceptable in that it is more 
consistent with the facts ss man kmovs them. Only a person experiences 
velue. It seems ridiculous to think of an impersonal force pushing the 
universe toward perfection. Hor would an impersonal force kmoy that 
perfection is desirable? How would it know in which direction perfection 
lies? How can something which does not experience value itself produce 
and allot value to other objects? This asgocistion of value with imper- 


sonal force seems the weakest point in Dr. Wieman's theory, 


195. Wieman, SHG, 87. 
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Both thinkers believe that love is 4 principal faetor in the 
fight against evil. Wieman thinke that “there is © strange transmuting 
power in leve."19% r+ (love) "passes its fingers over 411 the objects 
of the world ami transfigures them."297 Hence, out of the deepest suffer- 
ing there may blossom beauty and joy if there be lov, he believes. He 
thinks that the greatest message of Easter, and the deepest meaning of 
the Resurrection, ia the triumph of low over suffering and death. He 
suggests: 


Mey not this trensmuting power od love, and atone= 
ment through suffering love, be the true solution of 
the problem of evil ari sin in a world ruled by an al- 
mighty good Gal? To enter into the love of God is not 
to abolish evil but to transmute it end triumph over it. 
And sin can be conquered only through suffering love. 

Is love, efter all, the only way to triumph over sin and 
evil as, perhaps, God does eternally? And we can enter 
with Him at any time into His triumph not by might nor 
by power but simply by love. 


Thus love becomes the way of salvation and the 
mesning of religion. To be even one of the very 
littlest ones in the Kingdom of Heaven is to be un- 
querably blessed, for love transmutes all pain into 
sweetness ard death into life and shame into good. 

To enter into the Christian Way of life is "to fall 

in love with the universe" and to find that God Himself 

is love. To know Gal is to ma love. In the Christien 
way of life there may well be pain am death and shane, 

but they are transmuted. Pride, that suffers the gnew- 


ing tooth of envy, end wounded vanity, cannot live with 
love .198 


Here Dr. Wieman and Dr. Brightman are in complete agreement, 
em their views cohere with the facts of religious experience. One 


wonders why statesmen sre not aware of this pragmatic truth by nar. 


196. Wieman, RES > 105. 
197, Wieman, RES, 107. 
198. Wieman, RES > 108-9. 
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Plato suggested that philosophers be kings. Is there no middle road? 
Is it not desireable that philosophers “whisper into the ears" of kings? 
It seems that communication between statesmen and great spiritual 
leaders is an urgent necessity in this age of crisis. Guns and bombs have 
feiled miserably to obtain a lasting pesce. There still remains sacrificial 
love. Are there enough unbiased spiritual leaders in the world to create 
the stimulus which will bring about positive and loving results? Why 
has education failed to open the minds of its follarers to the power of 
low, love that ie willing to sacrifice when and if necessary? Whate 
ever the reason, it seems necessary to remedy the situation immediately. 
With pw oper universal education, is it not possible to create a world 
in which Dr. Brightman's “reasonable love" will reign? 
For Dr. Brightman, God is mn's Suffering Servant as well as 
his mighty, although not omnipotent, loving Father. He is love, but a 
suffering love that redeems through a crose.** Dr. Brightman looks upon 
every ideal as a primiple of lowes°° those ideals that survive after 
having been submitted to the lawa of reason, become na'ms. Democracy, 
Christimity, ami the future of the world, he teaches, rest on an appeal 
to universal norms, by application of which all men mey realize values. 
The world of values, it is true, lies in the distant 
future; but the world of norms may to some extent be grasped 
by every norms] humen being. The hope for the future lies 


in an increasing agrgenent about universal norms, and about 
their application.©9 


199. Brightman, POG, 189. 
200. Brightman, POI, 74. 
201. Brightman, NV, 86. 
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For Dr. Wieman, anything end everything in one’s personality 
which is obstructive to creative transformation, so far as one ("one" 
refers to the individual or his society) is responsible for the obstruce 
tion, consciously or unconsciow ly, is sin. Forgiveness of sin is 
accomplished by the creative power itself when it dominetes over and 
penetrates beneath the obstructione to its om working within the person- 
ality itself. 

For Dr. Brightman, only evil which is chosen, consciously by 
man in preference to good, is sin. Redemption from sin is accomplished 
thr ough suffering caused by the presence of reason-love, 

Although neither Dr, Brightman nor Dr. Wieman professes to 
know certainly whether man continues to live in a future existence after 
death closes the door of this life, Dr. Wieman thinks it plausible, and 
Dr. Brightman thinks it very probable. Dr. Wieman does claim to know 
that: 


Whenever life has met an impassable barrier or 
destroyer, cresetive transform#ion alone has been able 
to circumvent it by reconstructing the order of life, 
sometimes lifting it to a higher level of abundance, 
Whenever in his history man has encountered what seemed 
to be the blenk end of all, and yet has been led srowd 
it or through it, the miracle happened by the emerging 
of some new perspective previously beyond his imagination 
or the creation of sane new power of mind and personality 
by the integreting of meanings a the looming of wider 
horizons revealing an apprecisble world more ample than 
he had known @ the increase of fellowship folding hig more 
securely in the depths of canmunity end mutual aid, or a 
combination of all of these. These are the working of the 
creative event. 


With faith in this creator end sustainer, we know all 
we need to know to face triumphantly the great destroyer. 
-- Commit ourselves absolutely into the keeping of this 
creative power. We could not do more than this if we 
knew with complete certainty everything thet might happen 
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to the individual efter death. If death is conquered 

beyond our reach of knowledge, it must be done by 

creative transformation released to the utmost scope 

of its power by giving it supreme control through 

absolute commitment of faith. There is no other way, 

and there is nothing else to be don .202 

Dr. Brightman thinks it seems reasonable to believe that the 
creator and sustainer of personalities (experiencers of values) in this 
world has resources sufficient to continue their existence in another 
order, and suggests that "those persons are immortal whom Gol judges 
to be capable of developing worthily at any time in their future existe 
ence." By developing worthily he means choosing and realizing ideal 
walues, individually and socially, He thinks: 

It may be that some conscious beings born of human 
parenta--some inbeciles, for example-=may be hopelessly 
unable to appreciate ideal values. .... On the other hand, 
perhaps some "Subhuman" animels may be gifted with conscious 
powers so great that, given immortality, they might undergo 
a lofty spiritual evolution in the course of eons. Again 
it is conceivable that some human individuels, once re- 
sponsive to the divine impulse, may become so vicious that 
even God may despair of arousing them to any higher aspira- 
tions. 

This hypothesis, then, is one of conditimeal immortality. That 
ig, immortality is not “inherent in every person or every human being as 
such, but is conditional on the presence in the person of genuine 
potentialities for spiritual development ."75 

Such a view fills an empty spece in man's heart (longings) made 


by the necessary pragmatic conclusion that this world is not wholly 


202. Wieman, SHG, 279-80. 
203. Brightman, POR, 407. 
204. Brightman, POR, 408. 
205. Br irchtman, POR, 408. 
206- Brightman, POR, 408. 


—————————— +" 


} he Apes y MD ¥ ¥ 4 i i alee’ xe we, i ge. ie 45 
SPR, Ce ee WES iE arts Oe! erik eka leniapes ‘ - a ver VAIS. GAM t 
i we ie a \ a ae = 


ii 
heaeupdes a! sdaeh uw eer qedts babe ea ib od 
yd ened ad teum tt.  egbelword we exer wo froyec 


ips 


rt $2 ; 7 
vor? Lortnos emerque $2 ativin yd vem eff to - 
eYaw torgo on al ore! eslgizt to tnembimmeo oduloede 
SOS, aeb ef of cele antdton e! ever? hee 


ett Jett evetled o¢ eldanoeses emeoe $2 winidd oomtipixd ord. i 
atdt at (eevlav le ewonelqooxs) seldiiemata to tenledevs one notneto 


“* 


teriteona af eoneselre sleit evaltnoo oF Janel oft tus se0Wo8e1 eat! Bitow + eS 
? 


sonbut bo worw {sdvomm? ern anoateq eaods” sand eseeggve bna GOS reba ae 


~baine eyutul tied? si enlt yas te yliddsow yntqoldweh to eldeqao ed o> i 


{mob} anisffse bat yateoods ensom el ylidsww aaigoleveb ya wn eeone ' eee 


retaidt ef syiletovoan Sne ylleubivibnt vou Ley tie 


sxsumt ct Yo nied eagnied eveloanos eae tacit ed yam $I 

yieaeloqod ed ysm-elgnaxc vO ,eeiioeda? amre-adrersq 
-baad sorte eff 90 ecoe etauiay [aebi at alooriqgs os efdaau ‘ 
enoloanoo Stiw Bestig ed yom Sicadne “naenatiue" omoe agedteq , 
onreiny Jduim yeds .ytilediomat nevig ytakt de01y 08 etewog © i 
Risgi .enoe to saywind oft mt noitulove Lau¢iaiga yriel 2 ae | 
“er eono ,alanifylbet seen emoe Salt olfdevieonos ef 3 
fant euototy os esooed yam ,oelugqul entvib edd of par i 
eantase velg ts yue ot med? gaieuow to wWegeeb yam Lee Ore 
elai? 


ged? .yttladtomm! Lam ititoo te ence ai nga <Siventoqyd alat 
ne anied nemud ylevs 1 coBteg Yyrove af taerering" don ai wil Ledtomat a2l 
eaiureg to noexey 983 mi soneesrg eft no Lanoltibaos ef dud fone or 
GOSe , svomqoleres Laud? age. 102 meisiintinedog 1 a y 
ebam (agnignel) desert a*asm at eosqe yore as efLlt weiv 2 Houk ; 4 Ai a 
vilodw jon ef bir w Bidt gent nofevLoneo at oraet Cayere ons we i tae 


EN OHe seer 
ge nears 


rational. If God is perfect in his love, and sufficiently potent to care 
fa his creatures, then conditional immortality such as Dr. Brightman 
suggests compensates for the seeming injustices of this world which occur 


in spite of God's goodness and man's effort. 


Critictam of Dr. Wiemen's views. On pages 206-9 of The Source 
of Human Good, Dr. Wieman states thet there are many equally good ways of 
interpreting experience (smong them, mind, matter, form or structure, 
event ani quality), end that he has chosen "the event" as the basis of 
interpretation for the reason that it "will be most practically useful 
in dealing with the issues determining human destiny for good or for i111." 
On page 168 of the same volume he concludes that "truth is never the whole 
of any concrete embodiment of value,” but is always "one abstract feature 
ingredient in concrete value as experienced by human beings." It is 
true indeed that parts of his theory of value are useful (although it is 
questionable thet they ere more useful than other interpretations) in 
making the present world a more endurable-to-some field wherein the mind 
mey function. However, as a whole, taken as a guide to human conduct, 
his interpretation would lead to more negative than positive results, it 
seems, in that man would be confused am full of indecisions. Dr. Wieman 
has offered no way for man to distinguish the (creative) good he must 
serve from the (crested) good he must abandon other than experiment, and 
even then time is a necessary determiner. Yet, he warns that unless man 
serve this elusive, yet only conducive gool, he must perish, Were man to 
accept wholly such guidance, he would surely perish, according to all the 


available evidence. He would be undecided, constantly, as to whether a 
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seeming good were his savior or his doom. Laboratory rats can be caused 
to have a nervous breakdowm by ss too much indecision--ag by con- 
stantly changing their paths and rewards, so they can not decide which way 
to go. Thus, in so far as an analogy is at all valid, from the s tard point 
of mental hygiene, his theory is, far the greater part, more damaging than 
ameliorative, pragmatioally. 

On the other hand, it is beneficial in one way. Just as the old 
religious beliefs, which he so emphatically condemns, serve to relieve man 
of a sense of responsibility in times of despair by positing God as the 
shaper of events, so his belief that creative good will somehay push 
through in spite of man, leads to a feeling of “everything will turn out for 
the best, anyhow." ‘The value of this attitude lies in the fact that it 
steadies man long enough to get a further grip on life. Horever, it has 
just as mony possibilities of causing torpor es has the old religious 
belief. As a matter of fact, pragmatically, the old religious belief 
offers more inducement to effort in that it provides guiding principles 
to which man may cling when he feels himself sinking. 

No architeot worthy of the name sets out to build a skyscraper 
without the best blue print he can find. Neither can men, whose task 
it is to build a spiritual steeple higher than the towers of Democracy, 
wider than the plains of Communism, and more solid than the Rock of Peter, 
construct even so much as a firm enough foundation, without some plan of 
action, some true guiding ideale, Without the norms of truth, end goodness, 
and beauty, and holiness (concisely, reason and love) to serve as beams 
to support a giritusl structure so mighty that the atom bomb shall not 


prevail against it, well indeed is men's fate determined, Yet Dr. Wieman 
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advocates that man abandon ideals in preference to a "not readily accessible 
to awareness" good. 07 In this age, man can not tale chances, Time is 
important. Men must meke use of important past experiments written by the 
bloed of martyrs, victims of the trial and error method, Men's most out- 
standing characteristic, that of personality, enables him to connect the 
past with the present, meaningfully, ani to plan for the future 08 Man 
knowa now, by inference, what type & response is most probable to a given 
stimulus. It is possible, guided by love and reason, for him to build the 
stimulus which Would result in world order. It is no longer necessary 

to grope in the darkness of doubt; certain ideals have been proved wrthy 
beacons in the world of values. 

It seems possible that, would Dr. Wieman peuse long enouph to 
grasp the full significance of personality, he would, with Heraclitus of 
old, recognize the value of permanence in a world of change. For 
Heraclitus, all was change except the principle of change itself, That was 
permanent, 

Dr. Wie man, whee account of values is mainly social, gives no 
adequate account of the origin of consciousness, the very fact that makes 
possible his or any other theory of values. This is very important, for 
consciousness is the starting point of all knowledge. It is the effect 
which an object has on consciousness which makes it (the object) goal or 
bad. Without a consciousness to measure and interpret data there would 


be no science, All the evidence for any theory lies in some consciousness, 


207. Wienan, SHG, 176 
208. See Brightman, fy « 189-201. 
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Yet the only explanation Dr. Wieman offers for this most necessary obpot 
in man's universe is that “the creative process makes qualities more 
appreciable by creating sensitive organisms; by making them pre ressively 
more sensitive; by generating signs with manings and thus producing 
mind."299 tt is contradictory to think that values are real, yet assume 
that the highest value of all, that of personality, is a proiuct of mere 
change, the result of an unconsciow process. 

Another thing-~- where do values come from? He does say that God 
(the tendency in nature to produce value) is the source of o11 value, but 
if God is merely a process, when, where and how did "it" become "inhered 
by" value? Also, hav can anything other than ean experiencer of value pral- 
uee or increase that object? To recognize God as a pergon who expe riences 
value waild solve his problem, it seems, One of the reasons why he 
objects to such recognition is that “a person is always a creatures. 
therefore personality cannot cheracterize the nature of the ereator."”*° 
One wonders why, as a critic of Personalism, he is not more fsmilier 
with some of its definitions.“11 pr. Brightman, perhaps the leading 
Personalist in America, defines a person as "a self that is potentially 
self-conscious, rational, and ideal," ani the term self he uses for “any 
and every consciousness, however simple or complex it may be." It is 


2212 


“any conscious situation experienced as a whole. There i¢ nothing in 


this definition of a person to invalidate its application to God as a 


209. Wieman, SHG, 307. 

210. Wiemen, SHG, 268. 

211. In The Personalist, XXVII, 4, 365-375, there are some excelleht 
definitions contributed by E. 8. Brightman, 

212. Brightman, POR, 350. 
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creator. A God who is self-conscious, rational, and ideal seems a much 
more worthy object of worship than an unpredictable, fleeting, impersonal 
force. 

Dr. Wieman's God does not seem to be thrifty enough with values. 
Rational man respects a God who is the preserver as well as creator of 
good. Fundamental to all life, is the lew of self-preservation. The 
highest value, personality, ecamot be preserved unless its under-pinnings, 
true ideals, can be left to support its weight. The ideals which have 
withstood the test of reason and love must not be destroyed to make way for 
unknown suspected goods, Neither Gal na man has any right to destroy 
those truths for which suffering humanity and Christ have paid with their 
lives. Rather, these ideals must light the way to further spiritual 
progresse 

Dr. Wieman's God lacks unity. It is difficult to decide whether 
Dr. Wieman thinks that Gal is one process or many processes. One 
finally gathers that God is the togetherness of processes, Algo, at times 
he seems to describe it (God) as the creative event itself, and at other 
times as the paver to praluce good in the creative event. This, too, ts 
confusing. He says that God is distinct from evil which, too, is a process, 
a definite structure of events, Is, or ia not, evil an aspect of creativ- 
ity, one wonders? If it is distinct from God, and if “ereativity" is 
God*’s function--then, from where did evil come? It is impossible to 
accept the fact that it "just grew." Is there a source of human evil as 
well as of human good? Evil ia a fact, and cannot be ignored as & more 


obstructer of the good. It must be attacked, and Dr. Wicman of fers no 
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definite method of approaching the fect, not to mention attacking it. 

The most helpful qwiity of his view is that it alerts man to 
the realization that he is living in a world of perpetual growth, and, as 
part of that world, must continue to grar himself, both spiritually and 


mentally, in order to survive as a fit and worthy inhabitant therein. 


IV. EVIL AS INTERPRETED BY AN ABSOLUTISTIC PERSONALISTIC 


IDEALIST AND BY A FINITISTIC THEISTIC REALIST 


This section will present the interpretations of evil offered by 
Dr. Albert C. Knudson, who interprets all reality in terms cf personal 
consciousness, and Profesasa@ William P. Montague, who finds the world 
ground to be matter permeated with consciousness. These views will be 


compered as to possible outcome, and criticized. 


Dr. Knudson’e explanation of evil. Dr. Knudson, attempting to 
defend his orthodox Christian belief in an eternal personal God, infinite 
in power as well as goodness, against overwhelming evidence to the contrary 
(the presence of a tremendous amount o& inexplicable suffering, pain and 
ugliness), chooses to look upon the metaphysical problem of evil as 
humanly insoluble due to man's limited vision (igna ance), and to concern 
himself with whet he calls emotional ani moral evil. He thinks that meta- 
physical imperfection is undoubtedly a rational necessity in a world of 
finite beings, but that “imperfeetion of this kind creates no difficulty 


213 
for faith." It is no evil in itself, he claims, nor does it compromise in 


213. Knudson, DR, 193, 
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any way the divine power or the divine goodness. It is merely the materiel 
which provides for the abstract possibility af naturel and moral evil. 

The religious problem of evil, he teaches, is personal in charac- 
ter and cannot be solved ultimately by the idea of a necessary evil 
(such as E. S. Brightman's "Given") or by deterministic conceptions of God 
and man (such es H. N. Wieman's "Structure of Events"). The concrete 
evils of life are all contingent, and no necessity of thought would be 
violated in their absence. The bare necessity of evil, no matter how or 


where it may be grounded, he holds, throws no light on the ectual evils 


that confront man, a free being, who stands apert from nature in as person- 


al relationship to God as an end in himself, and treated as such. What 
makes evil « problem at all is the belief that it is the experience of a 
free moral agent. No necessity, rational or irrational, can explain 
its (evil’s) necessity, he insists. The only thing that reason clearly 
requires in connection with evil is the possibility of sin in a free 
system. If the unique worth and freedom of man were surrendered, there 
would be no longer any real moral evil, and pain would become a brute 
fact. What religion is concerned with, he points out, is victory over 
evil, the experience of which must be personal, and within the realm of 
spirit, rather than ean explenation of it (evil). 

Dr. Knudson distinguishes between natural ard moral evil. He 
thinks that the physical world exists for the sole purpose of serving the 
divine plan, and as auch is of instrumental rather than intrinsie good. 


In a reletive sense, it is evil in two aspects: by way of contrast with 


the Absolute, and from man's finite view. 
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Most people, he lements, view the natural evils of the world 
from a hedonistic standpoint, looking upon the passive plessures rather 
than formation of character, as life's chief goed. The goal of life is 
ethical, he teaches, and lies in the development of character. Viewed 
in this light, much humen suffering ceeses to be pure evil and becomes 
instrumental toward a higher good. 

Agein, it is common for man to view the worle solely as an 
instrument of his own purpawe, overlooking the possibility of its service 
to other than human ends, e necessery consideration in any feir judgment 
of dysteleological facts. Another consideration he thinks man should 
allow is the probability that suffering does not mean the same to animals 
as it does to human beings. 

He looke upon certain types of pain as inatrumental goods, One 
such is the kind which warns of immanent danger and thus aids in the 
preservation of life. Indeed, pain has been a contributing stimulus to 
the survival and progress of the human race, he feels, Another type of 
evil which he regards ss instrumental goa, is pin. As « contrast to en- 
joyment, pain lends enhancement to health, aesthetic pleasure, and other 
intrinsic goods, according to him. However, in spite of these and other 
inatances of its possible psychological necessity as a stimulant to action 
(mental, physicel or spiritual), there is no way, he holds, of deducing 
pain from the necessery truths of reason. It is man's gin which is 
responsible, directly or indirectly, for much of it. 

The human world he considers to be an end in itself, an intrinsic 


good, Nature makes it into a world of suffering (natural evil) and in so 
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capacity for response to divine love than to animal impulses. 


_ subordinated to irrational impulses. All sin involves guilt, the feeling 


214. Dr. Knudson holds man to be in a "fallen state." 


— — - ss = : - 2 = - — = = 7 
doing provides the type of environment necesssry to the development of 


moral cheracter, God's set goal for man. But this humen world is evil on | 
its ovn account, too, he says, in that it is a world of sin, the sole cause 
of spiritual and personal evils, as well as the greatest cause of the misery 
and suffering of the natural world. | 

He sees neither goodness nor evil apart from the individual will. 
Evil becomes sin (moral evil) only when it is wrought freely and might 
have been avoided. Men's finite, animalistic inheritance is morally 
neutral, capable of being transformed either into good or evil. Although 
it may provide the material for sin, it actually becomes sin only when 


the will yields, releasing its check on wayward impulses and giving them 


right of way in the choice of lesser as over against higher good. To treat | 
gin as an indispensable element in the world's moral training is to con- | 
tradiet the nature of God, he warns. If man is to achieve moral character, — 


it must be possible for him to go astray, he grants, but freedom involves 


no necessity for moral evil. He thinks it is very probable that God fore- 


214 


sew man's fell, but created the world in spite of this fact because of | 


feith in the pover of his redemptive agency. Man is endored with a deeper 


Wo sin can be committed in ignorence, he maintains; it always | 


involves to some extent the conscious awareness that reason-love has been 


that one has deperted from the moral lew or ideal. 
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but veries in reapect to an individuel’s particuler age and circumstances. | 


It is the obligation to conform to one’s own standard of right, whatever 


Tne moral ideal is not a fixed, objective standard in his view, 


it may be, thet ia ebsolute, and it is this universal duty to conform 


which constitutes the norm of moral responsibility. 


his relation to God, his relation to his fellowmen, and his relation to 
his own norms. 
thereby constituting a unity. 
is one of low. 


tion to adhere to one's morel norm. 


He finds three distinguishable factors in man's moral life: 


It ig the persmeal will which underlies all three factors, 


The proper attitude in each relationship 
Moral perfection is an attitude of will, a set determina- 


The improper attitude is unbelief 


when directed toward God, selfishness when toward fellowmen, and dis- 


loyalty when toward one’s true self. Sin is an attitude of the will to 
ignore the right, and since the will is metaphysically real, sin cannot 
be dismissed as a mere negation or privation, according to him. 


real, is due to man's will, and is repugnant to the divine nature in whose | 


purpose it holds no plece. 


hie sin and suffering by the mere exercise of power, Goi, Solely out 


love for the creature he made and feels obligated to save, suffers 


| 216. 


Man sins and suffers, and because he cannot redeem himself from 


willingly with him. 


The suffering love of God awakens an answer ing 
love in the hearts of men; and thus they are redeemed 


in the only way that anyone can be redeemed, namely, 
by moral trensformetion.215 


Knudson, DR, 378, 
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he insists. He reasons that if God does not abolish evil, it must be 


Such self-imposed suffering is due to God's very nature (love) 


rather than to any necessity which is independent of his will, either from — 


within or external to his own personality. 


So, Dr. Knudson preserves © faith in an omnipotent as well as 
infinitely good God by attributing all the real evil of the world to man’s 
misuse of a virtue (freedom), and by dismissing all other evils es merely 
apperent evils which are in reality goods beyond the range of man’s vision. 

Professor Montagve's explenation of evil. Professor Montague | 
feelg faced with the task of reconciling either the amount of evil and 
leck of purpose in this world with the existence of God, or the amount 
of good here with a purely mechanical system. He chooses the first adieae 
he thinks it is more possible of fulfilment. There is too, too much gocd 
in this world to be the result of mere chance, he observes, 


Materiel nature makes altogether too meny winning | 
throve at us not to suspect that she is playing with 
dice that are loaded, loaded with life, ami mind, and } 
pur pose. 16 
He thinks that the problem of evil is less pronounced only than 

that of good, In view of the real existence of evil in the world, he 


feels obliged to challenge Gods traditional attributes of infinite power 


end goodness. One must be eltered to allow for the existence of the other, 


either because he cannot, in which case his power is limited, or because | 


he will not, which detracts from his goodness. In attacking those who 


- ingist upon God's omnipotence to the extent of declaring evil an illusion 


216. Montague, BU, 73-4. 
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(mere lack of good), or good in disguise, or a wholesome punishment or 
educator, he argues that, if evil is merely an illusion, a lack of good, 
then the experience of the illusion or negetion is itself an evil; if 
evil is really nothing, then it is nothing to be avoided; if it is dis- 
guised good, then it is man’s duty to cultivate rather than oppose it; 
if God's purposes ere other then whet man calls good, then his nature is 
other than what man meens by good, “As for the portion of the world's 
evil that serves as a wholesome lesson or punishment for anyone," he 
seys, “it is but an infinitesimal fraction of the total of the world’s 


misery ."@27 


Value, for Dr. Montague, means the actualization of potentiality. 


Sentience is the ultimate potentiality of matter, consciousness of 
sentience, mind of consciousness, and personality o spirit, of mind. 
He judges retreat and other neget ive desires to be moral evils in that 
they hold up life's progress (realization of further potentialities). 

"For better or for worse,” he saye, “life is utterly committed 
to going forward. It is too lete to retreat."-8 

No purely affirmative desire is bad, fa him, but sin consists 
in preferring the lesser to the grester good. Approval (of one's own 
conscience) is the determining factar in distinguishing goods. Growth, 
enrichment of the personality to the utmost, is the goal of life. There- 
fore, he thinks the rule of temperance or the golden mean in matters of 


enjoyment (scotwlization of potentiality) is folly rather than wisdom. 


217. Montague, BU, 69. 
218. Montague, BU, 63. 
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The rewards of “plunging,” "going the limit," 

| "draining the cup to the last drop,” etc., are out 

1 of all proportion grester than those of safe half- 

hearted dabbling on the principle of nothing too 

| much. We should use temperance in our sing and 

| sorrows, but when we ere seeking not to escape from 

| unhappiness but to achieve happiness fa ourselves 
or others, enthusiasm in the sense of abandon or 

| concentrated intensity should replace temperance as 

the rule of virtue and true wisdom. 


He finds goods to be relative, variable, and growing, new 
values being generated by the old; yet the form of good remaing static 
| throughout all eternity ,-"° embracing always the virtues of intensive 
enthugiesm, evidenced in the desire to improve one's self, and extensive 
love, meaning love fa the whole wiverse. 

The prevalence of actual evil in a world which abounds es well 
as growa in goodness, ani a firm conviction that matter permeated with 
mind is the ground of all reality, drive Professor Montague to a belief 
| in: 

A God, or something very like a God, that exists, 

not as en omnipotent monerch, a giver of laws and 

punishments, but as an ascending force, a nisus, a 

thrust toward concentration, organization, and life, 

Ths power appears to labor slowly and under dife- 

ficulties, We can liken it to a yeast that, through 

the aeons, pervades the chaos d@ matter and slavly 

leavens it with spirit .221 

God, for him, is a person. Since a pergon must have some en- 
vironment on which to act in order to cause development of potentialities 


to the utmost, and there is nothing external to God, he posits the world 


itself as God's internal environment upon which he works, Thies internal 


219. Montague, BU, 62. 


220. The form holds for all life, absolute or finite, 
221. Montegue, BU, 74. 
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environment consists of finite existences, energies, or particles, The 
things in this environment (the real world) are things in their own right. 
They are “that in God which is not God." They are alive, unruly entities, 
forming a sort of mechaniem which, in reletion to values, is in a chaotic 
state. This chaos, he thinks, is undergoing an improvement, though pain- 
fully slow, and the "yeest" that works on it and brings about its 
evolution he calls the finite God. Personality, for Montague, is mind 
become spirit. The relation of the personel yet infinite cosmic 
consciousness to the finite God is that of a mind to its will 


eee0f finite power working within the confines 
of an infinitely extended and alleinclusive mind. 
God, as thus conceived, is a self struggling to inform 
and assimilate the recaleitrant thoughte of his own 
intellect. For each organic member of each constituent 
thought has a being and life of its own, like that of 
the whole of which it is pert. The purpose and value 
sought by the Great Life is the same as that of the 
lesser lives within; no fixed telos or end, but a maximum 
increase of life itself, Wot merely or primarily an in- 
crease in the number of all lives, but rather a ak be 
enrichment, erhancement, md expansion of each life.22 


He thinke that the holy spirit of God, which "sweeps like a 
wind through chaog, and forms all material structures ,"°"° could one but 
feel it, would be not only courage to hearten man in wealmess, and solace 
to comfort him in sorrow, but power and glory beyond what he has already. 
"and," says he, 

eoeif there is a kind of stillnese and if one can 
contrive a queer little turn of the heart away from 
wheat one knows to be mean, there is a chance, however 


small, that a union with the holy spirit of this 
Promethean God will be attained, ami that by such 


222, Montague, BU, 84-5, 
223. Montague, BU, 91-2. 
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union, one's world will be made more radiant, and 
one’s life become: a high romance. 


So Dr. Montegue offers as an explanation of the world's necessary, 


but perhaps possible-to-overcome-in-time evil, a God who is: 


views. 


An infinite, all inclusive cosmic life, whose 
will to good is single, pure, and finite, one force 
smong many in that chaos of existence which God finds 
within himself and which is the world he would per- 


fect .©26 


Comper ison and criticism of Dr. Knudson's and Dr. Montague's 


Although both Dr. Knudson and Dr. Montague recognize the present 


pers m@mality of God, Dr. Knuison’s explanation of him as an eternal person, 


ig more acceptable intellectually than Dr. Montague’s account of his 


presence in ow midst. 


i] 
i} 
| 
} 


| 
| 
| 
} 


i 
i 


Dr. Montague wants his readers to believe thet God, 


es well as all other minds, has evolved, somehow, from whet is fundemental-. 


ly matter, physical ory. 


There are possible indications of his own 


| 
| 


doubts (albeit, unconscious ones) as to the validity of euch poss ibilities, | 


evidenced in his insistence that the matter from which all else evolves 


is permeated from the beginning, with mind. Matter is static unless acted 


upon by mind. Since this is a world of change, ani since personality is 


an undeniable feet herein, he deduces that, from the beginning, mind has 


been an active force resulting eventually in life. His arguments seem to 


make even more clear only one point, namely, that fundamentally, energy 


is of the nature of mind. Mind cannot be messured, yet it is the 


immaterial force which is responsible for physical force or energy. With- 


out at lesst some degree of enthusiasm (to make use of his fundamental 


224. 
225. 
2266 


Montague, BU, 98. 
Montague, BU, 98. 
Montague, BU, 75-79. 
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whatever, he admits. His chief erra, as well as that of naturalists, 
seems to lie in the identification of a function or purpose of an object — 


| 


| as its source. To speak in physical, less reverent terms, he puts the cart. 


before the horse. For this reason, Dr. Knudson’s view of God as the | 


eosmic mind of whose will the physical world is a result, is more accept- — 
able to reason in an age that is dubious of miracles. | 
| On the other hand, onee the eternity of God's personality is | 
| established, it is Dr. Montague's theory which is more compatible with | 
the facts of experience. Both thinkers believe that man is made in the 
image and likeness of Goi. If this theory is valid, then Dr, Knudson's 
theory of an eternally omnipotent as well as infinitely good God is not | 


(valid). Granted that man is responsible for the suffering and depriva- 


tion resulting from his own sins, what about the overwhelming amount of 
evil which can, in no way, be traced to man's choice, without thinking of 
God as a God of vengeance and wrath, more bent on punishing than saving 


the creature for whose fate he is responsible? Man has no control over 


such forces of nature as hurricanes, earthquakes, and random storms, 

Even the evils he may be indirectly responsible for sometimes have results 
out of all proportion to the amount of punishment needed for disciplinary | 
measures. ‘liso, these evils befall the innccent as well and sometimes | 
more than, the guilty, in a manner hardly compatible with the nature of a 
God of justice. Wor can such uncontrollable causes of much mental and 
‘physical as well as (indirectly) moral suffering be justified ag goods in 
disguise or goods from the point of view of the whole, such as the argument | 


that the universe serves other than human ends upholds, If man ig an end 
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in himself, and Dr. Knudson thinks that he is, then he should be afforded 
the dignity due him as such rather than cons igned to the degrading status 
of a suffering, blundering tool in the service of unknown "ends." If man 
ig like God only less perfect and more finite, then their goods must be 
common. Dr. Knuison recognizes that man’s good verles according to situ- 
ations, hence intimating the validity of growth. Could it not be that 
God, too, is subject to growth? 

If men is made in God’s image and likeness, end both thinkers 
grant that he is, then his (man's), struggle seems worth its tears, and he 
een rise, enthusiastically, though he fall a million times, confident 
in his eventual triumph. Both agree that suffering is an attribute of 
God, and this fact is consistent with the facts of experience. To know 


a person truly (to know all the facts) is to kmow a sufferer, no matter 


what may be the outer personality. From this agreement on, Professor 


Montague's God who struggles with recalcitrant factors within his own 
person is much more consistent with the fects of experience bound to a 


likeness-to-God belief of man. All the evidence in human personality 


_ points to a God who struggles and suffers, yet loves. The healthy man 


will pass, 


loves life no matter what its trials, feels of each sorrow, "This too, 


and strives on toward a greater-thaen-before goal. Acceptance 


of Professor Montague's theory of God (with the exception of God's source) 


would enable more men to accept their limitations, yet fight to transform 


| OF overcome them, strengthened by the belief that their creator, too, 


atruggles even as he has from the beginning, but has succeeded and con- 


tinues to succeed, in wringing good from evil, slow and interrupted 


_ though the transforming process be at times, Hope in victory, faith in 
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the power of the aggressor, is half the battle in the good man's attack 
on evil. 

Another thing in Professor Montague’s favor is that man has 
greater respect for himself when he feels like the aggressor against the 
forces of evil than when he feels like the resister of good, (For Dr. 
Knudson, sin, the only cause of real evil, is a conscious attitude of the 
will to reject the good.) Before man can love or respect God, or any 
other person, he must respect himself, Professor Montague's theory 
allows for the necessary respect. Dr. Knudson defines good in terms of 
love for God, fellowman md self. Who wants to love a self, even though 
it be his own, who consciously resists the good, the very thing for which 
man struggles? Resister of the good and defender of the ideal self are 
incompatible terms. In defining all real evil as sin, Dr. Enudson causes 
unnecessary despair. Men is no fool. He knows he is not responsible for 
the existence of surd ard other physical evils, and has a right to feel 
the fight useless under irrational conditions, Man is not so ignorant 
that he cannot reason to a Gal; the same lack if ignorance should be velid 
in judgment of values, Except for the nature of God's origin, Professor 
Montague’s explanation of evil violates none of the laws of coherence 
which, in this theais, is the accepted final criterion of truth, 

However, there is one way in which Professor Montague's views 
might lead to further chaos then Dr. Knudgson's were they to serve as man's 
unqualified guide to greater perfection. It is his seeming stbor dination 
of all other virtues to that of enthusiasm. 


enthusiasm is useless, since it is impossible of realization. It is very 


To be Sure, any virtue without | 
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probable that the world’s abundance of rood would be increased tremendous-. 


| 


ly could many of men's greatest spiritual thinkers but generate the amount | 


of enthusiasm necessary to put across their views. Horever, to drink 


"even unto the last drop" of a preferred good that it may be assimilated 


in ite entirety might be the flood that washes away other just-as-necessary 


virtues from the total structure, thus resulting in an unbalanced persgon- 


ality. It could be argued that such consummation might result in depriva- | 


tion for other worthy would-be recipients. Apropos of that possibility, 


to be sure, he lists love as enthusiasm's mate in the production of good, 


but it ig to be remembered that, for him, the individual conscience is the © 


sole judge of value. If conscience is the product of habitual beliefa 
of right and wrong (as faturalists, above all, should grant), then it is 
very possible that man's conscience might be in error, especially if it 
has not been subjected to the "supreme court of the mind,” reason. If 
such be the case, the golden mean of: not too much, not too little; not 


too self-less, not too selfish; seema more conducive ® rational living. 


Transition to the next chapter. This chapter has presented six 
of a larger number of worthy explanations to the pra lem of evil, the 
gravest threat to rational man's acceptance of a personal God who is 
conscious of the dignity of man. Some of these views seem more probably 
true than others. Especially worthy of discussion, yet neglected in the 
main form of this thesis, ere the views of: Nikolai A. Berdiaev, Peter 
A. Bertocei, John E. Boodin, William E. De Burgh, Vergilius Ferm, Ralph 
T. Flewelling, Unamuno y Jago, Cyril E. Joad, E. Stanley Jones, Douglas 


C. Macintosh, Andrew Seth (Pringle-Pattiaon), Frederick R, Tennant, 
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Radoslav A. Tsanoff, and William K. Wright.°*”’ A less worthy though very 
interesting explanation is offered by H. G. Wells in his Goa the Invisible 
King, publised in 1917. 

In the next chapter, the views discussed on previous pages will 
be evaluated, and either rejected or preserved in their original or a 
modified form to provide for the main conclusions of thig thesis, 


Coherence will be the measure of a theory's worth. 


227, Works by these authors pertinent to the problem under discuesion 
mey be found in Chepter VIII of this thesis. 
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CHAPTER VI 
CRITICAL BVALUATION OF THE MAIN CONCLUSIONS OF THESE FINDINGS 


Surely. . . « knowledge is the food of 
the soul; « « « e those who carry about the 
wares of knowledge, and make the round of the 
cities, and sell or retail them to any cus- 
tomer who is in want of them, praise them 
all alike; and I should not wonder, O my 
friend, if many of them were really ignorant 
of their effect upon the soul; and their 
customers equally ignorant, unless he who 
buys of them happens to be a physician of 
the soul. . .. If; therefore, you have un- 
derstanding of what is good and evils you 
may safely buy knowledge of Protagoras or 
of any one; but if not then, O my friends 
pauses, and do not hazard your dearest in- 
terests at a game of chance. . . »« when you 
buy the wares of knowledge. « . - you mst 
take them into the soul and go your way 
either greatly harmed or greatly benefited 
by the lesson. . . 


Although it is unnecessary to challenge the authenticity of the 
"wares" offered in the preceding chapter. for their salesmen are proven 
"physicians of the soul," one must choose discriminately between those 
interpretations which may work for a specific purpose and those which 
work in all circumstances. For instance; the belief in the omnipotence 
of God may work for the purpose of elevating the spirit, yet not work at 
all for the purpose of explaining concrete evils in the world. Only those 
beliefs which work in every situation pertaining to man's rational de- 


velopment will be retained, in this chapter, as probably true. 


le Plato, Pro. in Jowett, WP, 141-42. 
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I. POINT OF VIEW 


Positing coherence as its criterion, the truth about the problem 
of evil will be sought in this chapter by evaluating the main conclusions 
of the interpretations discussed in Chapter V in the light of a personal 
idealistic lamp, the ray of which is reinforced on the right by an in- 
herited though active allegiance to many of the truth-claims of scholasti- 
cism, and on the left by a bent toward naturalism. This beam will seek 
to show coherent or incoherent implications that they may be credited or 
discredited respectively without regard to the philosophical brand of their 


finders. 


II. ESTIMATION OF CONCLUSIONS 


After having found the points upon which most of these thinkers 
agree, these theories will be judged in the light of practical experience. 
If the concrete facts of experience fit properly into the structure of a 


common theory, then that theory will be supposed probably true. It is 


the shape of concrete events which will determine ultimately, the structure. 
i 


of truths not any one or group of thinkers' theories. 


Validity of the problem. The first question to be acted upon 
refers to the validity of the problem of evil. Dr. Wieman, although ad- 
mitting that evil is real, decleres it to be a mere pseudo problem A411 
of the other views discussed recognize at least some aspect of evil as a 
real problem. The very fact that Dr. Vieman himself as well as other 
great spiritual leaders, all men of intelligence for whom time is limited, 


have spent many of their most productive years seeking a solution to this 
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grave threat to modern theism indicates that evil exists as a genuine 


problem. 


Scope of the problem. Which aspects of evil are problematic? 
Dr. Knudson insists that only sins moral evil for which, ultimately, man 
is consciously responsible, presents a problem; and one gathers that he 
thinks the solution lies in proper direction and education of man's will 
and intellect. In dismissing all other evils as apparent ones, he de- 
clares that were mn more enlightened (less ignorant) he would recognize 
them (apparent evils) as values. Man is endowed with insufficient rea- 
soning power to discern values apparent to purposes other than his own, 
he teaches. Dr. Garvie, like Dr. Knudson, recognizes only moral evil as 
religiously problematic. Hes toos holds that all evil other than that 
which is caused by man is merely apparent evil. Not so with Dr. Bright- 
man and Dr. Montague, who, with Dr. Rashdalls look upon natural evil as 
the greatest threat to modern man's belief in God because it comes from 
God himself, if there be a God. Say Drs. Brightman and Montague, "If 
evil (other than moral) is only apparent, then that grave error itself 
is evil." They are right. Man acts as if natural evil beyond his con- 
trol were real, and so far as man is concerned, that to which he reacts 
has real being. So convinced is Dr. Rashdall of the serious threat of 
dysteleological evil to a rational belief in a God of justice, that he 
posits immortality as a necessary corollary to theism. 

The facts of experience back the last three thinkers' views 
that all evil is real, and tht ~“nonmoral evil presents an even greater 


threat to the rational man's belief in God than does moral evils hence 
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offering the greater problem from the religious point of view, although 
moral evil is of greater practical moment to man. 

To say that there is no problem, because no one knows what is 
good or evils is an evasion. Not to know good or evil in itself would 
be a problem. Not only is that very ignorance an evil, but also to deem 
man's reasoning incapable of distinguishing the good from the évil is a 
“hardly fair condemnation of that very characteristic which has enabled 
man to understand and master nature as has no other creature. Man's rea- 
son is sufficient to have discovered a means of harnessing atomic energy. 
Likewise, man is capable of discerning and making value judgments as 
valid as are all other judgments derived from reason. That question was 
settled a century ago, during the Period of The Enlightenment. Contrary 
to Dr. Knudson's end Dr. Garvie's beliefs, it is these so-called “apparent | 
evils" which most try man's soul. Rational man, even though he may wince 
at life's counter, pays the price demanded for his sins without question- 
ing the justice or existence of God. He even bravely accepts a certain 
amount of more=than-deserved punishment as a sort of compound interest 
demand. But, given one dose of suffering after another, without regard 
to merit, compensation, or order, man begins to wonder whether all is not 
irrational. Evidences of irrationality are everywhere. All around he 
sees maimed bodies sick minds, homes washed away in tidewaters; broken 
spirits, false demigods, strife in a world of plenty. These and numerous 
other examples of dysteleological evil are seen befalling the innocent 
and guilty alike. Because the innocent are frequent victims, man's rea- 
son demands an explanation of evil which will cover its whole ground, not 


merely the territory attributed to man's abuse of freedom. Yes, all evil 
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is real, and unless adequately accounted for, presents a dire threat to 


modern man's belief in God. 


Does there exist a God in spite of evil? Is the actual pre- 
sence in the world of mech evil which is not due to man's abuse of free- 
dom compatible with a rational man's belief in God? All six philosophers 
whose views are under consideration are led to a firm belief in God as 

the source and sustainer of all value. The evidence backs Dr. Brightman's 
and Dr. Montague's contention that the good presents as great a problem 

in a purely mechanistic universe as does evil in a world designed by God. 
There is too much good in the world to think that man and all his environ- 
ment are products of mere chance. in spite of all the evil that rational 
man encounters, he reflects upon his blessings, and finds life worth its 
strife. The roaring of a billowy sea, the silence of a snow-capped peak; 
the wonder of a noble mans the splendor of the starry skies: these and 
other glories man muses upon, and at least once in awhile there bursts the 
ery, "The place wherein thy glory dwellethi!" Yes, man reasons that there 


is a God, and his purpose is good. How, then, reconcile a good God with 


the existence of nonmoral evil for which God seems to be responsible? 


To what extent is God infinite? Since Dr. Knudson recognizes 
only man's abuse of freedom as real evils he finds no difficulty in re- 
taining a God who is infinite in power as well as goodness. But his 
theory that evil not due to man's sins is only apparent evil has been 
rejected as repugnant to man's intellect. 


All of the thinkers considered recognize the freedom of man's 


will as one cause of evil. Since most people can see this fact readily, 
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freedom of the will presents no problem in itself except for strict de- 
terminists who deny that the will is free. Freedom is the only soil in 
which moral beings may grow. 

Because of the prevalence of other than morel evil (for Dr. 
Garvie, suffering)», the philosophers left for consideration find it ne- 
cessary to view God as limited. Finding too much evidence in favor of 
God's goodness to doubt that attribute for long, they chooses rationally, 
to look upon his power as limited. This limitation varies in quantity 
according to different thinkers with Dr. Garvie viewing God's power as 
limited by the direction determined by his perfection, and Dr. Rashdall 
finding it limited by the laws of reasons conformity to the nature of 
things. For instance, Godcannot make a square circle, cannot change the 
past, and cannot determine the free actions of men. These conceptions 
are in their very nature impossible. Dr. Vieman's God, which is the 
ameliorative process in nature, is obstructed in its course by man's 
placement of "false gods" before "It" (God). As a natural process, God 
can accomplish only that which is causally possible. Dr. Montegue finds 
a God who is @ persons, yet the result of a process. This person grapples 
with recalcitrant factors within his own nature. In Dr. Monteague's views 
in spite of set-backs, “od continues to transform evil into good through- 
out all time. Dr. Brightman advances the idea of a God who is perfect 
in goodness (love and will), but limited by what he calls "The Given»s" 
which consists of the laws of reason and “brute facts” within God's own 
personality. These brute facts resemble the recalcitrant factors present 
in Dr. Montague's God. According to Dr. Brightman, God did not choose 


these brute facts within The Given, but continuously struggles to change 


# 
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their chaotic state to one of order. Thus; for him, God is perfect in 
will and constantly growing toward a greater perfection. He is never 
overcome by the facts he seeks to perfect. Dr. Brightman calls this pro- 
cess "The Perfectibility of God,” and describes it as infinite because 
inexhaustible. 

If God has revealed his own personality through that of ideal 
man, then the evidence produced by human personality calls for a God 
limited in power, as Dr. Brightman, Dr. Montague and Dr. Wieman suggest. 
It is an undisputed fact, because observable, that man may be morally per- 
feet (of perfect will) and act reasonably, yet encounter much suffering 
and temporal defeat in life. ‘hat of the life of Christ Jesus? Yet 
Gethsemane and even Calvary were exponents of it. Man's intellect looks 
beyond the mere limitations of freedom of the will and conformity to the 
laws of reason to account for evil. 

Man is born into the world with a certein reasoning capacity, 
and with certain inherited tendencies. He is born into a particular type 
of society, as a member of a particular race. These external environmental 
conditions as well as his internsl structure are "given" him at birth. 

He has no choice in either case. 

It is dependent upon the individual's will whether he will rise 
above any original deficiencies, yet will power alone cannot give rise to 
a desired elevation. The desired change mst be possible, within the 
bounds of reason. No matter how strong man's desire to rise, he is handi- 
capped by actual circumstances (empirical facts). It is his task to alter 
these circumstances in their relationship to his status. This involves 


struggle, and suffering, and pain, oftimes to others as well as to himself. 
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It is a struggle that lasts with the rational man until the end of time, 
for it is the nature of man that when he becomes what he once believed to 
be ideals, his ideal has grown to greater stature. In his struggle toward 
perfectibility, ideal man is conscious of the struggle of others. Each 
personality, by existing and becoming known to him, creates further needs 
and obligations, both of which lead to some form of struggle or suffering. 

The healthy man falls under strains but only to rise with re- 
newed vigor. The more perfect the man, the greater the struggle from 
under which he can eventually rise in spite of temporery defeat. There 
are many who disintegrate under but slight pressure. (Dr. Wieman says 
that those who are unwilling to accept suffering are unwilling to accept 
God.) 

Since this struggle is constant, even more so in the man of 
good will than in others, rational man is led (after some spiritual 
genius has lighted the way) to believe that the God whom he resembles 
must be a continuously struggling entity, aware of the suffering of others, 
and willing to sacrifice that others' burdens may become lightened. As 
man sacrifices for his family, so God mst sacrifice for his family which 
includes the whole human race without regard to color, creed or nation- 
ality. 

Out of consideration for the prevalence of nonmoral evil in the 
world, it seems reasonable, then, to maintain God's infinite goodness at 
the cost of his omipotence. Dr. Brightman's God who struggles with The 
Given and continues to grow toward perfection, Dr. Montague's God who 


struggles to control his (God's) recalcitrant factors and grows in value, 


and Dr. Wieman's God, an impersonal force for good which struggles against 
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resisting forces and continues to increase in value, violate none of the 
laws of natural or social science, and thus far seem acceptable inter- 
pretations as to the nature of God. However, each of these seemingly 
acceptable views differs in regard to the degree of personality attributed 
to Gode Is God a person, an impersonal force, or a person derived from 


force? 


is God a person or a force? Dr. Wieman thinks that God is be- 
yond personality, an impersonal force, the ameliorative process in nature. 
He is willing to call this force God. This view works for the purpose of 
explaining the changes which man witnesses all about him, but it does not 
work at all in accounting adequately for an experiencer of evil or good. 

It seems inconsistent to posit an impersonal force as the source of a 
strictly personal event. This inconsistency, enforced by the aesthetic 
fact that it is well nigh impossible for rational man to develop a feel- 
ing of reverence or worship toward mere force, even though that force seems 
bent toward the goods eliminates Dr. Vieman's total view of God as inade- 
quate for the satisfaction of man's total personality. 

The views of Dr. Brightman and Dr. Montague have thus far with- 
stood the rigid test of coherence. Once God's nature is defined, Dr. Mon- 
tague's conception of him as a struggling Divine Person aver creative of 
further good, fits with the facts of experience. However, man never yets 
in spite of such keen reasoning powers as enabled him to construct the 
atom bomb, has been able to produce even the simplest type of mind from 


mere matter. Were this possible, it seems most probable that some genius 


would have performed the miracle by now. For this reason, Dr. Montague’s 


138 


BEL 


Miia, .« - ee 
. { i I 4 


eit To! enon et afoty: ne mt peoptont dine Deus eel il 
-totint oldatqeoos eee net earls bua coonetoe ae 10 ‘tebe ‘to pri nt 
. efaniweer eeedd to dose cievenon. «bod to suutan odd ot 28 ee > Te ( 
bodudiudte yiifenoereg to eet,eb edt ot bisyor mk arett ih awe lv eldedgsoor 
mort hoviseh monteq a 10 .9070% Lenoeteqmt me cmonneg a foO eI «bod od 


Peor0t 


~ad ef bod tend exaid? seme iW .10 renee #20 ne & bod al 
-orudan gt 2eeoo ig eviverol tems eft seotot Thaoexaaen ma ef anoa oq boy 
to exogrug edt sot stow wo iv efdT «bod esto t aint {leo ot ankLite ai elf 
ton seob ti tud mid suede iis neaaentiw sxe doistw ogiaats edt gatitalxe 
«boos to [ive to 1esrmsiregxe ae tot xlavatpphe iihedton ies ai [Le te at 
a to eoruoe edd ae soto Lagoavecutt 8 tkeoq oF tustelenooni yee #1 
oftteddees sdt yd hoorotne eyonetat anoont eidT -taeve Tanoersq vidorive 


-Leet e qofeveb ot nom Lemoitet 107 Reereerieet Aston {Lew Bk tt veri tome 


| Bases goTot tent sieves. seve <eotol e16m Saws qhierew 10° eonerevet 20 oat 


~ahertt ga hod to weiv Latot 2 ‘ram 10 neceegeare bo og ort Srevot tated . 
oe 
aystLenos eq Legos 2" aa 0 wokdbatettad ot 10? edeup 


eee 
-dtiw tat audt evad engetnoM 7d bits ec 8 e720 ‘to: avel v edt , 
=n .10 .bemiteh ef or entar | 2 * bow 2900 - someon > to, deer bight ol boots 
‘Yo evidsetoe teva nosed onivid gailagurte ® ae te to nottqeonee ‘oigad r 
Jey T8ven mam .teveroh soars inegxe to ad'Sat ena atiw, adtt ¢boog ere , 


eit tesitznoe od mid heldene as se8v0q acinozaet neod dove, 40 sotge at 


mort brim to eqyt teelqmis edt neve soubor ot elda med ead 7 


eutneg emos dent rae ae emcee. tt aia edd owls 


God whose personality evolved from what he (Dr. Montague) calls funda- 
mentally matter (force) mst be dismissed as an apparent impossibility. 
There is no evidence which can warrant such possibility, in spite of the 
wonders of modern science. Dr. Brightman's view alone remains intact 
against the scrutiny of reason. Yet there arises the question as to 
whether a person so limited might not be defeated, because of insufficient 
power, in the battle against evil. Dr. Brightman thinks not. God is a 
Divine Person, at all times in control of "The Given" though not is creator. 
At times he (God) is obliged to change avenues leading to a goal because 
of difficulties with brute facts within "The Given." These facts require 
constant kmeading and mixing and redirection ere they can acquire expres- 
sion. While man struggles with evil and is often overcome to such an ex- 
tent that he must abandon the good fight, God, given times is able to 
transmute and control all evil, and completely to overcome much of it. 
Such a struggling God sympathizes with man, and suffers for man out of 
love. No matter how great man's burdens, God's burden is greater; because 
every burden of man is borne by God in addition to his own. God helps 
man in his struggle. God is never defeated completely, and never lacks 
the energy to help in man's struggle. It seems fair to conclude that a 
God who struggles with evil, but is never wholly overcome by its who con- 
tinuously transmtes ovil into good, and who suffers with and for man be- 
cause of loves is worthy of the title Divine Personality, and as such is 


demanding of worship and reverence. 


The nature of evil. Three of the philosophers under considera- 
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tion” state explicitly that evil can be understood properly only when 
wierd against its necessary background of goods and the other three im- 
ply the same. Wherever one finds purpose or aim, one finds there value 

or disvalue. Those processes or objects which help toward the realization 
of the purpose are called good or are said to possess value, and those 
which prevent or deter the realization of purpose are called evil. Some 
goods are more efficient than others in hastening the realization of pur- 
pose, and so goods are said to be relative. An object or process acquires 
value only when it is in relation to some aim or purpose. Of all God's 
creation, man alone has true purpose and so man sets up a scale of values 
which is superior to all other scales. Upon these facts all of the 
philosophers discussed in this thesis agree. 

However, their scales of value differ according to their par- 
ticular views of man's purpose. Since each of them looks upon God as the 
source of all value, each thinks that man's purpose ought to conform with 
that of God. Evil, for each, is that which prevents or delays God's pur- 
pose. 

For Dr. Knudson, God's set goal for man, and so man's highest 
goods is development of moral character. It is the will which determines 
to what extent man becomes morally perfect. Any voluntary choice of a 
less helpful means toward perfection of moral character constitutes an 
evil. Those choices (system of choice) which eventuate in complete break- 
down of man's moral character are the worst of all evils. Since God's 


will is perfects no evil exists in him. Dr. Knudson's theory is good in 


2- Dr. Brightman, Dr. Montague, and Dr. Wieman. 
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so far as it goes, but it expleins only moral evil. Man is an integrated 
whole of whom moral consciousness is but a part. Man is also a creature 
of desires, conflicting ones at that, and would like a better explanation 
of their strength and sometimes dominance in spite of his choice. Man 
would like an explanation of the soil (the physical world) that offers 
greater nourishment to many of his lower desires than to his more lofty 
ones. Given an adequate explanation of evil so that man will not think 
his failure to achieve maximum morality a sign that he is fundamentally 
evil, Yr. Knudson's goal of moral perfection would seem ideal. 

Dr. Rashdall also puts morality, which he identifies with a 
rational will, at the top of his scale of values. But he posits the mo- 
ral law as part of the ultimate nature of things. Therefore anything, 
voluntary or otherwise, which obstructs or delays the rationality of the 
universe is evil. Hence, man is not the author of evil since he did not 
choose hurricanes, earthquakes, imbeciles and other examples of dystele- 
ological and surd evil. Dr. Rashdall's view is more reasonable than Dr. 
Knudson's because it offers 4a more inclusive explanation of disvalue. 

In Dr. Garvie's account, the supreme good is self-realization 
through self sacrifice, attainable in its completion only by God. Man's 
highest value is his conscious awareness and voluntary fulfilment of 
God's purpose for himself, nature, animals, and fellowmen. Wills for 
him as for Dr. Knudsons is the determining factor in man's achievement of 
the good. Evil is, for him, a negative attitude of the wills, the con- 
scious choice of a less helpful means toward self-realization of any kind. 
This explanation fails to account for the judgment that man is an end in 


himself. There exist many evils in the world which have no bearing what- 
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ever on man's choice. Yet man experiences these situations as evil. For 
this reason, Dr. Garvie's explanation is inadequate. 

Dr. Montague puts actualization of potentiality (God) at the 
top of his scale, and anything that delays, interrupts, or prevents the 
continuity of the developing process is evil. The degree to which the 
continuity is affected determines the acuteness of the evil. He, with 
Dr. Brightman and Dr. Wieman, finds goods variable and growing as well 
as relative. Hence, svil is likewise variable and growing. That which is 
good today my be evil in a later stage of development. Society is re- 
luctant to overhaul its standards of values yet progress requires read-= 
justment and the integration of values. In a world of growth, that which 
is merely distasteful today may be a serious evil tomorrow. The poor taste 
of the past century's attitude toward peoples of different culture may 
turn out to be this decade's greatest said Dr. Montague finds intensive 
enthusiasm and inclusive love, enjoined, the form of good which remains 
constant in spite of change. Indifference and hate may be said to charac- 
terize evil in so far as evil has any definite structure. Dr. Montague's 
views are very coherent. From observations it does seem that without en- 
thusiasm and love the human personality (greatest value next to God) not 
only becomes negative and useless, but is apt to exert a negative effect 
on ‘conteeting personalities, thus interfering with complete actualization 
of many potentialities. 

The process of creativity is Dr. Wieman's highest good, and all 
interferences are evil. Many of the world's most prized achievements 
become evils by blocking the course of the creative event (God). The 


principles behind creativity are reason and love, but a type of reason 
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and love that are not discernible to man. Goods are relatives varying, 
and growing, as are evils. Wieman's view is excellent from the mere so- 
cial point of view. It is true that people resist social change in cer- 
tain directions because these changes threaten to destroy values to which 
they have been conditioned and on which their happiness depends. It is 
true that resistance to progress' demand that the old order yield place 
to new is a form of social evil. Also, it seems scientific, once a cul- 
tural value has been chosen, to advocate a change in lesser values in 
order to be compatible with the new chosen cultural value. However, goods, 
for Dr. Wieman, seem to have a much more "fleeting" @xistence than reason 
or experience warrants, and evil too qickly eekeunes the good. Although 
time: marches on, affecting the standard of values in the light of new 
discoveries and meanings, it does not proceed at so fast a rate as to 
make goods useless or even develop hindrances in so short a time as Dr. 
Wieman would have one believe. Dr. Brightman thinks the integrated ra- 
tional personality is the most valuable object in the universe, and that 


the highest good to which man can inspire is that of holiness. Holiness, 


for him, includes the whole scale of values beneath it. Any voluntary act 


which leads to a less rational total personality is evils, as is any lack 
of rationality (incoherence). For Yr. Brightman, values as well as their 
corresponding evils (opposites) are relative, varying, and growing, al- 
though norms are absolute. He associates good with reason and love, and 
evil with incoherence. Since incoherence exists in the universe itself 
without regard to man's choice (evidences of dysteleological and surd 
evil), Dr. Brightman considers evil a part of "The Given" in God; of 


whose mind the physical world is an expression. This theory seems very 
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reasonable. When one analyzes the evils about him, he realizes that in 
every case there is evident a lack of reason or love. 
Drawing from all the sources presented, and in consideration 


of past conclusions that the universe, God, and man; are of the nature of 


mind, it sounds reasonable to define value as any object of self-approveds 


coherent desire (which is sufficiently specific to have alternatives or 
substitutes, and which sometimes mst be chosen at the cost of those al- 
ternatives) which leads to a more dynamics loving, integrated personality. 
Evil, in turn, might be defined reasonably as any object of random choice 


or natural inclination which is or is not sufficiently specific to have 


‘alternatives or substitutes (dependent upon whether evil is moral or na- 


tural) and which sometimes (as in the case of natural evil) must be ex- 
pressed without regard to choice, resulting in a less loving personality, 
or incoherence.” Natural evil leads to incoherence, and moral evil to 


disintegration of personality. 


ality.s In what relationship does evil stand to the Divine Personality 
and to human personality? The two mst acceptable interpretations of 
evil, those of Dr. Brightman and Dr. Montague, look upon the source of 
evil as certain types of brute facts existing within God's very natures 
and a Sslow-yielding, recalcitrant force within God, respectively. 


In both instances, evil involves struggle for God, struggle 


3.e These definitions of good and evil were derived from the foregoing 
conelusions combined with Folsom, FDS» 50. 
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which is momentary, constant, or eventual, dependent upon the time, per- 
Ssistences, and depth of evil's duration. Throughout all the conflict, it 
is always the laws of reason enforced by love which is the aggressor and 
final victor to the extent that victory is possible, and evil which is 
the "resister" which can find no faithful allies to aid in its resistance, 
for it is a characteristic of evil that it lacks positive identity. At 
one time and place it may be entirely different in character from evil at 
any other time and place. This is not true of good. All good, when 


4 {It is God's 


analyzed, "displays a substratum of positive identity." 
spirit (will) and truth (laws of reason) which, as allies, so devitalize 
evil that it never can dominate the world. 

Man is particularly adapted to serve in God's army under the 
command of reason and loves to hasten the destruction of evil. Man alones 
of all God's creatures, exists as evil's receptive agent. Man has no 
choice in this matter. It is the very nature of personality to be recep- 
tive to both good and evil. Man cans and at times it almost seems he 
does, welcome evil as a royal guests serving it above all other things 
which seep into his personality. Or, man can serve as neutral reciproca- 
tor, neither resistingnor approving of his inevitable invader. There is 
work to be dones insipience to overcome, and both weak and mechanical man 
slow up God's progress toward perfectiom causing all of God's creation to 
suffer in the loss that might have been a gain. On the other hand, man 


does have within him, the resources to enable him to serve as rebuffer 


of this transgressor which man ought to consider his arch enemy. In this 


4. Wieman, SHG, 84. 
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way man, as chooser of good in preference to evil, becomes a co-worker 
with God and serves as God's most efficient instrument of growth toward 


perfection. 


Evil vs. God and man. Will God, with man's help, eventually 
overcome evil completely? Neither Dr. Brightman, nor Dr. Montague, nor 

Dr. Wieman thinks that evil will be completely overcomes nor do they see 
any need for such. They think that a God who continues to increase the 
world's supply of value and to diminish its stock of evil is sufficient 
unto man's happiness. They find no evidence to back such a hopes and 

even think that a world of static perfection in itself might be eoneiicbnd | 
evil. The good must be increased as well as sustained in a world of 
value. Yet man craves complete perfection in his ideal, and man's de- 
sires are an integral part of his total personality, a fact which cannot 
be ignored when arriving at a true conception of God. Perhaps this idea 
is due to a desire born of man's love for his new-found creator, perhaps 
it is a mere lingering element of former beliefs. At any rates, at least 
some men ponder as to whether there may come a time when God's perfect 
reason will organize the brute facts existent within his personality so 
inclusively as to cause them all to be transformed into empirical facts 
which in turn might become converted (by means of rational man's suffer- 
ing and love) into ideal values. Thiss of course, is mere speculation; 
but, should such a belief be true, it might enable man better to bear his 
seemingly undeserved sufferings. Man willingly even dies for a worthy 
causes, but shrinks from suffering in vain. It seems reasonable to believe 


that disintegration of mind, perhaps the greatest evil that can befall 
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mans occurs only when man has come to consider his sufferings useless. To 
think himself a necessary helper of God in a winning fight against evil in 
all its forms might be just the prop man needs to carry him across what 
Dr. Wieman calls "the high divide into the valley beyond." &lthough Dr. 


Brightman himself is an empiricist, one can find grounds for speculation 


in his view of a finite God, especially since neither hes nor Dr. Montague, 


nor Dr. Wieman states, at any time, that God's perfection is unattainable. 
Dr. Brightman does speak of inexhaustible perfectibility. Could not this 
refer to God's perfection on a higher level of growth? 

Were such perfection possible, it seems that it could happen 
only upon mankind's attainment of oneness in spirit. In spite of present 
warfare and modes of destruction among military organizations and states- 
men abroad in the worlds nevertheless the facts point to a very slow yet 
discernible step in the direction of world spirit. Rational man is be- 
ginning to question old established views of racial, religious, social, 
and sex superiority. At least recognized, as well as more obscures spi- 
ritual leaders are beginning to melt down these ancient barriers to world 
unity, and that is a steps be it ever so smalls, in the direction of man's 
appreciation of God's spirit. Add to these advancements the force of pro- 
per universal education resulting in the craving of man's spirit for re- 
lations based on love and reason rather than from any rigid type of in- 
ternal commitment or outside invasion (feeling of obligation or force; 
respectively), and humanity would seem a worthily-equipped moral theatre 


wherein God's perfection might be displayed. 


5e Nieman, SHG; 52-3. 
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Adequacy of a finite God as object of worship and prayer. For 
the purpose of worship and prayer is a finite Divine Person as adequate as 
an omnipotent One? Mr. Knudson thinks not, and believes that man has a 
right to doubt a finite God's pover to save. As a matter of facts he 
openly criticizes Dr. Brightman's finite God as a too-human God who may 
not be able to save the world from the evil with which he has been strug- 
gling so long. All of the other philosophers mentioned think in terms of 
varying degrees of difference. Dr. Rashdall believes that man has a 
right, because of the facts that ares, to suppose that there is a future 
existences, in order to justify the willing of so evil-ridden a world as 
this by a God of infinite goodness. This, in spite of his belief that God 
is limited in power by the laws of reason and freedom of the will. Men 
seems justified in seeking a God worthy of his devotion regardless of a 
future existence. Such a God would seem a better guarantor of a future 
life of value, anyhow. Dr. Garvie thinks that a God restricted in power 
by factors necessary to the fulfilment of his purpose (redemption) is 
capable of wooing and winning man's confidence and obedience through love 
rather than obedience. Since there is no limit to God's flow of sacri- 
ficial love, he (God) seems, in Dr. Garvie's view, worthy of devotion. 
This fact is not questioned. Man can start afresh at any time he chooses 
to make life more worth while, evidence of God's patience and love. The 
strength of a determined good will can do mech to give order to man's 
"given." The donor of such life is indeed worthy of worship. But, Dr. 
Garvie's God is also a God of vengeance and of wrath, thereby accounting 
for much of the suffering of the world. The human heart concedes to love 


rather than force or domination. For this reason Dr. Garvie's God does 
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not seem the most worthy object of man's devotion. The finite God of 

Dr. Brightman as well as Dr. Montague and Dr. Wiemans seems worthy of 
man's worship for several reasons. (It is to be remembered, however, that 
God's nature is that of a Person, not a force.) in the first places, God 
is growing constantly with man, to meet man's demands. Because God 
struggles himself in his process of development toward perfection, he is 
much more capable of sympathizing with man. A father or a mother is more 
sympathetic with their child than are strangers, because he (or she) not 
only is conscious of, but feels responsible for, certain tendencies that 
need directing. In much the same way the finite God is conscious of and 
feels responsible to a certain extent for the inherited weakmess of man. 
Such a limited God has greater appeal to rational man than has a God who 
can» but does not, make all things good. Agains to compare God with 
parents: the parent whose original decision is fixed law without taking 
into consideration any of the needs, or deficiencies, or intentions, of a 
child soon either causes the child's personality to become mils, or loses 
the child's respect and confidence. Man's relation to God is very ana- 
logous to that of a child to its parents. If man thinks that God's way 
of fulfilling his purpose is set from the beginning, he soon thinks it a 
waste of hope to plan on God's help in time of trouble. Such an attitude 
leads to gradual indifference to God rather than to devotion. On the 
other hand, if God is constantly improving his modes of expression there 
seems a chance that he may heed his creatures' petitions if worthy and 
reasonable. Another thing: belief in a finite God tends to make man more 
cooperative in producing a better society. Man is more apt to feel that 


he himself is important and useful to God's purpose. Man acts very much 
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as do children when the teacher states that she is perhaps incapable, 


alone, of both developing personalities and maintaining perfect classroom 


discipline. For her, either one is possible, but at the risk of sacrific- 


ing the other. Since both are necessary, the individuals themselves must 


share in the creation of the desired atmosphere. Knowing that they are 


necessary factors in the resultant spirit, rational children gradually de 


| velop a feeling of cooperation and responsibility that is lacking in 


children who mst live in a classroom dominated by a single individual's 
Spirit, even though that spirit be noble. So it is with man. However 
small his contribution toward the world spirit, the feeling that he is help- 
ing God to make this the best of possible worlds, makes man a more re- 
sponsible person. Belief in a finite God is far more likely to produce 
such an attitude than is belief in an ommipotent God who already has the 
world "all sewed up." Bolief in a finite God who is growing toward greater 
perfection himself gives man a feeling of hope for the future. It even 
makes more possible a belief in immortality. The finite God always has 
produced more value out of less, and it seems probable that he will con- 
tinue to increase value. If this is so it is not likely that he will cut 
short the greatest of all values, personality. For these reasons especial- 
ly, the finite God seems not only an adequate object of man's worship, but 
more adeguate than an omnipotent God in view of the facts as they now 


stand. 
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CHAPTER VII | 
EVIDENT CONCIUSIONS AND A SUGGESTED HYPOTHESIS 


e « ¢ « With regard to truth, we shall count 
as equally crippled a mind which, while it hates 
deliberate falsheoods cannot bear to tell lies, and 
is very angry when others do sos yet complacently ] 
tolerates involuntary error and is in no way vexed | 
at being caught wallowing in swinish ignorance. 


I. CONCLUSIONS 


It is in the spirit of feeling vexed "at being caught wallowing 
in swinish ignorance"” that the following conclusions have been found as 


possible truths about the problem of evil in the light of man's limited 


“available knowledge. 


1. Evil exists as a genuine problem. 

Se Bll evil is peal: and nonmora 1 evil presents an even greater | 
threat to rational man's belief in God than does moral evil. 

3. Freedom ef the will is the major setting for moral evil. 

4. Natural evil leads to incoherence, and moral evil to dis- 
integration of personality. 

5. In spite of the prevalence of evil, there is a Gods and his 
purpose is good. 

6. God is limited in power beyond the mere restrictions of 
reason and man's freedom. 


7. God's spirit so devitalizes evil that it (evil) can never 


dates te tho worlds 


1,52. Plato, Rep- VII. 535 in Cornfords RP; 257. 
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8. HSelief in a finite but potent God is more adequate for the 
purpose of prayer and worship than belief in an omnipotent God. 

9. God is a Divine Personality not so limited in power that he 
cannot save man and his world from the forces of evil. 

10. It is possible but not probable that God will reach a stage 


which this world would view as perfection. 
II. HYPOTHESIS 


Positing God's purpose as dualistic in character, one of per- 
fection as well as growth, it is suggested that God will become omnipo- 
tent simultaneously with man's attainment of spiritual perfection. (Of 
course this feat would require millions of years of proper universal edu- 
cation.) Attainment of such perfection will result automatically in the 
coalescence of man's power (which, through the purifying processes of 
love and sacrifice, will have become rational) with God's, man thus pay- 
ing for his perfection with surrender of his power of further choice; 
surrender of his freedom. God, upon becoming omnipotent (perhaps, once 
more, for it may be that the process of perfection-growth-perfection has 
repeated itself many times) will begin a new process of growth toward an 
even higher level of perfection. Man, having lost his potency, will re- 
view with interest rather than participate with anxiety in this further 
process. It may be that the most spiritual of this world's beings will 
be invited to participate in God's new growths hence enjoying an active 
immortality. 

All this, of courses is mere speculation, but even if man 


never will reach perfections 
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Still in loving tenderness, 
Doth the Master wait to bless 
All of those who heed his plea, 
“Suffer man to come to me." 


III. ABSTRACT OF THE THESIS 
THE PROBLEM OF EVIL IN SOME RECENT PHILOSOPHIES OF RELIGION 


Whatever the period of civilization investigated, there always 
has been asked, over and over again, the question: What is good and 
what is evil? There is no doubt that this is one of the most persistent 
problems of philosophy. Many answers have been givens yet the problem 
has continued to arise with each new advancement in scientific discovery, 
until to-day, with man's fearfully tremendous power of control over the 
forces of nature, it stands as the most important problem of the hour. 

Is there an absolutes ultimate, and unquestioned measure of 
good and evil, one that has existed from the beginning of time, and that 
will last until life is no more (if there can be such a time)? A great 
many people have believed in such a measure. 

On the other hand, there are thinkers who have believed that 
value is relative to existing conditionss and that an act which is good 
in one situation will be evil in another. 

There are many theories of good and evil between these two ex- 
tremes. Philosophers who believe in the absolute goodness of God have had 
great difficulty sometimes, in explaining the existence of death, suffer- 
ing, and sin in a universe supposedly created by a God of infinite good- 
ness. Many ingenious arguments to reconcile a good God with this evil 


world have been offered. 
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Ancient religion failed to reach a solution which could cohere 
with the undeniable facts of modern science. However, modern philosophy's 
attempt to reach a satisfactory solution was as futile as that of religion. 
Recent philosophic thought about the problem has been much concerned with 
men's social relationships, and has offered an ethics of the human group 
rather than that of divine laws. Upon one fact, many thinkers have agreed. 
It is that reason alone is capable of grappling victoriously with the 
problem. 

Some Twentieth Century philosophers have offered reasonable 
solutions to the problem, with a view to helping man gain a vantage ground 
from which to attack with renewed effort, his ancient enemy. Briefly; 
some of these views will be considered. 

Hastings Rashdall,s, a personal idealist, believes that God is the 
ultimate source of all being in the universe, and that man's moral con- 
sciousness, which is the sole judge of good or evils is God-derived. All 
evils he thinks, is a means toward a higher good. He believes that God, 
in creating the world, was limited by the laws of reason and freedom of 
the will. So, although God is the ultimate author of evil, man alone 
wills evil as otherwise than a means to the good. God expects man to help 
in the struggle to diminish evil and increase the good, and the extent 
and rapidity with which the goal is met is dependent in part upon human 
effort. Immortality is a necessary corollary to belief in a God of in- 
finite goodness, for Dr. Rashdall. 

Alfred Ernest Garvie, more of a theologian than a philosopher, 
believes in a God limited*by the direction of his (God's) perfection, 


which is sacrificial love. Dr. Garvie holds to the doctrine of revelation, 


11 
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and maintains that the only real evil in the world is due to man's free- 
dom. | 

For Henry Nelson Vieman, a religious naturalist for whom God is 
the ameliorative process in nature, evil is that which obstructs this 
process. This obstruction is caused by man's placing "false gods," such 
as Democracy» Commnism, Racial Superiority, and the like, before God 
(for Wieman, an impersonal force). As a natural process, God can accom- 
plish only that which is causally possible, he teaches. Man can help or 
hinder God by cooperation with the creative event (another term Wieman uses 
for "God"), or lack of cooperation, evidenced in the worship of "false 
gods" in the forms of created goods upon which man has allowed himself to 
become too dependent. 

William Pepperell Montague, a realist, offers a solution to the 
baffling problem based on the hypostatization of God as a person who 
grapples with recalcitrant factors within his own nature. The real world, 
Dr. Montague teaches, is God's internal environment. God struggles con- 
tinuously with these recalcitrant factors (evil), and forever is trans- 
forming evil into good. 

According to Albert Cormelius Knudson, an orthodox theist, only 
sin, moral evil for which man is consciously responsible, is real evil. 

He teaches that all other evils are values from God's point of view. 

Edgar Sheffield Brightman has found perhaps the most ingenious 
and reasonable solution to the problem in what he calls "The Given" with- 
in God. "The Given" consists of 


the eternal, uncreated laws of reason (including 
logic, mathematical relations, and Platonic 
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Ideas) and also of equally eternal and uncreated 

processes of nonrational consciousness which ex- 

hibit all the ultimate qualities of sense ob- 

jects, disorderly impulses and desires, such ex- 

periences as pain and suffering, the forms of 

space and time, and whatever in God is the source 

of surd evil. 

Some of these thinkers agree more or less upon certain theories. 
However, the ultimate criterion of the probable truth of a theory rests 
upon its coherence with the facts of experience. 

It is difficult for modern mans with his great respect for sci- 
ence and human reason, to find adequate ground for an absolute theory of 
right and wrong. 411 the evidence which commands his respect seems to 
point away from this to a relative position conformant with a personal, 
dynamic “od of infinite goodness who is sufficiently potent to preserve 
his world from the forces of evils yet is not ommipotent. 

Possible truths about the problem of evils which do not seem to 
clash with reason in the light of man's latest scientific discoveries and 
experience, are: 

1. Evil exists as a genuine problem. 

2e All evil is reals, and nonmoral evil presents an even greater 
threat to rational man's belief in God than does moral evil. 

3. Freedom of the will is the major setting for moral evil. 

4. Natural evil leads to incoherence, and moral evil to disin- 
tegration of personality. 


5. In spite of the prevalence of evil, there is a God, and his 


purpose is good. 


3. Brightman, POR, 337. 
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6. God is limited in power beyond the mere restrictions of rea= 
son and man's freedom. 
7. God's spirit so devitalizes evil that it (evil) can never 
dominate the world. 
8. Belief in a finite wt potent God is more adequate for the 
purpose of prayer and worship than belief in an omnipotent God. 
9. God is a Divine Personality not so limited in power that he 
cannot save man am his world from the forces of evil. 
10. It is possible but not probable that God will reach a stage 


which this world would view as perfection. 
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